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THE 


| te Tag was ft 0 arawn 


„ders Tears ſince, for 


| * Vana of an excellent 


Perſon, then vigorouſly attacked 
by ſome of the Romiſh Commus- 
gion, and. thought in ſome danger 
of being prevailed upon by them. 


And being put into ſome of their 


Hands for an Anſwer, it had 
77200 ; 00 both ſo lame and de- 
LD ug 


The PxErace. "oh 
feftrve, as that I thank God it 
had the effe aimed at; and the 
Gentlewoman for whom. it was 
written, continues a ſound aud 
worthy Member of the Church of 
England zo this Day ; and there 
25 u Reaſon to fear her ever be- 
ang otherwiſe. Afterwards find. 
ing others attempied in like man- 
ner, I thought it proper to eu- 
large what I had ſo briefly and 
Haſtilùh written, and 10 fortify it 
with more Autorities, whereby 
zo ſhew that Antiquity , , as well 
as Scripture, Senſe, and Reaſon 
is perfectly on our fide : Which 
having done, I began to think it 
might poſſe bly be f ſe to others, 
7 = publick. But when J 
came to propoſe it to the Book- 
ſellers, ; 4 found them afraid to 


 under- 


The PREFACE. 
undertake the printing of it, be- 
canſe all Controverſs es relating 70 
the Church of Rome are /o rare- 
D) inquired after, they could not 
J expett to ſell any Numbers of it. 
Al ſad Caſe ee e / when the 
Fattors for that Communion are fo 
exceedingly buſy among us, as 
the have been ever ſince the * | 
volution, as well as ſome time be- 
fore ii. However this put an end 
70 my Deſign. And I laid my 
Papers aſide, with uo other in- 
tent, than that I might have them 
au a readineß to be produced when- 
foever I might have occaſion for i zt : 
In which Caſe I have ſometimes 
made uſe of them ſince. * Till at 
length, after ſeveral Tears that 
. they had thus lain out of ſight, 
an 7 honourable Gentleman who had 

MS - e 


by, andto better purpoſe. 


place : 


The Parrace. | 
heard of them, deſired I would 


let them go abroad, and under- 
tool to try if he could fiad out a 


way for doing it : Which being 
now procured, I hope, by God's 


Bleſſing, they may be of ſome 


ſervice, for ſhewing how exceed- 


ingly groundleſs and indeſenſible 


the Article here treated of is, aud 
| bow unfit to make an impreſſi on 
upon ſuch as are not deſirous to 


gdecerve themſelves. This I grant 
has been done by others more * 


is the too common Fate of Books, 


that after ſome tume they. are apt 
10 grow into deſuerude , 


72 


But it 


and call 
for others to be ſubſtituted in their 
Which, though leſs per- 
fes, do many tumes ſtrike Peo- 
ples Minds more affettingly, and 
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'The Paxrracg. 
fo are rather attended to, and by 
that means work more effectually 

upon them. 

I have often been amazed to 
thin, how this of Tranſubſtan- 
tration, ſhould ever be the great 
converting Article of the Church 
of Rome, it being /o wonder ful 
ly groſs ond mcreadible, that were 
1 where no other exception againſt 
that Communion, this alone were 
fuch an annere Rub in the way, 
as I ſhould find it unpoſſuble to 
ſurmount. Aud 1 have ſeveral 
tmes been told, that divers, even 
of their own Charch , profeſs them- 
ſelves unable to  {wallow it, the 
hey do not openly declare a gainſ: 


Church of England zo go over is 

them, commonly profeſs they find 

1 N 710 
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Let thoſe that forſake the | 


: The PREFACE. 
no difficulty in it, but lite the 


Faith of the Church of Rome the 
Better for it. Such as theſe ſhew 


themſelves prepared, to judge ra- 
ther by their Afﬀettions, than their 
Reaſon : Aud much doubt there 


is very little ground left to hope 


that any good can be — 40 _ 
on them. | 


Nevertheleſs ho long as there 


are others, who are de ſi rous to 


af like ode Creatures, and 


not blindly groe themſelves up to 
the guidance of an implicit Faith, 


but ſeriouſly conſider and weig þ 


| with themſelves the force des 


foever Arguments are preſented 


zo draw them off from their pre- 
ſent Communion, I am not with- 


ont hope that falch a lutle Ma- 


nual may be of ſome ue to ſuch, 


for 


3 


1 
for ſhewing them the Deformity 
of the Religion they are invited 
10 embrace, and cautioning them 
againſt au) inclination towards it. 
And may our good and merciful 
God graciouſly condeſcend to bleſs, 
aud make it effeftual to this end, 
that it may conduce to his Honour 
and Glory, and the Preſervation 
of any that may be in danger of 
being ſeduced by the Advocates for 
this amazing Article of the Ro- 
miſn Creed. 15 
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ARTICLE 

Of the RoMISH n 

Tranſubſtantiation, þ. 


Inquired into, and diſproved, 


1 . 


HERE is no Diſpute betwixt 
the Church of Romegand us, 
whether theſe Words, This is 
my Body, are in Scripture, 

— whether they are the Words 
3 of our bleſſed Lord himſelf, and ſpoke by * 
him at the Inftitution of his laſt Supper: 
nor yet, whether they are to be owned for 
aa certain and undoubted Truth: For. 
herein both Sides are 33 a 
1 | . 


» 


TS) 


the great Difference therefore between us, 
is not whether the Elements in the Holy 
Euchariſt, do upon their Conſecration be- 
come our Saviour's Fleſh and Blood, but 
how, and in what Senſe, and after what 
manner they are fſo. 

The Church of England teaches in her 
Catechiſm, that the Body and Blood of 
_ Chriſt are verily and indeed taken, and re- 

ceived by the Faithful in the Lord's Supper. 
And in her XXVHI#* Article, bat to 
ſuch as rightly, worthily, and with Faith 
receive the ſame, the Bread which we break 
7s a partaking of the Body of Chriſt, and 
likewiſe the Cup of Bleſſing is a partaking of 
the Blood of Chrift ; but withal, that The 
Body of Chriſt is given, taken aud eaten in 
the Supper, only in a heavenly aud ſpiritual 
manner. And hereto agrees alſo her Com- 
munion Service. 


The Church of Rome on the other hand 


teaches, that * Preſent]y after the Words 
of Conſecration, the true (meaning the na- 
tural and ſubſtantial) Body of our Lord, 

aud his true Blood, together with his Soul 


and Divinity, are preſent under the Appear 
ance of Bread and Wine; and denounces 


an Anathema, againſt all that ſay, b that 
2 Conc, Trid. Seſſ. 13, cab. 3. 
b Can. 2. 
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in the holy Sacrament of the Euchariſt ther 


remains the Subſtance of Bread and Wine, — 
and ſhall deny that wonderful and ſingular 
Converſion of the whole Subſtance of the 
Bread -into the Body, and of the whole 
Subſtance of the Wine into the Blood, ſo as that 
no more remains of the Bread and Wine, 
but the Appearance only; which Converſion 


the Catholick (meaning the Roman) Church 


calls Tranſubſtantiation. | 
And in Pope Pius's Creed, made purſu- 
ant to the Decrees' of this Council, each 
one is taught to profeſs, as a neceſſary 
Article of his Faith, that © in the moſt 


Holy Sacrament of the Euchariſt, is truly, 


really, and ſubſtantially, the Body and Blood, 
together with the Soul and Divinity of our 
Lord Jeſus Chriſt, and that there is made 
a Converſion of the whole Subſtance of the 
Bread into the Body, and of the whole Sub- 
ſtance of the Wine into the Blood, which 
Converſion the Catholick ( the Roman ) 
Church calls Tranſubſtantiation. 

Whereto alſo agrees the Roman Cate- 
chiſm, affirming, that d aht only the Body 
of Chriſt, and whatſoever belongs to the 
Nature of a Body, as Bones and Nerves, 


© Arque in ſanckiſimo Euchariſtia Sacramento eſſe 
vere, realiter, ſubſtautialiter, &c, 
Par. II. De Sacram. Euchar, n. 33, 


B 2 but 


\ 


(4) 

but even whole Chriſt is contained in this 
Sacrament. Ard foraſmuch as Chriſt is 
God and Man, we are to be taught, that 


both Subſances, aud the Conſequents of them, 


the Divinity and the whole Humane Na- 
ure, which conſiſts of the Soul, and all the 
Parts of the Body, and alſo. the Blood, it 
25 to be believed that all theſe are in the Sa- 
crament. And again, © They ſhall teach, 
alſo, that the Subſtance of the Bread and 
the Wine do not remain in the Sacrament 


_ after Conſecration. 
So that the Queſtion here between us 


is not, whether our Saviour's Body and 
Blood be in the Sacrament, which is all 
that the Words of the Inſtitution teach 

nor whether the Elements are changed by 
a miraculous Power of the divine Spirit, 


; fo as of common Bread and Wine to be- 


come a ſupernatural Food to our Souls, 
Ma. . „ 
4 ae. | 7 | 

f T his is wel! dete by Mr. Bradford e 
-Martyr, in the 2d of his two notable Sermons, 
that concerning the Lord's Supper, It if, ſays he, his 
4Hody, This | beleive, this 3 confeile: and 
pray you all hartely to beware of thete, and 
Tuch Llpke Codes, that it is but a Spgne, o a 
Figure of his Wodp: Except you wypl diſcern 
vet wixt Signes which ügnity only, and Dygnes 
hate allo doo repreſent, confirme, and ſeal up 
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by conveying to the devout Chriſtian, all 


the Benefits of our Saviour's Body broken, 
and his Blood ſhed for him; each Party 
being agreed in theſe Points; but whether 


the Bread and Wine ſtill retain their o- 
Nature, and are only ſpiritually, virtually, 
and ſacramentally our Saviour's Body and 
Blood; or whether they are after an un- 
conceivable manner turned, from being 
any longer Bread and Wine, into our Sa- 
viour's very Nature, Fleſh and Blood; ſo 
as no longer to retain their own Nature 
or Subſtance, but to become Fleſh and 
Blood, though under the Appearance, and 

| cloathed 


* 


*— — —— 


(62 as a man may ſap) geve with their Wgnifi- . 
cation. As fo2 an Exampie: An Jupe⸗buſh is 


A Dyane of Wing to be told: the budding of 


Aaron's Rad dpd ſpgniſpe Aaron's Priefthosd, 
alowed of the Led: the reſervation of Moſes. 
rod did {ignifye the rebellion of the Childzen of 
Iſrael : the tones taken out of Jordane, Gide= 
on's fleeſe of tool, c. Such as theſe be ſignes 
fignificarive, and ſhew no gykt. But in the o⸗ 
ther Dygnes, whyche ſome call exhibitive, is 
there not onelp a ügnifieation of. the rhpng, but 


 alls a declaration of a gpft, pea in a certain 


manner a geving alſo. As Baptiſm figmfieth 
not only the clenſpng of the confcience from 
vn by the merites of Chri ſtes blod, bur allo a 
very clenſpng from lpune. And therekoze it 
was laid ro Paule, that he ſhould arple and 
wach away hes ſpns, and uot that he ſhould a⸗ 

4 3 ä 


L Op — 
cloathed with all the Accidents of Bread 1 
and Wine. q 

1 The former of theſe we maintain, name- I 
ly, that the Elements are fo changed into 9 
| our Saviour's Body and Blood, as to re- 
0 main ſtill Bread and Wine. On the other 

'8 hand, thoſe of the Church of Rome teach, 1 

that they are no more Bread and Wine, 

but literally and phyſically our Saviour's 

Fleſh and Blood under theſe Appearances. 

Now this latter is ſo prodigious a Do- 
ctrine, and ſo extremely difficult to be 
entertained by any impartial Inquirer, that 
it had need of very plain Proof, and even ; 

Demon- 


rpſe and take onelp a ſpgne of waſhing a wap 
his ſpns. In the Lozdes Supper the Breadis 
called a pattakpng of the Lozdes bodp, and not 
outy a bare ſign of the Lozdes bodp. | 
This IJ ſpeane not as though the Elements 
of theſe ſacraments were tranlubſtantiate (whypch 
”" Þ have already impugned) either as though 
Chziſtes bodp wer in the bead oz wine, epther 
were ted to the Elements, otherwple then ſa- 
cramentall pand ſpirituall p epther that the bꝛead 
and wine map not and muſt not be called facra- 
mental and external {pgnes : but that they mpght 1 
be diſcerned from fignification and bare fignes 3 
only, and be taken fo: ſignes exhibitive and re⸗ 4 
pꝛelentative. 
Sy thys means a Chziſtian Conſcience wy!l 
call andeſteme the bꝛea d of the Lozd as the Bodp 


(2) 
Demonſtration, to make way forit. And 
yet after all, if it appear on the contrary 
not only to have no Proof at all, but to 
have all the Evidence againſt it, that a 
thing of that Nature is capable of, if it 
be irreconcileable to Senſe, Scripture, An- 
tiquity, and the common Reaſon of Man- 
kind, the Belief of it cannot be demand- 
ed of us, without a very great impoſition 
upon our Underſtandings. Any one of 


theſe Proofs againſt it, if fully made our, 


were a powertul Objection to the Truth 
of it; bur all of them together are more 
than a ſufficient Confutarion of it. And yet 
that they do all concur in teſtifying againſt 
it, is no hard matter to ſnew; as will ap- 
pear by the ſequel of this Diſcourſe. 


I. I begin with the Teſtimony of Senſe, 
which is ſo full againſt it that nothing can 
be more, as every one knows, that knows 
the difference betwixt Bread and Wine, 
and Fleſh and Blood. According to the 
Doctrine of Tranſubſtantiation, the con- 
ſecrated Bread and Wine are no longer to 
be looked upon as ſuch, but to be owned 


and s adored by all Chriſtians as our bleſſed 


Saviour's 


— * a» —— — 


s CAcch. Rom. par. 2. de Sacram. Euch. n. 8. 
B 4 | Bull. 


* 


(5) 

Saviour's natural Body and Blood, how- 
ſoever they itil] retain the ſame Form, 
Size, Taſte, and other Accidents, and are 
to all Appearance the very ſame they were 
before. So that notwithſtanding you but 
even now {aw Bread and Wine before you 
on the Altar, and have all the Evidence 
poſſible that you do ſtill, yet if the Words 
of Confecration have once been pronoun- 
ced, you are firmly to believe, that our 
blefied Lord is corporally preſent before 
ou, in their ſtead; and moreover that 


whole Chriſt is contained in every Crumb 


of the one, and every Drop of the other, 


and is accordingly eaten in a literal and na- 
tural Senſe, by every one that comes to 


partake of this holy Sacrament. | 
But now what one Doctrine that ever 


was taught in the World, are every one's 


Bull. Pii IV. ſuper forma Jurament. exc. Conc. 
Trid. Seſſ. 13. de Sta Euch. cap. 5. Theſe are ſome 
of the Expreſſions that occur in the Jeſuites Litany 
in honour of the Euchariſt. Angelorum eſca miſe- 
rere nobis. Manna abſconditum miſerere nobis, &c. 
Thou food of Angels, Thou hidden Manna, Thou 
Word that art made Fleſh, Thou holy and ſaving 
Hoſt, Thou Commemoration of thy moſt holy Paſſion, 
Thou tremendous Myſtery, Thou moſt ſweet Banquet 
at which the Angels attend, Thou Food of thoſe that 
die in the Lord, Thou Earneſt of future Glory, have 
Mercy upon us. Les Sf. Devoirs de If ame devote: 


P. 13ZT, 132. A Par, 1053. | 
| hs | Senſes. 
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Senſes ſo able to confute as this. Every 
one's Senſes, I ſay ; for they are not the 
Senſes of one, or two, or of a {mall Num- 


ber of Perſons, that bear witneſs againſt: 


this Doctrine, but of all Mankind with- 
out Exception; and moreover even of 
Mice, and Geeſe, and Flies, which have 
not been ar all afraid of the conſecrated 
Elements; though they would have been 


of a Man. So that here, one would think, 


were Evidence ſufficient to confute all the 
Arguments, that can be urged in favour of 
this unaccountable Article of the Romiſh: 
Faith. Rs | 
We have the Teſtimony of almoſt alk 
our Senſes againſt it; which are the eaſieſt 
and plaineſt Evidence, and the moſt ac- 
commodate to all Mens Capacity that can 
be. They are a Proof that needs no Ex- 
plication of Terms, no ſyllogiſtical Infe- 
rences, no Appeal to either the Sentiments 
or the Practice of thoſe who have gone: 
before us; that wants none of thoſe Vo- 
jumes in favour of it, which have from 
time to time been written by way of Ar- 
gumentation. It is what the meaneſt are 
as capable of judging of as the beſt, the 
Senſes of both being alike, and the one 
having as great certainty of what they re- 
late, as the other. And it is generally al- 
"1 B 7 lowed: 
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(10) 
lowed, that one would not deſire a greater 
Proof, of the Truth of any thing he is 
concerned about, than that his own Eyes 
inform him of it. What we ſee, we are 
ſure enough of : And if our other Senſes 
concur with our Sight, in the ſame Teſti- 
mony, * who would not be aſhamed to 
profeſs himſelf diſſatisfied in relation to 
what he is thus informed of? Or what 
ſtrange Notion would you have of that 
Philoſopher, that ſhould undertake to con- 
vince you, that what you plainly ſee and 
feel to be extended, has no Extenſion ; 
what you hear to be an articulate Sound, 
is yet no Sound at all, &c. ? Yet is.this 
the very Impoſition, the Patrons of Tran- 
ſubſtantiation ſo cagerly preſs upon us. 
Their buſineſs is to perſuade us out of our 
Senſes, and make us believe that theſe are 
not to be relied upon, and that they can- 4 
not diſcover to us the difference, betwixt 1 
a human Body and a little Wafer, or even 4 
the leaſt Crumb of one. And it is very | 
ſurprizing, that they thould be able to gain 3 
Proſelytes to fo extravagant a Doctrine as 3 
this is. If h Zeno, or i Meliſſus, or K Pirrho 4 
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(11) 
were now alive, and ſhould go about to 
argue me into a Belief, that there is no 
ſuch thing as Motion in the World,; 
whereas I each moment ſee there is; or 
if ſome other ſceptical Philoſopher, ſuch 
as | Anaxagoras, or m Democritus, ſhould 
ſeek to perſuade me, that I am apt to 


think the Snow white, or Honey ſweet, 


becauſe they appear ſo to me, but that Iam 
all along in an Error, and the one is ab- 
ſolutely black, and the other has no ſweet- 
neſs at all in it; or ſome pretending nu Ma- 
nichee ſhould undertake to convince me, 
that the Body of the Sun is not round bur 
triangular; I ſhould preſently conclude 
each of theſe to have venturedupon a very 
difficult Task. And ſo I preſume every 
one elſe would, Yet they endeavour to 
contradi& but one, or two of my Senſes 
at moſt; whereas Tranſubſtantiation con- 


tradicts them all at once, but that of hear- 


ing. And if I be liable to be deceived, 
in what I have the Evidence of all my o- 
ther Senſes for; if what I ſee, feel, taſte, 
and ſmell to be Bread and Wine, may poſ- 


——— 


| Cic. Acad. Queſt, I. 2. cap. 22. Lactant. Il. 5. 
e., 3. „ „„ 

m Sext. Emp. 

n B. Aug. c. Fauſt, Manich. 1, 20. c. 6. 
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ſibly be not Bread and Wine, as T take it 


to be, but the Body and Blood of our Bleſ- 


ſed Lord; ; if theſe Abſurdities may poſſi- 
bly prove real Truths, then can I have no 
certainty of any thing my Senſes ſhall dif- 


Fever to ME. 


I grant indeed the Senſes do oftentimes 
LIST an undue repreſentation, where the 


Object does not rightly affect them; and 


more eſpecially in theſe following Caſes. 


When themſelves are out of Order, upon 
which account all things are obſerved to 
appear yellow to thoſe that have the Jaun- 
dice, When the Object is apprehended 
through an undue Medium, which is the 
Cauſe that a Stick appears crooked, if part 
of it be under Water, and the other part 
not, and every thing appears Green that is 


” thro? a Glaſs of that Colour. When 


at an undue diſtance, either too near, fo 
That it cannot be ſeen at all, or too far off; 
fo that it is ſeen, or heard, or otherwiſe 


apprehendeded but very imperfectly, for 


want of a more lively impreſſion upon the 
organs of Senſation. When the Object 
is too little, and makes too ſmall an im- 
preſſion upon the Senſes, whence it comes 
to paſs that many Objects are diſcovered 
by the help of Glaſſes, which make no 
appearance to the naked Eye, When 
things 


HOY COLE 8 


by . 6-7" Age. FOR "ow 
* CO EE 2 Ms 3 
V Sis He RIM EE. S 
3 . 


K 
4.» i 
EE 


Jn OS 
things are. repreſented only by one Senſe, 
which are the proper Objects of divers of 
them; for initance, when Liquors are 
| judged of only by the ſight, and not by 
the ſmell and taſte, or we judge of ſuch 
Bodies only by the ſmell or touch, which 
are more properly the Objects of fight or 
taſte. Or laſtly, when the Objection is 
brought from immaterial Beings, which 
being no Objects of Senſe, it is not to be 
imagined the Senſes ſhould give any no- 
tice of them, or any Information as to 
their Nature or Properties, and ſo making 
none, cannot make a due repreſentation 
of them. But then I deſire it may be re- 
membred, that nothing of this nature is 
_ pretended in the cafe of Tranſubſtantiati- 
on; but the appearance is conſtantly the 
fame to all obſervers, and try it where, 
and when, and how you will, and before 
ever ſo great a Multitude of Witneſſes, 
and in ever ſo pure Air, and clear Light; 
and be the Faculty's ever ſo rightly diſpo- 
fed, it however appears the fame to them 
all, that it was before Conſecration. The 
Bread is ſtill Bread, and the Wine is ſtill 
Wine, as plainly as ever. And if I can- 
not be ſure they are ſo, I can never be 
certain, as I ſaid before, of any thing up- 
| on 
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on the Teſtimony of Senſe. And then 


theſe Conſequences neceſſarily follow. 


I. I can never know that theſe Words, ö 
This is my Body, Sc. were ever ſpoken by 


our Bleſſed Lord. For I have no greater 
Evidence, that theſe Words are in Scrip- 


ture, than I have of the falſity of Tran- 


ſubſtantiation. If mine Eyes may be cre- 
dited, they ſhew me plainly, that it is 
Bread and Wine, and not Fleſh and Blood, 
that lies before me upon the Altarz and 
if they may not, I have nothing to con- 


- vince me, that the forementioned Words 


are any where to be met with in the 
new Teſtament. — 
2. It muſt be impoſſible to prove this 
Doctrine by any other Teſtimony. For 
could I be ſuppoſed to behold our Lord's 
Body upon the Altar, in its full Dimenſi- 
ons, as {ome ® are pretended to have done, 
and ſo have thought it the greateſt De- 
monſtrat ion that could be of Tranſubſtan- 
tiation, or the Bread changed into the ap- 


0 
* * * 2 


o Rab. Maur. de Sacr, Euchar. c. 39. Caſſand. 
Liturg. c. 28. Hoſpin. hiſt. Sacram. Part 1. 1. 4. 
cap. 2. p. 325. Bellarm. de Sacramentis, | 


. 
Cofter, de Sacram. Eucharift. c. 8. n. 13. 15. Sax- 
on Homily on Eaſter-day, p. 7. Du Pin. Nouv. 


Bibl. To. 6. Edit, de Mons, p. 123. To. 7. p. 64. 
pearance 


(75) 5 
pearance p of a little Child, or the 1 Blood 
come trickling from it, upon a Wound 
received by it, or that * the Piece de- 
livered to any particular Perſon, ſhould 
appear to him to be a Joint of a Fin- 
ger, or the like, all bloody, ſo as that 
here appeared both Fleſh and Blood and 
Bones; or that ſ the Wine upon Conſe- 
cration were immediately turned from 
White to Red, to ſhew that it was now 
become Blood: Suppoling I could be ad- 
mitted to ſee theſe wonderful appearances, 
and fee them granted too at my humble 
entreaty, and on purpoſe for my Conver- 
ſion to the Church of Rome; yet if my 
Senſes are not to be truſted, how could 
I be ſure that IT were not deceived, and 
that this were not the ſame Bread, and 


of the ſame Shape and Figure, and to all 


intents and purpoſes juſt as it was before? 
Or again, how ſhall I know thar it 1s not 
only Bread and Wine under the Accidents 


— 2 


p Pfaff. fragment, anecdot. S. Iren. p. 66, 68. 

à Du Pin. N. Bib. To. 8. c. 6. Coſter ubi ſupra. 
Hift, des Tromperies des Pretres & des Moines, 
Teer Le n 

r Durand, ration. 1. 4. cap. 41. n. 28. Sax. Hom, 
ubi ſupra. Pſaff. fragment. 85 

Maſſuet. in Irenzum Diſſert. 1. Art. 11. S. 6. 
knecdot, S. Iren. p. 66, 67. = 
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of our Sayiour's Body and Blood. Hence 
therefore it appears, that we can no waybe 
aſſured of the Truth of this Doctrine; be- 
cauſe it takes away the credit of our Senſes, 
without which we can know nothing of 
it, inaſmuch as ſo we could never have 
had the leaſt intimation of the Words up- 
on which it is founded. So that in ſhort, 
as, if our Senſes are to be believed, they 
tell us the Doctrine of Tranſubſtantiation 
is a Falſity; ſo on the other hand, if they 
be not to be believed it is a nullity, at 
leaſt it muſt be ſo to us, who upon this 
{ſuppoſition can have no notice at all of it. 
And T heartily with this were the worſt 
of it. But alas! what follows is of infi- 
nitely more dangerous conſequence, and 
deſerves to be ſo much the more ſeriouſly 
bo. And that is, hart 
3. Upon this Principle we can never be 
ſure of the Truth of our Chriſtianity. For 
as our Bleſſed Saviour preached his Father's 
Will to Mankind, confirming his Doctrine 
by divers kinds of Miracles, by dying up- 
on the Croſs for us, and eſpecially by ri- 
ſing again from the Grave; ſo he appeal- 
ed to the Senſes of thoſe he converſed with, 
for the Proof of ſuch his Teſtimony. * Go 
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fell John, fays « our Saviour, what things e 
haue ſeen and heard, how the blind ſee, the 

lame walk, the lepers are cleanſed, the deaf 
hear, the dead are raiſed, e. And after- 
wards for the ſatisfaction of St. Thomas, 

doubting of the certainty of his Reſur- 
rection, to convince him of that moſt im- 
portant Article of our Faith, he faid unto 
him, Reach hither thy fuger and behold my 
hands, and reach hither thy hand, and thruſt 
it into my fide, aud be not Faithleſs, but be- 
lieving. Thus when he 3 to the 
eleven, and thoſe that were with them, 
he again appealed to their Senſes, ſaying, 
* Handle me and ſee, for a ſpirit hath not 
Aeſh and bones, as ye ſee me have. And af- 
ter our Lord his Apoſtles take a like courſe, 
confirming their Teſtimony by the Evi- 
dence they had from Senſe. St. John pro- 
feſſes in the beginning of his firſt Epiſtle, 
to teach nothing but what he had actually 
ſeen, heard, or felt. Y That which was 
from the beginning „ which we have ſeen 
with your eyes, which we have looked upon, 
and our hands have ' handled of the word of 
life, that which we have ſeen and heard 
declare we unto you, &c. Where you ſee 
the e of all his Teſtimony, is the 


* S. Jo. 20.27, * 8. 7 24 39. 11 8. Jo. „ 
Senſe 


"CW 
Senſe he had of the things he declared to 
them; and this he took to be a ſufficient 
Foundation for their Faith m the Saviour 


he had undertaken to preach, and whoſe 


Goſpel he here calls the Word of Life, as 
being a ſure Guide to the Salvation of all 
that duly attend to it. So St. Peter for cor- 
roborating his Doctrine, appeals not only 
to the Prophecies which had been of old, 
and were now in his Days moſt remarkably 
fulfill'd, but adds likewiſe the Teſtimony 
of their own Senſes in behalf of what he 
wrote. For, ſays he, we have not fol- 
lowed cunningly deviſed Fables, when we 
made known unto you the power and coming 
of our Lord Jeſus Chriſt, but were eye- mit- 
neſſes of his Majeſty. For he received from 
| God the Father honour, and glory, when 

there came ſuch voice to him from the eu- 
cellent glory, This is my beloved Son in whom 
{1 am well pleaſed, And this voice which 
came from Heaven, we heard, when we were 
with him in the holy Mount. St. Peter was 
one of thoſe three Apoſtles who were ad- 
mitted to the honour of being with our 
Lord in the Mountain, at the time of his 


Transfiguration; and what he ſaw and 


heard there, he tells thoſe to whom he 


1. 16, 17. 18. | 
wrote 
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wrote this Epiſtle, was a juſt reaſon for 
their believing ſtedfaſtly the Doctrine he 


delivered them. In like manner the 


Apoſtle St. Paul pleads for the be- 


lief of our Saviour's Reſurrection, from 


the Teſtimony of thoſe, who had ſeen him, 
and converſed with him, after he aroſe 
from the dead. I delivered unto you firſt 
of all, that which J alſo received, how that 
Chriſt died for our fins according to the 
Scriptures: And that he was buried, and 
that he roſe again the third day, according 
to the Scriptures : And that he was feent of 
Cephas, then of the twelve. After that he 
was (een of above five hundred Brethren at 
once, of whom the greater part remain unto 
this preſent, but ſome are fallen aſleep. Af 


ter that he was {Cen of James, then of all 


the Apoſtles. And laſt of all he was (een of 
me alſo. Where all along you ſee the whole 
is reſolved into the Teſtimony of Senſe, 
which was not ſo little regarded in the 
time of our Saviour and his Apoſtles, as it 
is now by the Advocates of Tranſubſtantia- 
tion. Who may make as light of it as 
they pleaſe 3 but they muſt needs be ſenſi- 
ble, the beit Judges in the World did 


not ſo. 


* Fe 
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To theſe already mentioned, JI add 
enly the Angel's Invitation to Mary Mag- 
delene, and the other Mary, to perſuade 
them of the certainty of our Lord's Reſur- 
rection, who not only tells them he was 
riſen, but calls them to make uſe of their 
Eyes for aſſuring them of it. b He is not 
here, he is riſen as he ſaid, Came ſce the 

place where the Lord lay. VE OS: Vi 

From all which paſſages it is plain, our 

Saviour, his Apoſtles, and the Angel took 
the Eyidence of Senſe, to be good and un- 
queſtionable Evidence. And if it be ſo in 

one Caſe, why is it not as well in another? 

If in behalf of the Goſpel, and more par- 

\ ticularly of the grand Support of it, our 

Lord's eee oy and his other Mira- 
cles, why not as well againſt Tranſubſtan- 
tlation? n . | 

And again, if it be not good againſt: 
Tranſubſtantiation, what Dependence can 
there be upon it in behalf of our Saviour's 
Reſurrection and Miracles? And how 

 ſhamefully then does this Doctrine under- 
mine the moſt natural Proofs we have for 
our common Chriſtianity? And how ab- 
ſurd is it to imagine, that our Saviour 

would ever make that a Part of his Reli- 


. a. 


b S. Matt. 28. 6. 


gion, 


- * 


. J 1 N 
gion, which has ſo natural a tendency to 
ſubvert the whole? Yet is ſuch Subverſi- 
on neceſſarily conſequent, upon this favou- 
rite Doctrine of the Raman Church. 

Neither will it ſerve the turn, as Biſh 
Morley quſtly argues, to ſay, that alths 
ordinarily, and uſually, and generally the 
Senſe be not deceived, in its proper Object; 
yet ſometimes, and in ſome things it may be 
deceived, and particularly in this of the Sa- 
crament: For if there were not a certainty 
of Senſe, in every thing, (I mean in every 
thing that is an Object of Senſe) there would 
not be a certainty of Senle in any thing; be- 
cauſe by the reaſon that my Senſe may de- 
.ceive ine in one thing, it may do ſo in ano- 
ther thing; and conſequently in all things. 
Nay, if [ were ſure it could deceive me but 
in one thing only, yet if 1 did not know what 
that one thing was, I could never be ſure 
1 was not always deceived , becauſe I could 
never be ſure that this thing was not that 
one thing; unleſs Chriſt ſhould have ſaid in 
clear and expreſs Words, ——Believe your 
Senſes in all things elſe but only in the 
matter of the Sacrament. But Chriſt bath 
= ever ſaid any ſuch thing, nor made any 
uch particular Exception in favour of Tran- 


r 
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© Argument from Senſe, &c. p. 8, 9. 
ſubſtantiarion 
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( 2. 
ſubſtantiation; and no leſs Authority than 
Chriſt's is enough to make any Man ( that 
hath not firſ# ſwallowed the Opinion of their 
Churches Infallibility) to believe it, 
The ſumm is, that as certainly as we 
are ſure of any thing our Senſes teach us, 
as certainly as we know theſe Words, This 
zs my Body, are in Scripture, as certain 
as we are, or can be, of our Religion, ſo 
certain are we of the Falſity of Tranſub- 
ſtantiation; inaſmuch as we have the ſame 
Evidence againſt the belief of this Article, 
that we have for any of Thoſe. 


IT. I proceed next to Scripture. And 
here I ſhall endeavour to make good theſe 
two Aſſertions. 


I. There 1s not Foundation fer this Do- 
Etrine in Scripture. 
2. There is plain Scripture againſt it. 


1. There is no Foundation for this Do- 
ctrine in Scripture. In treating of which 
Propoſition I do not deſign to prove, that 
theſe Words, This my Body, do not mean, 
This is my Soul, or, This is my Divinity, 
becauſe no body ſays they do; nor again, 

— that there is no other Proof in Scripture, 
for the Real Preſence of our Saviour's Soul 
and 

+ 
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and Divinity in the Sacrament, becauſe 


no body pretends there is. And yet with- _ 
out ſome ſuch Proof, I know not what 


can be ſaid in vindication of the Council 
of Trent, which makes it neceſſary to Sal- 
vation to believe, that our Saviour's So 
and Divinity are in the holy Euchariſt, as 
well as his Body and Blood. This the 
Council teaches with all the Aſſurance that 
may be; but there being no manner of 
Evidence pretended for it, nor one paſſage 
in Scripture that looks at all this way, I 


leave it, notwithſtanding all the Pretences 
of the Infallibility of that Council, as a 


- manifeſt Proof of their Fallibility, and ap- 


ply my ſelf rather to enquire what Evi- 
dence 1s pretended for our Saviour's bodily 
Preſence there. | 


Now that theſe Words, This is my Bo- 


dy, are in the New Teſtament, I readil 


grant, becauſe my Eyes tell me ſo. But 
how they prove 'Tranſubſtantiation is paſt 
my Underſtanding to conceive. And in- 
deed that they do not, will I hope fully 
appear from theſe following Obſervations. 


I. That they are capable of a fair In- 
terpretation without this Senſe. 
2. That they cannot be well underſtood 
with it. N 5 
1. They 
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(024) 
1. They are capable of a fair Interpre- 
tation without this Senſe, and which far 
better becomes the Doctrine of Chriſtia- 
nity, and much better anſwers the Deſig 


of our Saviour's Inſtitution. This, fait 


our Saviour, is my Body which is given for 
you, that is according to the Jewiſh and 
$yriac manner of Expreſſion, and which is 


not unuſual among other Nations, This 


d'//znifies, or is intended to repreſent to 
you my Body crucified for the Redempti- 
on of Mankind, This is virtually and ſa- 
cramentally my Body. He does not ſay, 


'This Bread is miraculouſly changed from 
its own Subſtance into that of my natural 


Fleſh and Bones; which would have been 


requiſite, had he deſigned to teach the 


Doctrine of Tranſubſtantiation. And ſince 


our Sayiour ſays no more than This zs, that 


is, This ſignifies, or repreſents and exhibits 
his Body; and ſince the Apoſtles under- 
ſtood him in this Senſe, as is plain in that 
they would not otherwiſe have forborn to 
ask him, as Nicodemus did in relation to 


* a 


— 


* 


d Solet autem res quæ fignificat ejus rei nomine 
quam ſignificat nuncupari; ficut ſcriptum eſt, ſep- 
tem Spice, ſeptem Anni ſunt. Non enim dixit, 
ſeptem Annos fignificant. Et ſeptem Boves ſep- 
tem Anni ſunt; & multa hujuſmodi, B. Aug. Queft. 


the 
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the other Sacrament of Baptiſm, © How 


can theſe things be, &c. we have therefore 
good reaſon to conclude, that this 1s a fi- 
gurative Expreſſion; and that we ought 
not to inſiſt roo nicely upon the literal 
Senſe of the Words. Our Saviour is here 
inſtituting a Sacrament ; and what won- 

der then if he ſpeak figuratively and ſacra- 
mentally? Hence therefore it appears in 
the firſt place, that theſe Words may be 
fairly and naturally underſtood, without 


any ſuch forced Interpretation, as this of 


Tranſubſtantiation is. But this 1s not all 
I have to offer from the Words of the In- 
ſtitution. For 364 20902 
2. They cannot be well underſtood with 
it. As appears not only from the nume- 
rous groſs Abſurdities conſequent upon it, 
but moreover from the Words immediate- 
ly following. For when our Saviour pro- 


nounced theſe W ords, This is my Body, he 


immediately added f which was given for 
Jou; that is, as St. Paul expreſles it 8, 
which was Broken, or put to Death upon 


the Croſs. But how our Saviour could 


ſay this in a ſtrictly literal Senſe, whilſt his 
Body was not yet Giver or Broken, nor his 


A » 
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. f S. Luc. 22. 19. 
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Blood ſhed, is not to be conceived. For 
ſo his Body muſt be both Broken and 
not Broken, both Dead and not Dead 
at the fame time. And whereas our Sa- 
viour ſays, h This Cup is the new Teſta- 
ment inmy Blood, which is SHED FoR vou, 
a literal Interpretation would likewiſe im- 
ply that his Blood was ſhed before his 
Death, and by conſequence was both ſhed 
and not ſhed at the fame time. Which 
ihews this to be no good Interpretation. 
Beſides, in this latter part of the Inſtitu- 
tion there is certainly a metonymical Ex- 
Preſſion, as * the Romaniſis themſelves ac- 
knowledge. This Cup, fays our Saviour, 
#5 the New Teſtament in my Blood. Where 
the Cup is unqueſtionably put for the 
Wine in the Cup; and again this Wine is 
faid to be the New 'Teſtament, that Te- 
ſtament or Covenant which was to be ra- 
tified by the ſhedding of the Blood repre- 
ſented by this Wine. Whence it appears 
beyond all Contradiction, that our Saviour 
did not, and could not defign his Words 


S. Lu. 22. 20. 4 8 
i Hec verba, Hic eſt calix ſanguinis mei, figu- 
rate poſita, & cxprimentia continens pro contento, 
intelligenda ſunt hoc ſenſu, Hic eff ſanguis menus, 
Jui hoc calice continetur, Catech. ad Ordinandos, 
Kc. Par. 2. parag: 3. 


in 


„ 
in the Inſtitution of this Sacrament, to be 
underſtood literally; and that we muft 
make Nonſenſe of them if we ſo under- 
ſtand them: Though they are very good 
Senſe, and exactly accommodated to his 
purpoſe, if rightly underſtood. And ſo 
much concerning my firſt Argument, ta- 
ken from the Words themſelves; of which 
J have ſhewn, that they cannot be ratio- 
nally underſtood in the Senſe of Tranſub- 
ſtantiation, but are very good Senſe, and 
_ealily intelligible in their own proper and 
obvious meaning. : 
2. The rruth of our Interpretation will 
farther appear from divers other like Ex- 
preſſions in other parts of Scripture where 
the Sign is ſaid to be the thing ſignified 
by it. Inſtances whereof are numerous 
throughout the Writings of both the old 
and the new Teſtament. . 
In the old Teſtament & three Branches 
are ſaid to be three Days, and ! three Baſ- 
kets to be three Days, ® ſeven Ears of Corn 
to be ſeven Years, and ſeven Kine to be 
ſeven Years, n the Paſchal Lamb to be the 
Paſſover, and the e four Beaſts in Daniel's 
Viſion to be four Kings, the? ten Horns 


. 
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mocked 
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k Gen. 40. 12. 1 18. m Ch. 41. 26, 27 
n Exod, 12, 15. ® "LA 7. I7, py 24. 


C2 to 


Ft (289 
to be ten Kings, and 4 the Golden Head 


to be King Nebuchadnez2zar. 
And in the new Teſtament * the fine Li- 


nen is poſitively affirmed co be the Righ- 


teouſneſs of the Saints, the Seed to be 


| the Word of God, * the Field to be the 


World, the 2 Stars to be the ſeven 
Angels of the Churches, and the ſeven 
Candleſticks to be the ſeven Churehes. So 
the Covenant which God made with M ra- 
ham is ſtyled w the Covenant of Circumci- 


ſion, meaning the Covenant whereof Cir- 


cumciſion was the Sign or Token. And 


our Bleſſed Saviour is expreſſly called x a 


Rock, ? and he not only ſtyles himſelf a 
Door, and = Vine, nay the trlie Cine; 
which Epithet had he gy in the Inſtitu- 
tion of this Sacrament, ſaying This is my 
trite Body, we ſhould have been ſure to 
hear often enough of it, as being ſuppo- 
Jed an effectual Bar to any Tropical Inter- 
pretation; our Bleſſed Saviour, I fay, is 
not only thus expreſlly ſaid to be a Rock, 
a Door, a Vine, none of which can poſſi- 
bly be underſtood liter ally of him; but in 
the Inſtirution of this very Semen of 


tm. 
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the Euchariſt, he is granted by all, as F 
have already noted, to have ſpoken figu- 
ratively in the Adminiſtration of the Cup. 
And ſeeing this ſort of Figure is ſo com- 
mon in other places of Scripture, and even 
in the other Part of this Sacrament, in 
which are more than one Figure, no to- 
lerable Reaſon can be aſſigned, why it 
ſhould not be admitted of here, where 
there is the ſame ground for ſuch an Inter- 
pretation. And if thoſe of the Church of 
Rome, think they have any, they would 
be very obliging in communicating it. At 
preſent I can find nothing for it, but their 
own confident Aſſertion, that theſe Words 
mult neceſſarily be underſtood literally, a- 
gainſt common Senſe and Reaſon, and the 
ordinary Phraſe. of Scripture, only becauſe 
it ſerves their purpoſe, and therefore they 
will have it ſo. 1 | 
3. The truth of our Interpretation will 
yet farther appear from a parallel Expref- 
ſion of the Apoſtle St. Paul, whence it is 
undeniably- manifeſt, that to be Chriſt's 
Body does not neceſſarily imply a Tranſub- 
ſtantiation. It is EY. 1.23. in theſe Words; 
Mhich is his Body. * The whole Sentence 
| iS 


dl 


80 likewiſe Eph. 5. 30. We are Members of 
his Body, of his Fleſh, and of his Bones. Whitf 
a : GJ. > | We- 


the Church 1s as poſitively ſaid to be our 


tution of the Sacrament; and yet no one 


our Bleſſed Lord. 


* 


( 30 ) 
is this, Aud bath put all things under his 
feet, and gave him to be the head over all 
tins io, or for, the Church, M hich, that is 
to ſay which Church, ig his Body, he 
fulneſs of him that filleth all in all. Here 


Lord's Body, as the Bread is in the Inſti- 


thinks, not even the Romaniſis themſelves, 
that the Church is tranſubſtantiated into 
him. And ſhould not I be thought be- 
ſides myſelf, if I ſhould undertake from | 
hence to prove, that the Church is not a |) 
Society of Perſons incorporated for the ' 
Worſhip and Service of our Bleſſed Lord, 
but is changed into his natural Body, ſo 
as to be literally the fame Body, which he 
aſſumed of the Virgin Mary, which he bare 
about him whilſt he lived upon Earth, 
and which was put to death upon the 


Croſs? This is fo ſenſeleſs a Suppolition, 


that none in his Wits but would be ready 
to hoot at it, as the utmoſt exceſs of Ex- 
travagance. And yet it is ſo directly pa- 
rallel to the Caſe in hand, that for my 
Heart I cannot find out any other diffe- 
rence between them, than that the Church 


we yet retain our own Bodies, our own Fleſh and 
Bones, without being trauſulſtantiated into thoſe of 


* * | a | 
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is not the Body of Chriſt in the ſame Senſes 
that the Bread in the Sacrament is. The 
one is his Myſtical Body, of which he 1s 
the Political Head, and derives Virtue and 
Grace, to the ſeveral Parts of it. Where- 


as the other is his Repreſentative and Sa- 


cramental, or as Origen expreſſes it, his 
b Fppical and Symbolical Body, and fo is an 
eſpecial means of conveying this Virtue and 
Grace to ſuch Members of the Political 
Body, as receive it worthily. But as to the 
Verity of being our Lord's Body, the Aſ- 
fertion of it is exactly the fame, and each of 
them is truly, and certainly, fo in its proper 
manner, but neither of them in a ſtri& and 
literal Senſe. Which being ſo evident a 
truth, that even our Adverfaries cannot 
deny it as to the one, there is all the rea- 
ſon in the World for them to grant it in 
the other. TR 
And as there is no juſt ground for the 
Doctrine of Tranſubſtantiation inthe Words 
of Inſtitution; ſo neither is there in what 
our Saviour diſcourſes in the © yith Chap- 
| "LET 
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b nee & Turiurs *% (Cf airs (ah. Orig. 
To. 2. p. 254. C. Edit. Hue: n. in 8. Matt. 157. 
c Albertinus reckons no' leſs than thirty of the 
Romith Vriters, Popes and ethers, who allow this 
Chapter not to ſpear of the Sacrament, whoſe Names 
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(32) 
ter of St. John's Goſpel. There indeed 
our Saviour ſaith, * Yerily, verily I ſay un- 
fo you, except ye cat the Neſo of the Son of 
Man, and drink his blood, ye have no life in 
gou, with more to the ame purpoſe. But 
I preſume no Man will queſtion but theſe 
Words, ſuppoſing them to relate to the 
Sacrament, are to be underſtood after the 

ſame manner with thoſe of the Inſtitution. 
And fince I have ſhewn that thoſe Words 
are not to be underſtood in the Senſe of 
Tranſubſtantiation, it neceſſarily follows 
that e neither are theſe. And ſince there 
are no other Expreſſions throughout the 
whole New Teſtament, on which the Ad- 
vocates for Tranſubſtantiation lay fo great 
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are particularly recited in the Diſcourſe of the Holy 
Euchariſt in the two great Points of the Real Pre- 
fence, and the Adoration of the Hoſt, p. 20. Prin- 
ted at Oxford. 1688. d $3» „ 
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a ſtreſs, as upon theſe ; and ſince withal 
theſe are found ſo unable to bear the 
Weight that is laid upon them, I promiſe* 
mylelf that I have already ſaid enough to 
make good my Undertaking as to my firſt" 
Propoſition, that there is no Foundation 
for this Doctrine in Scripture, and that 1 
have already ſaid more for the Proof of it, 
than I can expect to ſee anſwered to the 
Satisfaction of any intelligent and impartial 
Reader. However for the farther confir-- 
mation hereof I ſhall] take liberty to ſub- 
Join ſome other Conſiderations not foreign 
to my purpoſe, and which may ſet the 
Caſe in fomewhar yet a clearer light. For 
inſtance: * | . 

1. In interpreting theſe Words after a 
Figurative and. Metonymical Senſe, we 
take no other liberty than the Jews did in 
relation to their Paſchal Solemnity ; and 
have no more reaſon to believe Chriſt cor- 
porally preſent in the holy Euchariſt, than 
they had to believe that every time they 
ate their Paſcha, the Angel was then pal-- 
{ing by their Houſes, and ſmiting the Firſt- 
born amongſt the Egyptians. The only 
pretence any can have, for founding Tran- 


ſubſtantiation upon the Words of our. + 


Bleſſed Lord is, that he ſaid, This is my. 
Body. And this is no.other than the very 


* 


4 


+ WS CADE 2 — 


— ” 


4 ! VE 


( 34 ) - 
ſame Form of Speech, that Moſes uſed in 
the Inſtitution of the Paſchal Supper. * /r 
zs, ſays he, the Lord's Paſſover z and again, 
8 Draw out, and take ye a Lamb, according 
to your Families, and kill the Paſfover , 
and at another time, h Thou ſhalt therefore 

ſacrifice the Paſſover unto the Lord thy God, 
of the flock, and of the herd. And in divers 
other Places both of the old and the new 
Teſtament, mention is made of * killing, 
K and keeping, and | cating, and m facri- 
ficing the Paſſover; though without ſup- 
poling the Lamb made ule of at this So- 
lemnity to be the Paſſover itſelf, or any 
thing more than a Token or Memorial of 
it. The Paſſover itſelf was not a Sub- 
ſtance, but an Action, nor any corporeal 
Being, but the deſtroying Angels paſſage 
over the Houſes of the /ſrae/ites, when he 
was ſent forth with Commiſſion to ſlay the 
firſthorn, in all the ſeveral Families of the 
Egypiians. And the Lamb, which was 
ordered to be ſlain, and eaten in Memory 
hereof, was called the Paſſover, though 
ſtill retaining its own Nature, when con- 
ſecrated and {et apart for this facred uſe, as 
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9. 5. Joſh. 5. 10. 2 Chron. 35, 1,17, 19. 2 Chron. 
30. 18. m Deut. 16. 5, 6. * 
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much as ever. And our Saviour, inſtitut- 
ing his Supper to ſucceed this Jeuiſb Feaſt, 
in memory of an infinitely greater Deliver- 
ance, by his own death for us all, there 
can be no reaſon to imagine, that theſe 
Words, This is my Body, ſhould not be 
conſtrued in a like Senſe, with thoſe of 
Aojes and the other Jews, n This is the 
Lord's Paſſover. Thus Baxtorf teſtifies of 
the later Fews, that in eating the Paſchal 
unleavened Bread, » they ſing aloud, Th?s 
is the Bread of Poverty and Aflition, which 
our Anceflors ate in Egypt. Vet I take it 
for granted, no Body will ſuſpect them to 
think that they can ſtill eat the ſame nu- 
merical Bread, which their Fathers ate a- 
bove 3000 Years fince, nor any thing more 
than a Repreſentation and Memorial of it. 
To improve this Argument a little far- 
ther: The learned Dr. Hammond, in his 
Notes on St. Matthew 26. 26. obſerves 
from the 7ewCZbb Writers, that the Lamb 
dreſſed in the Paſchal- upper, “ and ſet 
„upon the Table, as a ſacrificial Feaſt, or 
“ feſtival Sacrifice, was wont to be called 
« ro Sw wa the Body of the Paſſover, or 
„ n wa> 5w a the Body of the Paſchal 
Lamb. So in che Talmud, De Paſch. c. 
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& ult. R. M. Maim. in Hilkos Cametæ N. 
&« matzah c. S.F.1. & S. 7. So in Me- 
c kilta fol. 4. col. 1. To which phrale or 
form of Speech among them Chriſt may 
& probably allude, when he faith, This 15 
« y Body, making himſelf, who was now 
&. to be {lain for _— anſwerable to that 
& Paſchal Lamb (as by Paul he is called 
6“ our Paſſover, 45 5 ſacrificed for us) 
« and ſo mentioning this Crucifixion of 
& his, in that form, by which the repre- 
c ſentation of the Lamb on the Table in 
& the 7ewiſh Feaſt, whereof they were to 
« eat by God's appointment, was wont 
« to be expreſſed. So near a reſemblance: 
is there betwixt the Chriſtian Euchariſt 
and the Feaſt of the J7euiſh Paſſover, and 
the Jewiſh manner of Expreſſion, and that 
of our Bleſſed Lord. And accordingly it 

has been' ? obſerved from: the Author of 
Fortalitium fidei l. 4. Conſid. 6. Impoſ. 10. 
that this Analogy betwixt the Paſſover and 
the Euchariſt had long before the Refor- 
mation bcen urged by the Jeus againſt 
the Romaniſts, to convince them that in 
their literal Interpretation of our Saviour's 
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7 
his Intention, and advanced a Notion in 
which it was impoſſible for his Apoſtles, or 
any other acquainted,. as they were, with © 
the Paſchal forms, ever to have underſtood. 
him. So that it is manifeſt we have the 
Jeu on our {ide in this Controverſy. And 
no Reaſon appears to me, why we ſhould 
not interpret the Words in the Sacrament; 
after the ſame manner that they do theirs. 
in the Paſſover. 
2. In this Interpretation we take no o- 
ther liberty than our Bleſſed Lord himſelf. 
does in another Caſe, I mean with reſpect 
to his own. forerunner John the Baptiſt. 
This, ſays our Saviour, 4% Elias which was 
for to come. And this our Lord ſpake, with- 
out ever conceiving St. John to be tranſub- 
ſtantiated into that Prophet, who had long 
before been carried * up in a fiery Chariot 
to Heaven. For beſides that Elijab was: 
not then upon Earth, nor had been for ma- 
ny Ages; and if he had, it could not be 
thought that St. 70h ſhould be conver- 
ted into him; beſides this, F fay, the An- 
gel that appeared to Zacharias the Prieſt, 
gives us to underſtand © that St. 70h 
was ſo. called becauſe he was to come 

in the ſpirit and power of Elias. Agree- 


2.9, Matt. 11. 14. 2 Kings 2. 11, S. Lu. 1. 17. 


ably 


(38) 
ably whereto St. Auguſtin mentions it as a 
common and uſual Form of Speech to put 
the Sign for the thing ſignified, the Com- 
memoration for the Time or Action com- 


memorated. For /o, ſays he, * we often 


* 


morrow, or the next Day will be the Lord's 
Paſſion, though he ſuffered ſo many Years 
fence, and his Paſſion is never to be repeated. 
And on the Lord's own Day we ſay, To day 


the Lord is riſen, notwithſRanding ſo many 
years have paſſed ſince he aroſe. Yet no one 


is ſo weak, as to charge us with Lying in 


this manner of Expreſſion, ſeeing we only call 


theſe days ſo, becauſe of. the Reſemblance 
they have of thoſe wherein the things were 


done. Whence the Day is called the ſame, 


Which yet is not the ſame, but only in the 
Revolution of Time is like it; and that is 


ſaid to be done on this Day, becauſe of the 
Celebration of the Sacrament, which yet 


was not done this very Day, but ſome time 
fince. Now if our Saviour ſpake thus me- 
tonymically in Scripture, and this manner 


of Speech be ſo common as St. Auguſtin 


affirms, there is no reaſon why it ſhould. 
not be as well owned in the Inſtitution of 
the Lord's Supper, as it is in other Caſes. 
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ſpeak. When Eaſter draws nigh, we ſay to 
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13. We ſay no more in. this Cafe than 
what a wiſe diſitereſted Heathen would 
readily allow of. Ar leaſt if we may ar- 
gue from what Tully profeſſes in a Caſe 
not altogether unlike to this, Cum Fruges 
Cererem, Vinum Liberum dicimus, &c. 
hen we call Fruits Ceres, and Wine 
Bacchus, we uſe. a common and known 
fort of Expreſſion ;, but can it be thought we 
are any of us ſo beſides our ſelves, as to be- 
Leve what he eats to be his God ? 

4. What is more common even amongſt 
our ſelves than to ſay, I give another ſo 
much Money, when I give him only a 
Bond, or a Note for ſo much, or I give 
him an Eſtate by giving him the Convey- 
ance and Title to it, or to call the King's 
or Prince's Picture by the Name of the 
King or Prince? Where the former is 
virtually only, and not really what it is 
called, and the other only ſignifies and re- 
preſents him whoſe Name it bears. d 

7. The Words of Inſtitution are not 
tolerable Senſe, if underſtood otherwiſe. 
For when our Saviour ſays, This is my Bo- 

Ay, it is certain the Particle, This, muſt. 
have reference to ſomething of which he. 
ipake. And if that were his. own Body 
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the Senſe of his Words would be, This my” 
Body if my Body, which is too improper 
an Ex preſſion to father upon our Bleſſed 
Lord. If it were Bread, the Expreſſion is: 
ſignificant enough, and no more excep- 
tionable than multitudes of others, both 
in the old and new Teſtament, as has been 
already obſerved: And beſides, that this 


is the trueſt and moſt genuine Expoſition - 


of the Words, themſelves ſufficiently in- 
form us, declaring that He too Bread, and 
blefjed it, and brake it, and gave it 10 his 

Diſciples, ſaying, Take, eat, this is my Body 
which is given for you, For hence it ap- 
pears, that what he told them was his Bo- 


dy was what he gave them to eat, what 
he gave them to eat was what he brake, 


what he brake was what he bleſſed, what 
he bleſſed was what he took, and what he 
took the Text tells us expreſſſy was Bread. 
And it was therefore by neceſſary and in- 

Ps oh evitable. 
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This Bellarmine cannot deny; and therefore 
ewns that Dominus accepit in manibus panem, 
enmque benedixit, & dedit Diſcipulis, & de eo 
ait. Hoc eft corpus meum; itaque panem accebit, 
panem benedixit, panem dedit ex de pane dixit, 
Hoc eſt corpus meum. De Euchariſt. 1. 3. ch. 1. 
p. 2, 3. and p. 26. As alſo he had ſaid before. Si 


4s digito aliquid oftendat, dum Pronomen eſfert, 


valdè 


(4) 
evitable conſequence this Bread, of which 
he ſaid it was his Body. Agreeably where- 
to the Latin Tranſlation. of the E7hiopick 
Verſion reads the Words thus, Hic panis 
corpus meum, This Bread is my Body; and 
very juſtly, this being the only proper Senſe 
they will bear. Thus according to our 
Lord's own Words, it was both Bread and 
his Body, Bread naturally, and his Body ſa- 
cramentally. W hich is all we contend for. 
6. From what the Apoſtle St. Paul ſays, 
I Cor. 10. 3, 4. They | the Hfraelites of 
old] did all eat of the ſame ſpiritual meat; 
and all drank of the [ame ſpiritual drink , for 
they drank of that ſpiritual rock that follow - 
ed them, and that rock was Chriſt, I take 
it to be to all intents and Purpoſes as plain, 
that the //raelites ate and drank our Savi- 
our long before he was born, as that the 
Chriſtians have done it ſince. For there 
is no reaſon why theſe Words ſhould not 
be underſtood literally, as much as thoſe 
in our Saviour's Inſtitution. And if they 
be ſo underſtood, I am ſure the Apoſtle 
puts it it beyond all contradiction, not: 


valde abſurdum videtur dicere Pronomine illo non 
demonſtrari rem præſentem. Atqui Dominus acce- 
pit panem, & illum porrigens ait, Hoc eſt corpus 
es videtur igitur demonſtraviſſe panem, &c. 
os 5. CLIC: | 


only 


„ 
only that thoſe Iyaelites ate of the ſpiritual 
Meat, but that both they drank of the ſpi- 
ritual Rock, and that Rock was Chriſt, and 
conſequently they drank of Chriſt himſelf. 
Yet I know none of the Church of Rome, 
who pretend that the Rock was tranſub- 
ſtantiated into Chriſt, who was not then 
born into the World, nor had any Body 
for it to be tranſubſtantiated into. 

In ſhort, if we will but allow of ſuch 
a Figure in theſe Words of our Saviour's 
Inſtitution, as is uſed in the other Part of 
the ſame Inſtitution, ſuch as was uſed in re- 
lation to the Jews Paſchal Lamb, or what- 
ever ſpiritual Meat and Drink, and which 
our ſelves and others uſe upon other occa- 
ſions, without the leaſt thought of a Tran- 
{ubſtantiation in the ſubject ſpoken of, nay 
if we will but admit our Bleſſed Lord to 
have ſpoken either Truth or good Senſe, 
when he told his Diſciples, This was his 
Body broken and given for them; then 
muſt it be confeſſed, that theſe Words 
teach no Tranſubſtantiation in the Lord's 
Supper, and that that Doctrine is as intire- 
ly groundleſs from Scripture, as it is mon- 
ſtrous and unreaſonable in it ſelf. 

And of this the Romiſb Doctors them 
ſelves are ſo ſenſible, that divers of them 
bear witneſs to it, openly . 

| | Lat 


9 (4) 
that * in theſe Words of our Lord there is 
nothing, whereby to prove our Saviour's Fleſh 
to be made in the Maſs; that Y the Scrip- 
tures may be expounded in an eaſier Senſe 
than this of Tranſubſtantiation ; that * the 
Doctrine of the Bread remaining is ſubjett 
to fewer inconveniences, and not {0 repug- 
nant io Reaſon and Scripture ; that à the 
manner of it, | the Subſtance of the Bread 
remaining] ic apparently poſi ble, and neither 
is againſt Reaſon, nor the Authority of Scrip- 
ture; nay is more reaſonable, and eaſter to 
be conceived, if it were conſiſtent with the 
Church's Definition; and again, > Tranſub- 
Hantiation cannot be proved out of Scripture; 
that it is not eaſy to define, whether 5 
change in the Sacrament be formal or | 
 fantial, or of ſome other kind; that 2 | 
appears nothing in the Goſpel , "which might 
force a Man to underſtand theſe Words, 
This is bw Body, properly and that another 
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Senſe like that of the Apoſtle, The Rock 

was Chriſt, might be admitted, were it noi 
for the Determination of the Church; © that 
there is no place in Scripture ſo expreſs, as 
to prove the certainty of Tranſubſtantiation, 
evithout the Churches Declaration; that f 
it was not believed as an Article of Faith be- 
fore the Council of Lateran; and that g the 
converſion of the Bread and Mine into the 
Body and Blood of Chriſt, is one of thoſe 
Doctrines, which are not expreſſly to be found 
in Scripture. Their great Champion Bel- 
larmine owns it h not improbable, that there 
is no place in Scripture ſo expreſs, as evis 
dently to compel the belief of Tranſubſtantia- 
tion, without the Churches Determination, 
and it may juſtly: he doubted, fince thoſe of the 
firſt Rank for Duickneſs and Learning ( ſuch 
as Scotus was) have thought otherwiſe. And 
as neceſſary an Article of Faith as Tranſub- 
ſtantiation is urged to be here in theſe 
Parts of the World, Jerome Xavier in his 
Perſian Goſpel, rakes no notice at all of it. 
So far from it, that inſtead of the Inſtitu- 
tion of the holy Euchariſt, he has only 
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theſe 
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theſe Words, i Then he | meaning our Bleſ- 
ſed Lord] /pake to them all, ſaying, Know 
that my Fleſh ſhall be delivered for you, and 
an) Blood ſhall be ſhed for your Pardon, and 
f many more. | | 

Thus ſenſible do the Roman Doctors 
ſhew themſelves of the inſufficiency of any 
thing in Scripture for the proof of this 
great Article of their Faith, which how 
fond ſoever they are of it, they cannot but, 
ever and anon confeſs, that it depends ra-, 
ther upon their Church's Determination, 
than upen any real Foundation it has in the 
Word of God. If it be urged that our 
Bleſſed Saviour, by his mighty Power, 
changed the Water into Wine at Cana in 
Galilee, and can as eaſily change the Hine 
into Blood in the Sacrament; I deſire it 
may be obſerved, how powerful an Argu- 
ment is here brought againſt Tranſubſtan- 
tiation? Our Saviour miraculouſly chan- 
ged the Water into Wine, St. Fo. 2. 8, 9. 
and did it ſo effectually that every one's 
Senſes told him it was now no longer Wa- 
ter, but Wine. They ſaw and ſmelt, and 
taſted-it to be Wine; and ſo could not 
poſſibly doubt of the change wrought in 
it. But is it thus in Tranſubſtantiation? 


* * 
7 ce 48 
————ð*Kw * — p — 12 —＋⏑WWW— 


P. 443. N 
o, 


(46) 
No, quite the contrary. | For every one 
ſees, feels, ſmells, and taſtes that there is 
no material Change here. Here the Bread 
and Wine plainly. remain the ſame Sub- 
ſtances they were before. And the ſame 
Senſes which proved the Change in the 

other Inſtance, prove as evidently, that 
there is nothing like it in this: So that 
it is a great Vanity to fly to our Saviour's 
Power, to prove him able to work ſuch 
a Change; ſince the doubt is not concer- 
ning his Ability to change Bread into Fleſh, 
or Wine into Blood, but concerning the 
Exerciſe of it, whether he has actually 
made any ſuch Change. And every one 
ſees he has not. A 1155 

And this one would think were enough 
to put its Advocates out of conceit with 
it; and at the ſame time to caution others 
as they would ſhew themſelves Men not 
to embrace a Doctrine ſo groundleſs and 
unſcriptural, as I have ſhewn this to be. 

But this is not all I have to offer againſt 
this Doctrine from Scripture : For as there 
is no Foundation for it in Scripture, fo I 
am now in the ſecond place to thew, that 

2. There is plain Scripture againſt it. As 
may appear in theſe following Inſtances. 

1. The Elements have the tame Names 
given them after Conſecration, as before 
it, 


(47) 
it, to let us know they {till retained their 
own Nature and Subſtance, and were as 
much Bread and Wine as ever, tho” ſanctifi- 
ed and ſet apart from common Uſe. The 


were no longer common Bread and Wine 


at they were before; but yet this hindred 
not but that they were as truly Bread and 
Wine as before Conſecration. Our Lord 
himſelf could not be miſtaken concerning 
them; and he plainly calls the conſecrated 
Wine, the fruit of the Vine. * He took the 
Cup, and gave thanks, and gave it to them, 
ſaying, Drink ye all of it : For this is my Blood 
of the new Teftament, which is ſhed for ma- 
ay for the remiſſion of ſins. Our Adverſaries 
will not deny the Wine here to be conſe- 
crated; yet in the next verſe our Saviour 
gives it no other-Name, than the Fruit of 
the Vine, which we may be ſure he would 
not have done, if it had been Blood, and 
not Wine. I But I ſay unto you, I will 
not drink henceforth of the Fłllit of the 
Utne, until that Day when I drink it new 
with you in my Father's Kingdom. This is 
very expreſs and clear. Nor do I take it 


to be of any great conſequence that ® the 


Rhemiſts and others object from St. Luke's 
relation of theſe Words, that he mentions. 
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them before the Conſecration, and upon 
the delivery of the Pa/chal Cup. For it 
1s certain both St. Matthew and St. Mark 
relate them after the Conſecration; which 


fully anſwers my purpoſe. Neither do [ 
ſee that any more can be inferred from St. 


Luke's relation, than that either theſe 


Words were twice ſpoken, or rather that 
our Saviour did not himſelf partake of 
his own Supper, when he delivered it to 
his Diſciples, and fo drank no more of the 
Wine till after his Reſurrection. But 
whether this were really fo or not, it is 
paſt doubt that if we will believe two of 
the Evangeliſts, our Saviour did own the 
Wine to be in the Cup after Conſecrati- 
on, and the other does not contradict it. 
Nor does our Saviour only ſpeak of the 
Wine, calling it ſo even after Conſecrati- 
on; but his Apoſtle Sr. Paul ſpeaks in the 
ſame manner concerning the Bread. He 
calls it three times over u Bread, which it 
1s not to be thought he would have done, 
if he had known it to be now no longer 
Bread, but the natural Body of our Savi- 

our. For as oft, ſays the Apoſtle, as ye. 
do eat of that bread, and drink of that cup, 
ye do ſhew forth the Lord's death till he come. 
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$0 that whoſoever eateth this bread, and 
drinketh this cup of the Jord unworthily, is 
' guilty of the Body and Blood of the Lord. 
But let a Man examine himſelf, and fo let 
him eat of that Bread, and drink of thai 
Cup. Here the Apoſtle ſpeaks apparent- 
ly of Bread: and the Cup, but not one 
Word of our Saviour's natural Fleſh and 
Blood. Unleſs it be in ſaying, that he 
who eats and drinks unworthily 1s guilty 
of a Prophanation of them; which may 
very well be, though their Repreſenta- 
tives ſtill retain their own Nature. They 
are poſitively ſtyled, Bread and the Cup. 
And it is very ſtrange and unaccountable, 
that they muſt be taken to ſignify what they 
are not at all like, nor are ſaid by the Apoſtle 
to be literally, and not what he undeniably 
calls them, and every one ſees they are. 
But ſays Cardinal o Bellarminy and ſo 
ſay ? others, It is no abſurdity to call a 
thing by the Name of ſomething elſe, that is 
analogous to it. And ſo the Sacrament'is 


called Bread, becauſe made of it, and ſtill 


retaining the outward form of Bread, though 
it be now the Body of Chrift. Thus a Ser- 
pent is called a Rod, becauſe mille of 
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Aaron's Rod, and Eve when now a Wo- 


man-is called a Bone, becauſe God made 
her of, Adam's Rib. The Blind are ſaid 
to ſee, and the Lame to walk, and Pub- 
licans and Sinners to enter into the King- 
dom of God, that is to ſay, ſuch as had 
W hereto I anſwer : 

Eve is not ſaid in Scripture to be ill A 


Rib, but only to have been made of one, 


and to have the ſame Fleſh and Bones with 
Adam, of whole Rib the was made; this 
being all that can be inferred from theſe 


Words, 4 This is now Bone of my Bone, and 


Fleſh of my Fieh : 
mam becauſe ſhe was taken out of Man. It 


She ſhall be called Wo- 


is true, Aaroy's Rod was miraculouſly 
converted into a Serpent, and 1s after- 
wards called his Rod. Burt then it is as 
true, that it was reſtored again, and be- 


came a Rod ſome conſiderable time be- 
fore the Book of Exodus, whence this 


Objection 1s taken, was written, And it 


Will be of no Advantage to the Cardinal 


or his Cauſe, that being now again. no 


Serpent but a Rod, it ſhould be called 
by its own. proper Name. 


That the Blind and Lame are ſaid to ſee. 


Tad walk, and the Publicans and Sinners 
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to enter into the Kingdom of God, can 
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imply no more than only that in ſome 


Caſes a Thing or Perſon may be denomi- 


nated from its former, rather than its pre- 
ſent Circumſtances or Qualifications, not 
that it is commonly and moſt naturally ſo. 
And this the Cardinal is ſo ſenſible of, 
that, he preſently tells us of another Ob- 
ſervation that he lays more ſtreſs upon, 
which is that our Saviour's Body in the 
Euchariſt is called Bread, becauſe all Food 
is underſiood by the Name of Bread; and 
again becauſe it is not only food, but the 
moſt ſolid and ſubflantial food, Wo hence it 


1s plain, that notwithſtanding all his aver- 


ſion to the granting a Figure in our Sa- 
viour's Inſtitution, he is willing to plead 
for one in S. Paul's account of it; and 
though in the ſenſe of his Church, it is 
wicked and abominable to talk of the 
Bread as figuratively our Saviour's Body, 
yet according to him it is but juſt and rea- 
ſonable to ſuppoſe our Saviour's Body to 
be figuratively called Bread. If this be 


not to make the Scripture what one of 
their Popes Pius IId, and © others have 
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been pleaſed to call it, a Noſe of Wa, or 
as Mr. Sergeant dutifully expreſſes it, 
t Vaxen- natured Words not yet ſens'd, it is 
impoſſible to tell what is. 

The Apoſtle S. Paul ſpeaks home alſo 
to my purpoſe, in the foregoing Chapter, 
in theſe Words; u The Cup of Bleſſing which 
d bleſs, is it not the Communion of the 
Blood of Chriſt, and the Bread which we 
break, is it not the Communion of the Body 
of Chriſt ? Whereby are intimated to us 
theſe three things. 


1. The Apoſtle calls the conſecrated 
Elements by no other Name, than what 
they had before Conſecration. He ſays not 
they ceaſe to be what they are, and are 
tranſubſtantiated into the Body and Blood 
of Chriſt, but terms them plainly the Cup 
and the Bread, hereby teaching that they 

et retained their former Nature, though 
mightily changed as to their Uſe and Sig- 
nification, ſo as to become the Commu- 
nion, or Communication, and Means of 
conveying the Benefits of our Saviour's 
Body and Blood, broken and thed for us. 
Which is the 2d thing to be obſerved. 
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2. The Cup, that is the Wine in it, is 
f1id to be the Communion, or Communi- 
cation of the Blood of Chriſt, and the 
Bread of his Body; and by conſequence . 
they are not that very Fleſh and Blood, 
but only the proper means and inſtruments 
of conveying them to the worthy Recet- 
ver. This is what the Apoſtle here ſays; 
and it is eaſy and intelligible, and very 
good ſenſe. But it would ſound very od- 
ly to hear one ſay, this Blood of Chriſt is 
the Communion of Chriſt's Blood, and. 
this Body of Chriſt is the Communion of 
his Body. Yet this, as bad as it is, is the 
beſt Conſtruction the Advocates for Tran- 
ſubſtantiation can make of theſe Words. 
3. The Apoſtle ſpeaks in this place of 
fuch Bread as may be broken, which none 
of the Romaniſts will allow of our Savi- 
our's Body. For if our Saviour's Body 
be whole and intire in the leaſt Crumb of 
the Wafer, and if the Wafer cannot be 
broken into any thing leſs than Crumbs, 
our Saviour's Body mult neceſſarily remain 
whole and unbroken; which the Bread 
our Apoſtle ſpeaks of did not. And if it 
be asked, may not the Species or Accidents * 
be broken, though the Body itfelf benot? 
It were anſwer enough to reply, that this 


does not come up to the Caſe, for the 
23. ² 


(54) 
Apoſtle ſays not that the Accidents, but 
that the Subſtance itſelf was broken; Mie 
break, (as not our Saviour's Fleſh and 


Bones, but Pread, ſo) not the Accidents 


of Bread, but the Bread itſelf. The Bread 
which we break. And ſo in the As of the 
Apoſtles it is recorded of the newly baptized 


Diſciples, that zhey * continued fledfaſily in 


the Apoſtles Doctrine and Fellowſhip, and 
Bzeaking of Bead, aud in Prayers. But 
I add farther, This would be thought a 
very ſurprizing Queſtion if put in any o- 
ther inſtance, it being as much as to ſay, 
may not the Length of a Pole be broken 
without breaking the Pole, or the Hard- 
neſs of a Stone without breaking the Stone, 


'or the Breadth of a Table without break- 


ing the Table? Bur ſays the Cardinal a- 
gain, Y By Fraction here is meant Immolation 
or Sacrificing, the Word being thus uſed by 
the ſame Apoſile in the ſame Epiſtle, and the 
very * next Chapter. Well, ſuppoſe this 
for once, all that follows is, that the A- 
poſtle then ſays, The Bread which we offer 
in Sacrifice is the Communion of the Body of 
Chrift. So that according to the Apoſtle 
it is Bread till, as we profeſs it to be; 
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Bread and not the Fleſh of Chriſt under 
the Accidents of Bread. This I ſay upon 
ſuppoſition the Cardinal's Interpretation of 
this word were well grounded. But that 
it is ſo I can by no means grant, the word 
being never uſed in this ſenſe, either by 
our Apoſtle in the places here mentioned, 
or by any other good Author. So that 
after all the Cardinal has ſaid to take off 
the force of theſe words of the Apoſtle, 
I muſt nevertheleſs conclude, that Bread 
is Bread, and breaking is breaking, and 
that the Bread which the Apoſtle here 
ſpeaks of in the Sacrament, is ſuch as may 
be and is broken in ir. | 
Before I leave this Head I would far- 
ther obſerve by the way, the unnatural 
Conſtruction the Cardinal is forced to put 
upon thoſe words of our Saviour, My 
Body which is broken for you. We muſt 
underſtand theſe Words, fays the Cardinal, 
a of the true Body but under the Appearance 
of Bread; and ſo the ſenſe will be, This is 
my Body which is broken for you in the Ap- 
pearance of Bread. Where it is obſerve- 
able, the Cardinal proceeds a great deal 
too faſt; for our Queſtion is not under 
what Appearance our Saviour's Body may 
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(56) 
be broken in the Sacrament, but whether 
it be broken there at all. Which it never 


can be according even to the Doctrine of 


the Romaniſis themſelves, who teach that 
though the Wafer be broken into cver ſo 
many thouſand Pieces, Þ the Body is yet 
whole and unbroken. 


Thus you ſee in the firſt place, that the 


Elements remain after Conſecration, and 


that they are called Bread and the Cup, 
and the Bread is ſuch as is broken in the 
Sacrament. 

2. Our Saviour orders this to be done 
in Remembrance of him, that is, in Re- 
membrance of his Body broken and put 
to Death, and his Blood poured forth for 
our Redemption. And it is very ſtrange 
to imagine that he would require us, to 
remember his Body and Blood, if they 
were to be upon the Altar before us, and 
to be received and eaten by us, every time 
we come to this holy Sacrament. Remem- 
brance relates to ſuch Things, or Perſons, 
as are abſent; but we never talk of re- 
membring a Friend that is at the ſame 
time in company with us. So that this 
Command of our Lord to eat and drink 
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in Remembrance of him is another pro- 
per Conſideration for evincing, that It 1s 
Bread and Wine, and not his own natu- 
ral Body and Blood we are to eat and 
drink. 

3. © The Poor, ſays our Saviour, you 


have always with you; but me ye bave not 


always. Our Lord here declares, that he- 
was not to remain always with his Diſci- 


ples, but for a time only, a ſhort time, as 
he ſays upon another occaſion. d Jet a 


little while I am uith you, and then 1 go. 
unto him that ſent me. But how can this 
poſlibly conſiſt with the Romiſu Doctrine 
of the Preſence, not only of his Body and 
Blood, but his Soul alſo and his Divinity 
being in the Sacrament? It this does not 
ſhew him to be with his Diſciples, ſuch L. 


mean as conſtantly attend at his Houſe, 


and eſpecially when at his Altar, nothing. 
4. The Apoſtle St. Peter, ſpeaking of 
our bleſſed Saviour hath theſe Words con- 


cerning him, hom the Heavens muſt re- 


cetve, till the times of Reſtitution, or Com- 
pletion, of all things, which God hath ſpo- 
ken by the Mouth of all the Prophets ſince 
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the World began, that is ſay A Lapide, Me- 
nochius, and others of their own Commen- 
tators, till the End of the World. And 
if ſo, they may talk of his Body's being 
here, but will never be able to prove ei- 
ther the Truth, or the Poſſibility of it. 
Heaven is too far off for the ſame Body 


to be there and here too. If the. ſame 


Body cannot be in two different Places, 
though very near each other, at the ſame 
time, How much lefs likely is it, that 
one and the fame Body ſhould be both in 
Heaven and upon Earth? This is fo un- 


accountable a Doctrine, that till I fee it 


better proved than J have ever yet ſcen it, 
I muſt queſtion the Truth of it; and by 
confequence muſt look upon theſe Words 
of the Apoſtle as another good Argument 


| againſt Tranſubſtantiation. 


It is St. Peter's Affirmation, 8 that 
Chriſt hath once ſuffered for Sins, the Fuſt 


for the Unjuſt, ama ati duagliav kr, be 


hath ſuffered for Sins once, that is to ſay, 
once and no more, this being all that was 
required of him, in purſuance of the 
Compact with the Father for the Redemp- 
tion of Mankind. And by this one Ob- 
lation of himſelf having fully made A- 
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Co 
onement for Sin, it is abominably unchri- 
ſtian to think of ſacrificing him again 
needleſly. Yet this do the Church of 
Rome pretend to do daily, and no body 
knows in how many different Places at a 
time, every Maſs being in their Opinion, 
not a Sacrificial Commemoration of his 
Death upon the Croſs, but a freſh Obla- 
tion of his natural Body and Blood, 
wherein like ſo many Canibals they as cer- 
tainly feed upon his Fleſh and Blood, as 
ever ®the Jews did upon their Paſchal 
Lamb, or i Aaron and his Sons did of the 
Breaſt and Shoulder of the Wave and 
Heave Offering. | „ | 

From theſe ſeveral Paſſages in Scripture 
it appears, that our Saviour's Words, This 

is my Body, &c. are not to be underſtood 
in a ſtrict and literal, but figurative and 
ſacramental Senſe, and that the Bread and 
Wine are only virtually and ſpiritually his 
Body, but are naturally and ſubſtantially 
what they were before. 

And now the proper Inference from 
what J have offered under this ſecond Head 
is this. That ſince the holy Scriptures 
do not eſtabliſh this unaccountable Do- 
ctrine of Tranſubſtantiation, but on the 
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contrary do perfectly ſupplant and over- 
throw it, we are hereby reduced to this 
Dilemma, that either the Scriptures reach 
falſe Doctrine, or the Church of Rome 
are groſſly miſtaken in their Article of 
Tranſubſtantiation. For fince theſe two 
ate ſo irreconcileable to each other, both 
of them cannot poſſibly be in the right. 
And which of them is ſo, is eaſily to be 
determined. Eſpecially if we make our 
Appeal in the next place, as I propoſed, to 


THE. Antiquity. For it is obvious to 
obſerve, that the Chriſtian Writers for 
many Hundreds of Years after our Savi— 
our, were perfect Strangers to this late 
Doctrine of Tranſubſtantiation, from Age 
to Age underſtanding our Saviour's Words 
of the Inſtitution, as we do now. 
This might be very probably concluded 

from the Silence of the Adverſaries of 
Chriſtianity, who amongſt all the Acch- 
ſations they raiſed againſt its Proteflors, 
and all the groundleſs Calumnies they char- 
ged upon them, never ſo much as once 
attempted to expoſe them, as Eaters of 
their Saviour's Fleth, and Drinkers of his 
very Blood. This ſounds fo barbarous, un- 
gratcful, and inhumane, that could they 
have been guilty of it, they would no 
5 e doubt 


66) 
doubt have heard of it with both Ears. 
Thoſe who were ſo ready to catch at every 
Opportunity of repreſenting them to the 
greateſt diſadvantage, and to that end not 
only magnified unreaſonably every pretence 
of an Accuſation againſt them; bur load- 
cd them with Slanders and Reproaches 
without cauſe, would never have paſſed 
fo fair an Advantage againſt them, as this 
indefenſible Doctrine would have admi- 
niſtred. Celſus, or Lucian, or Porphyry, 
or fome other of their avowed Adverſaries, 
would nor have failed to make the ſame 
Declaration againſt Chriſtianity then, that 
Averroes the Arabian Philoſopher did ſince, 
Totum Mundum peragravi, &c. * 7 have 
travelled over the whole World, and met 
with divers Sefts, but ſo ſenſeleſs a Sect or 
Law T1 have not met with as that of the 


Chriſtians, who devour with their Teeth the © 


Cod whom they adore. Not unlike the 

Sarcaſm of one in our own Days, who in 
a very folemn Aſſembly took occaſion to 
profeſs, he had rather be of any Religion 
whatſoever, or of none at all, than of theirs 
who make their God, and eat it. 
Bur admitting, that the Chriſtians did 
audaciouſly conceal this Doctrine from their 
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Heathen Adverſaries, and ſo ſuppoſing no- 
thing was ſaid of it by them purely upon 
this Account. Yet Julian the Apoſtate, 
having been not only a Chriſtian, but l a 
Reader in the Chriſtian Church, could 
not be ſuppoſed to be ignorant of it. And 
his implacable Enmity to Chriſtianity 
would by no means have ſuffered him to 
conceal it, if any ſuch ſtrange Doctrine 
had been pretended to in thoſe Times. 
This would have been an Exception a- 
gainſt our Religion, of much greater 
Force than any we have ever heard of. 
And no other Account can be given of the 
profound Silence in this reſpect, of all 
both Friends and Enemies, the one never 
undertaking the Vindication of this Do- 
ctrine, nor the other ever ſetting them- 
ſelyes to oppoſe it, but only that it was 
perfectly unknown to both. It would 
have afforded both Hereticks and Heathens, 
abundantly more matter of real Objection, 
than any other Article of our Religion. 
And who then can imagine, that neither 
of thele fort of Enemies would take any 
notice of it, when all the Articles of the 
Creed were one time or other impugned 
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( 63) 
by the one, and all the Calumnies wit and. 
Malice could invent were raked together 
by the other? This Doctrine muſt have 
had wonderful good fortune, if it could 
eſcape ſo long without Exception, for any 
other Reaſon,. than that no Body believed 
or taught it. 

Again, with what Face could the Chri- 
ſtians have triumphed over their Heathen 
Enemies, as m Tertullian en and others did 
upon the account of their ſuppoſed Gods, 
fuch as were made of Braſs or Lead, or 
Wood, or Clay, if they had been liable 
to a like return in relation to their own 
Religion, as they muſt needs have been if 
like the preſent Church of Rome, they had 
both eaten and worſhipped a.God of their 
own making. Would not their Breaden 
God be liable to the ſame jears with theirs, 
that it could neither ſee, nor hear, nor 
help its Worthippers in their greateſt Di- 
ſtreſs? At this rate the Chriſtians muſt 
ſoon have been run down, as a Company 
of thoughtleſs Wretches, that upbraided 
others with paying their Adoration to ſuch 
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as in reality were no Gods, whilſt they 
did as bad or worſe themſelves. This 
would have argued them to be a ſhameleſs 
fort of People, and would beſides have been 
ſuch a Provocation to their Adverſaries, as 
they could not have forborn retorting upon 
them, with all the ſharpneſs that might be. 
The Egyptians muſt have been degenera- 
ted to a great degree, before they could 
prevail with themſelves, to give divine 
Worſhip to a Crocodile or Monkey, or 
even to a Leek or an Onion. And where- 
in were thoſe better that would give it to 
a piece of Bread, or a Cup of Wine? 
This would have been ſuch a Reproach to 
the Chriſtians, as they could never wipe 
off, had they been guilty of it; and with- 
al ſo obvious to thoſe who knew any thing 
of their Religion, that they could not but 
have heard of it at every turn. And thar 
there are no foottteps to be traced, of any 
fuch Charge upon them, can be reſolved 
into no other cauſe, but their Innocency 
of any ſuch unworthy Practice. This I 
confeſs is but a negative Argument, but yer 
it has its weight, if we call to mind how 
heavy a Charge this would have been, and 
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conſider withal, how diligently their Ene- 


mies obſerved their Paths, to try if at any 
time they could find them tripping; and 
how unmercifully they would have uſed 
them, if they could have taken them at 
ſuch Diſadvantage as this, and yet more- 
over that we never find any of their moſt 
eager Adverſaries, charging the unanſwer- 
able Conſequences of this Doctrine upon 
them. 

That this Doctrine was not then known 
might alſo be farther inferred from Bel- 
larmine's own Confeſſion, that ? none of 
the Aucients that have written of Hereſies 
have ever inſerted the Denyers of this Do- 
_ fArine, into their Catalogues, as appears from 
Irenæus, Tertullian, Philaſtrius, Epipha- 
nius, Auguſtin, Theodoret, and Dama» 
ſcen. Nor do any of the Ancients diſpute 
againſt this Error, for the firſt fix hundred 
ears. For who can conceive that this 
Doctrine, that has produced fo much heat 
on both ſides in theſe latter Ages, ſhould 
have occaſioned no contention at all a- 
mongſt the earlier Chriſtians, for any o- 
ther Reaſon but that they had never heard 
of it? Would no one for ſeven or eight 
? hundred Years together, either oppoſe 
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ſo ſurprizing a Doctrine as this is, or once 
call it into queſtion ?7Had it been current in 
thoſe Days,'as it is now, the World wonld 
undoubtedly have rung of it. Some would 
have appeared in defence of their Senſes, 
and the ſenſible Evidence that had been 
given in behalf of Chriſtianity, which this 
Doctrine apparently undermined, as alſo 
of the holy Scriptures, which when right- 


ly interpreted bear Teſtimony againſt it, 


as I hope I have ſufficiently proved. And 
others, if they believed it a true Doctrine, 
would no leſs on the other hand have 
thought themſelves obliged to ſtand up in 
its Vindication. And ſince there is no in- 
Nance of any Attempt in either of theſe 
reſpects, the moſt natural Concluſion is, 
that the Article of Tranſubſtantiation was 
as little known in thoſe times, as the Word 
it ſelf; which all allow not to have been 
coined till many hundreds of Years after. 
Alphonſus a Caſtro, one of their own Wri- 
ters, though he would not ſay none of the 
Fathers knew any thing of it, ſays what 
differs little from ſuch a Confeſſion, 1 De 
Tranſubſtantione panis in corpus Chriſti, rara 
eſt in antiquis Scriptoribus mentio, It is very 
rarely that any mention is made in the an- 
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cient Writers, of the Tranſubſtantiation of 
the Bread into our Saviour's Body. As 


fair a Confeſſion as could be expected from 


one of his Religion, and a Regular! And 
yet Biſhop Taylor tells us of ſome even of 
the Jeſuits that exceeded him herein, 
owning that the Fathers had never med- 
aled with this point. * Some, ſays he, of 


the Fathers of the Society, when in Priſon 


here in England, affirmed that the Fathers 
had not fo much as touched upon the mat- 


ter of Tranſubſtantiation, Rem Tranſub- 


ſtantiationis Patres ne attigiſſè quidem. The 
ſame allo ſays Watſon in his ! Decachordon, 
or rather brings in the Jeſuits themſelves 
confeſſing it. But though there were then 
no formal Diſputes touching this Doctrine, 
nor any ſet Diſcourſes about it, as indeed 
there could not before it was known, yet 
enough is dropt here and there in the 
Writings of thoſe times, to ſatisfy any im- 
partial Inquirer, that all Antiquity is on 

ur ſide in this Controverſy, there being 
many ſuch occaſional Expreſſions in thoſe 
Writings, as plainly declare the Authors 
of them to have been wholy unacquainted 
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with the Belief of the preſent Church of 
Rome in this Point. As will eaſily appear 
to any thar ſhall attend to theſe two fol- 
lowing Propoſitions. 
1. We have conſtant Evidence for our 
Belief in this point, for the firſt eight Cen- 
turies. 

2. Though during theſe Centuries great 
things are oftentimes ſpoken of the Change 
which is wrought in the Elements, from 
what they had been formerly, theſe are ſo 
interpreted at other times, as to make 
it evident, that no ſuch thing as Tran- 


| ſubſtantiation was meant by them. 


I. We have conſtant Evidence for our 
Belief in this point, for the firſt eight Cen- 
turies. 


I. For the firſt Century I ſhall mention 
only St. Ignatius, who in his Epiſtle to the 
Church of Epheſus, ſpeaks * of their com- 
ing together in one Faith, and in Jeſus 
Chriſt, and in Obedience to the Biſhops aꝑd 
Presbyters, va aol xAovie, Preaking one 
Bread. So that this Father owns there 


was Bread in the Sacrament, and ſuch as 
was broken; which is more than will be 
.allowed of Chriſt's Body. He adds alſo 
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gie, which (not which Body of our Lord, 
but which Bread) 7s a Medicine of Immor- 
rality. I know it is objected that this 
Father, as fully as he ſpeaks to our pur- 
poſe here, has however a very different 
Paſſage in his Epittle to the Church of 
Smyrna, where he charges it as a fault 
upon ſome he had occaſion to mention, 
that they owned not the Euchariſt to be 


our Lord's Body. Y They abſtain from the © 


Euchariſt and Prayers, vecauſe they confeſs 
not the Euchariſt to be the Fleſh of our Lord 
Feſus Chriſt, Vet this, if rightly under- 

ſtood, is no Proof at all of Trantubllantia- f 


1 For 
So it would contradict his forecited 


Doctrine, where he plainly calls what is 
in the Sacrament Bread. 
2. He uſes a like expreſſion, where it 


is certain no Tranſubſtantiation is, or 


can be, intended. V It is in his Epiſtle to 
Philadelphia, and the Words are theſe, 
Flying to the Goſpel as to the Fleſh of Chriſt; 
which words are not capable of any other 
than a figurative Explication. 

3. His Deſign is as well anſwered by 
our Senſe W the Words, as by theirs who 
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preſs them in favour of Tranſubſtantiation, 


and indeed much better. The charge here 
drawn up was levelled at Menander and 


the Followers of Simon Magus, who de- 


nied our Saviour to have come in the Fleſh, 
and conſequently * that he had any Fleth 
at all. And hence they rejected the Eu- 
chariſt, leſt they ſhould be induced from 
thence to acknowledge that he had a real 
Body; inaſmuch as granting the Sign of 

a Body, they mult have granted the Body 
too, that was ſignified by it. For the Sa- 
crament being a ſign and Repreſentation, 
Memorial, and Communication of our Sa- 


viour's Body, whoever admitted of this, 
would not -know how to give any other 


Account of their doing fo, without ad- 
mitting likewiſe the Body ſigni fied, repre- 
ſented, commemorated, and communica- 
ted by it. So that the Charge againſt theſe 
Hereticks is as firm, in ſaying they denied 
a ſacramental and repreſentative Preſence 
of Chriſt's Fleſh, in the Euchariſt, as in 
ſuppoſing the Words to be ſpoken with 
a reſpect to the natural Preſence of his 

* Juſt ſo Tertullian argues againſt Marcion, Fi- 
gura autem non fuiſſet, nifi veritatis eſſet corpus, 
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Fleſh. They denied his Fleſh in both 
Senſes, not allowing him any real Body at 
all; and would not therefore partake of the 
Euchariſt, becauſe they would not com- 
memorate and ſacramentally receive the 
Fleſh they thus diſowned. So that theſe 
Words are far from proving this Father 
believed Tranſubſtantiation; and the o- 
thers prove he did not believe it. I have 
already mentioned his Epiſtle to the Phi- 
ladelphians, in which I alſo meet with a- 
nother Expreſſion to our purpoſe. For 
ſpeaking of the Adminiſtration of the Eu- 


chariſt, he ſays, there is one Fleſh of our 


Lord Jeſus Chriſt, ond one cup for the Union 

of his Blood; which does not ſuit well with 

the Romiſh notion of the Blood being as 
well in the Bread as in the Cup, namely by 
their Doctrine of Concomitance. 


II. In the next Century Juſtin Martyr 
ſpeaks of the Euchariſt of the Bread and 
the Cup, a Phraſe unknown to the Roma- 
nifts, and which would not be allowed of 
by them; and calls the conſecrated Ele- 


ments Bread, y Wine, and Water over © 


which thanks are given. Irenæus Biſhop of 
Lyons declares, that our Saviour * zook the 
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Bread which is of the Creature, and gave 


thanks, ſaying, This is my Body; and the 


Cup likewiſe * which is of the Creature we 
are well acciiſtomed to, he ccnfefJed to be his 
Blood. He ſaid the Bread, not which was, 
or which had been, but which 1s of the 


Creature was his Body, and the Wine he 
taught ro be his Blood. He did not di- 


veit theſe out ward Elements of their pro- 
per Nature, but only ſo ſanctified them, 
as to be both Creatures of Bread and Wine, 
and yer his Body and Blood at the ſame 
time. And a little after he affirms, b that 
the Bread which is from the Earth, having 
the Name of God invoked upon it, is us more 
common Bread, but the Euchariſt conſiſting of 
two things, an earthly aud an heavenly. Now 
that it is no more common Bread, ſuffici- 
ently intimates it to be the Bread ſtill, tho' 


not as at was before; and that it conſiſts 


of two things ſhews that it ſtill retains its 
earthly Nature of Bread, though it has 
withal a heavenly Virtue and Efficacy ad- 
ded to it. And again, © The Lord taking 
Bread, d ſuch as we make uſe of, confeſſed it 
to be his Body; and the mixtare of the Cup 
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he affirmed to be his Blood, not to be phy- 
ſically turned into his Body and his Blood, 
but to be as they were after a certain man- 
ner his Fleſh and Blood. Not long after 
him Clemens Alexandrinus ſpeaking of the 
Cup, profeſſes that in both Senſes it might 
be taken to the Benefit of the Receiver, 
* The Wine {in it] to the welfare of the 
Body, and the Blood ¶ſignified by it] 0 
the ſa 2 of the Spirit. And again, f De 
Fine is allegorically called Blood. In like man- 


ner Zer tullian, who flouriſhed at the latrer 


end of this Century and beginning of the 
next, teaches that he 8 called the Bread 


his Body, to the end it might appear, that 


he gave the Figure of his Body to the Bread. 
And art another time ſays he, h His Body 


is reckoned in the Bread. And again, i he 


concludes that he had proved the truth of 
our Lord's Body and Blood, againſt the 
phantaſtical Conceit of Marcion, by the 
Sacrament of Bread and Wine now. under the 
Goſpel. And again, * Calling Bread his 


Body. And yet again, 1 7he Bread he bad 


zaken, and diſiributed to the Diſciples, be 
Made bis ple by . T his Is my 1. 
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dy, that 1s, the Figure of my Body. Here the 
Father not only repreſents the Bread as a 
Figure of our Saviour's Body, but by an E- 
 panarthifis, ſeems to retract what he had 

faid of the Bread being our Lord's Body, 
ag being apprehenſive that he might be 
conſtrued to mean more by that Expreſſi- 
on, than in reality he did; therefore, ſays 

he Corpus meum dicendo, id eſt, Figura Cor- 
poris mei, by ſaying this is my Body, That 
is, the Figure of my Body. Can any Te- 
ftimony ſpeak more convincingly in our 


behalf 2 


III. For the third Age I appeal only to 
St. Cyprian and Origen. The former of 
whom ſays the fame thing Clemens and 
Tertullian had ſaid before him. m Our 
Lord calls the Bread made up by the Con- 
junction of many Grains his Body, and the 
Mine preſſed together out of many bunches of 
Grapes, he names his Blood. And at ano- 
ther time, * Waäs find that it was a mixt 
Cup that our Lord offered, and that it was 
Mine that he called his Blood. And in the 
fame Epiſtle ſpeaking of the Wine in the 
Cup, he adds, Quo Chriſti ſanguis oſtendi- 
tur, whereby the Blood of Chriſt is ſnewn: 
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Which will by no means agree with the 
Doctrine of Tranſubſtantiation; according 
to which there is no Wine left in the Cup 
to repreſent or ſhew our Lord's Blood. 
And yet again, » was more a Prieſt 
of the moſt high God, than our Lord Teſus 
Chriſt, who offered this ſame Sacrifice , 0 
Cod the Father that Melchiſedech bad of- 
fered, that is to ſay, Bread and Wine, 
namely his Body and Blood? The other de- 
livers himſelf in this manner, P It muſt be 
owned that the things written in the Divine 
Volumes are Figures, and therefore you are 
to proceed as ſpiritual, not as carnal, in ex- 
amining and judging of what is ſaid. For if 
ye receive them as carnal, they hurt inſtead. 
of ſtrengthening you. For there is @ killing 
Letter to be met with, not only in the old Te- 
' ftament, but in the Goſpels. There is even in 


the new Teſtament a Letter, which kills him 


that does not ſpiritually attend to the things 
that are ſpoken. For if you follow this ac- 
cording to the Letter, which is ſaid, Ex- 
cept ye eat my Fleſh and drink my Blood, 
this Letter kills. So that according to this 
moſt ſedulous Writer, Tranſubſtantiation 
is a dangerous, deſtructive, killing Do- 
ctrine. There is allo a remarkable ſaying 
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(76) 
to our preſent purpoſe, in the 4" Scction 
of the Dialogue againſt Marcion, but be- 
cauſe it is queſtioned, and not without 
very good reaſon, whether this Diſcourſe 
be Origen's, I therefore forbear to cite it. 
Bur another I may add in its ſtead out of 
his Commentary upon St. Mart. iy. *'Ovy 

1 Vang fc. It is not the matter of the Bread, 
but the Word ſpoken over it, that profit, 
him who eats it not umworthily of t the Lord. 
Where he ſpeaks of the Matler of the 
Bread; as plain an Expreſſion as can be a- 
128 T ranſubſtantiation. 


IV. In the fourth Age Euſebius affirms 
of our Lord, that 5by tbe TUInNe which 7s 


the Symbol, or Repreſentation, of his 


Blood, be purges thoſe who are baptized in- 
zo his Death, aud truſt in his Blood, from 
all their former Evils. And oreſently af- 
ter, He delivered to his Diſciples the Sym- 
Bols of the Divine O Economy, commanding 


them to make the Image of His own Body. 


For ſince he no longer demanded the bloody Sa— 
erifices, nor ſuch as Moſes bad enjoined to. 
be performed — the ſlaughter 4 divers * ts 
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of Beaſts, he directed them to make uſe of 
Bead as the Symbol of bis own Body. 
Here the Wine is the Symbol of his Blood, 
the Bread is the Symbol of his Body, and 
by both the Image of his wn Body is 
made. Can any thing be more directly a- 
gainſt Tranſubſtantiation, which ſuppoſes 
them to be not the Symbols or Image 
of our Saviour's Body and Blood, but that 
very Body and Blood? Again, ſays he, 
t Firſt our Saviour and Lord, and after- 
wards all his Prieſts, through all Nations, 
performing the ſpiritual Hierurgy according 
to the Ecclefiaſlical Laws, with Wine and 
Bread, repreſent the Myſteries of his Body, 
aud ſaving Blood. Can any thing be 
plainer and more expreſs? The ſame Fa- 
ther alſo at another time ſpeaking of the 
Converts from Judaiſin, mentions them 
as ſuch who did daily celebrate the Re- 
membrance or Commemoration , Tmlw vr 
PPACLA of His Body and Blood. f And again 
lays he, „ Having received an Order by 
means of the new Covenagt to Commemo- 
rate this Sacrifice [of our Saviour's Death 
for us] «pon the Table, by the Symbols of his 
Bod) and bis ſaving Blood. Here I take 
occaſion to mention alſo the Apoſtolical 
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Conſtitutions in which we find theſe 
Words, * That he may ſhew this Bread the 
Body of thy Chrift, and this Cup the Blood 
of thy Chriſt. St. Ambroſe ſpeaking of 
the Bread, calls it by its own Name, which 
he would not have done had he not taken 
it to be what he called it. Y This Bread 
he gave his Apoſtles, that they ſhould divide 
it to the People of Believers, and he fiill 
gives us that which the Prieſt daily conſe- 
crates with his own Words. This is therefore 
made the Food of Saints, namely as by Faith 
they feed upon our Saviour's Body exhibi- 
ted thereby. The Books De Sacramentis. 
being concluded not to be his, but of a 
later Author, not only by the Writers of 
the Reformation, but by * Cardinal Boxa, by 
2 Mr. Du Pin, and others, I therefore paſs 
them by, tho? very pertinent to my purpoſe, 
had they been the genuine product of this 
truly Venerable Prelate. Who however 
tells us in another Diſcourſe, © The Lord 
Jeſus cries, This is my Body. Before the 
' Bleſſing of the %eavenly Words the Species, 
or Kind, 7s named, after the Conſecration 
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the Body of Chriſt is ſignified. The mean- 
ing of which Aſſertions, is, that the change 
wrought in the Bread by Conſecration, is 
not as to its Nature, but as to its Uſe and 
Efficacy, as being now /egn?ficative of our 
Saviour's Body. The next I ſhall men- 
tion after St. Ambro/e is St. Auguſtin, who 
is very copious upon this Subject, and 
what beliet he had of it-will foon appear 
from the following Citations out of ſome 
of his Writings. He proclaims, 4 that 
Neither Tongue, nor Parchments, nor Ink, 
nor the Sounds of Words, nor the Signs of 

Letters written on Skins, were to be called 
the Body and Blood of Chriſt, but that only 
which being taken from among the Fruits of 
the Earth, and conſecrated by a myſtical 
Prayer, we receive to the welfare of our 
Souls, in Memory of the Paſſion our Lord 
underwent for us. And ſpeaking of our 
Saviour Chrift, he gives a Caution that 
has no favourable aſpect towards this Ro- 
miſh Tranſubſtantiation. Doubt not bat 
be is every where wholly preſent as God, and 
is in the Temple of God, dwelling in it as 
Cod, yet as to the truth of his Body, he is 
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in a certain place, namely in Heaven. The 
natural. Import of which Sentence is, that 
our Saviour's Body is not in the Temple, 
where the Bread and Wine are, and where, 


ſays this Father, he dwells as God; but is 


above in Heaven. And again, * /f the Fa- 
craments had not ſome Reſemblance of thoſe 
things whereof they are Sacraments, they 
Would be no Sacraments at all; but from 
the Reſemblance they for the moſt part take 
the Names of the things themſelves. Whence 
I infer. that if the Elements have  Namcs 
from their Reſemblance of our Saviour's 
Body and Blood, then not becauſe they 
are, as the Romaniſis would have them A 
liter ally his Body and Blood. | 

But what can be more a to Tran- 
deen than thoſe other Words of 
this Father? 8 You are to under ſtanil ſpiri- 
tually what I ſay. You are not to eat this 
Body which ye ſee, nor to drin the Blood 
which: my Crucifiers ſhall ſhed ; I have re- 
. commended to you a Saen which being 
ſpiritually underſtood ſhall quicken you. And 
though this ſame Father affirms of our Sa- 
viour, that h at the Inſtitution of this Sa- 


crament he carried himſelf in his own Hands, 
yet in the Entrance of his next AA | 
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i to prevent being miſinterpreted, he ex- 
plains himſelf ſo as to let every one fee 


that he did not expect his Words to be 


underſtood ſtrictly and literally. Quomo- 
do fercbatur in manibus? Hou was be 
carried in his own Hands ? No otherwiſe 
than that when he recommended his Bo- 
dy and his Blood, he took in his Hands 
all the Faithful know what z and he did in 


4 fort carry himſelf, when he ſaid, This is 


my Body. He carried the faithful know 
what, and he did it in a ſort, leſſening 
Phraſes, and which naturally imply, that 
he did it not literally and in reality. But 
this will appear more plainly by what he 
ſays at another time, k Panem quem Domi- 
nus geſtavit in manibus, that it was Bread 
which he carried in his Hands. But to pro- 
ceed, I Panis ad hoc factus in accipiendo 
Sacramento conſumitur, is another Saying 
of his; whereby we are taught, that it 


is Bread that is conſumed in the receiving 


of the Sacrament. And again ſays the 
fame St. Auguſtin, m He that continues not 
in Chriſt, and Chriſt in him, neither does he 


ſpiritually eat his Fleſh and drink his Blood, 


though he do-carnally and viſibly preſs the 
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Sacrament of Chriſt's Body and Blood with 
bis Teeth. Than which nothing could be 
more to our purpoſe ; for he calls the E- 
lements the Sacrament of Chriſt's Body 
and Blood, and declares that a Man may 
poet them carnally and viſibly with his 

ecth, that is, may eat them, and yet 
not eat Chriſt's Fleſh, nor drink his Blood. 
Speaking alſo of St. Paul's breaking Bread 
at Troas, he expreſſes himſelf in theſe 
Words; n Being to break Bread that Night, 
85 it [that is to ſay the Bread] is broken. in 
the Sacrament of the Body of Chriſt. He 
ſays likewiſe, » Both Judas and Peter re- 


_. ceived a part of the ſame Bread from the 
fame Hand of our Lord. And again, he 
manifeſtly fixes a heavy Charge of Carna- 


lity, upon ſuch as interpret literally what 
had been ſpoken figuratively, as the Ko- 
maniſts evidently do in this Caſe. ? Yhen 
what ts figuratively ſpoken, is ſo underſiood,, 
as if ſpoken properly, this is carnal Wiſdom. 
I ſhall add but one Paſſage more, out of 
the many that might be inſtanced in from 
this Father; and it is that where Tlaying. 
down ſeveral Rules for the right under- 


ſtanding of Scr ipture, he propounds this 
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for one. If what is ſaid be a Precept, that 
feems to require: ſome heinous Crime, or to 
forbid what is good and beneficial: to others, 
it is to be underſiood figuratively. As for 
inſtance, Except ye eat the Fleſh of the 
Son of Man, and drink his Blood, ye have 
no Life in os to command an atro- 
cious Wickedneſs, and therefore it is a fi- 
gure, requiring to communicate of the Paſ- 
ion of our Lord, and with Delight aud Ad- 
vantage to lay up in our Memory, that bis 
Fleſh was crucified and wounded for us. 
Hear alſo what St. Jerome lays, * After 
the typical Paſſover was fulfilled, Ghriſt took 
Bread that comforts Man's Heart, and went 
to the true Sacrament of the Paſſover, that 
as Melchiſedeck in the Figure had done, 
offering Bread and Wine, ſo he might alſo re- 
preſent the Truth of his Body and Blood. 
And in his Commentary upon the Epiſtle 
to the Epheſians, he plainly diſtinguiſhes 
two Bodies of Chriſt, the one Sacramen- 
tal and the other Natural. Zh Blood o, 
Chriſt and bis Fleſh is doubly underflood : 
the one Spiritual aud Divine, of which be 
faid, My Fleſh is meat indeed, aud my Blood 
is Drink indeed; and, except ye eat my £leſh. 
and drink my Blood, ye ſhall not have Eter- 
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na] Life; the other that Fleſh and Bluod 
eohich was crucified, and which was ſhed by 
the Soldier's Lance. Which will not eaſily be 


reconciled to the Doctrine of Tranſubſtan- 


tiation. Next comes St. Chry/oftom, as 
very a Heretick in this point as any of 
them all. In his famous Epiſtle to Cæſa- 


rius, he has this remarkable Saying, ſo ap- 
parently ſubverſive of Tranſubſtantiation, 
that when Bigotius had printed it at Paris, 
in Palladius's Lite of St. Chry/oſtom, it 
was not allowed to be publiſhed, but the 
Book was ſent forth with a Chaſm in the 
Pages, rather than ſuch irrefragable Teſti- 
mony ſhould be divulged againſt their be- 


loved Doctrine. * Before the Bread is 


ſanttified we call it Bread, but the Divine 


Grace ſanctifying the ſame, by the Miniſtry 
F the Prieſt, it is preſently freed from the 
- Name of Bread, and is accounted worthy to 
bo entituled the Lord's Body, Etiamſi Na- 
tura Panis in ipſo permanſit, Hough the 
Nature of Bread ſtill remained in it, and 


it is not profeſſed to be two Bodies, but the 
one Body of the Son. Than which nothing 


could have ou faid more agrecably to the 
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as if this were not enough, he ſpeaks a- 


gain to the ſame purpoſe upon another Oc- 
caſion, hat then is the Bread? The Bo- 
dy of Chriſt. Here you ſee it is both 
Bread and Chriſt's Body. And to ſhew, 
that he meant no other Tranſubſtantiation 


of the Bread, than what we find in our 
ſelves upon the Participation of it, obſerve 
the Words immediately following. Ti 95 


yivov?) u. i ανęe; hat are thoſe made 
who partake of it? The Body of Chriſt. 


Here is a clear Declaration of the Senfe 
of this Eloquent Father concerning the 


Change in the Sacrament; and ſuch a De- 
claration as is perfectly ſubverſive of that 
I am arguing againſt. The Bread, he 


ſays, Is Chris Body; that is, it is ſo his 


Body as nevertheleſs to retain its own na- 


ture of Bread. But hoſe who partake of 


Phraſe is much ſtronger for a natural 
Change, and had it been uſed in relation 
to the Bread, it is not to be doubted but 


leſs than a Demonſtration. Vet every one 
knows, and the Romaniſts do not pretend 


it are made he Body of Chriſt, Here the 


ir would have been looked upon as little 


any thing to the contrary, that the Com- 
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municants are ſo united to Chriſt, and 
made bis Bod), as not to loſe their human 
Nature, but only to be indued with a ſu- 
pernatural Grace derived from our Bleſſed 
Saviour, on whom they ſpiritually feed in 
this holy Sacrament. And a few Lines 
after he ſays, we are * joined to one ano- 
ther as well as to Chriſt, and by partaking 
of one Bread, 7 are all one and the ſame thing. 
Which Words, if literally underſtood, 
would infer ſuch a farther Tranſubſtanria- 
tion of us all into one another, as is not 
. pretended to by any ſort of Men. In this 
Age lived the two Gregorys,. of Nazian- 
Zum and Mia, and they both ſpake to 
the ſame effect. * Reverence, ſays the one, 
the myſtical Table, whereto thou cameſt ; the 
Bread of which thou haſt been a partaker ;- 
and the Cup thou receivedſt when thou waſt 
initiated into the Sufferings of Chriſt. Where 
he not only retains the uſual Expreſſion of 
the Cup, but moreover calls the Bread as 
expreſſly by its own Name, as he does the 
Table, and may therefore juſtly be con- 
cluded to believe the one no more tranſub- 
ſtantiated, than the other. The other 
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AG) 
compares the Change in the Sacrament. 
to the Changes of Water in Baptiſm, of 
a Prieſt upon Ordination, an Altar at its- 
Dedication, and of the Chriſm, or Oyl for 
Conſecration. His Words are theſe, * 7% 
Spirit bloweth where it liſteth, and thou 
heareſt the. ſound of it, but knoweſt not whence 
it cometh,. nor whither it goeth. It blefjeth- 
the Body that is baptized, and ibe Water 
that baptizes. Therefore contemn not the di- 
vine Laver, nor undervalue it as common, be- 
cauſe of the uſe of Water; for its Operation 
is great, and produces wonderful. Effects. In 
like manner this holy Altar at which we ſtaud, 
is naturally but a Stone, nothing different 
from thoſe whereof our Houſes are built, 
and our Floors paved; but being conſecrated 
for the Service of Eod, aud having received 
the Bleſſing, it is à holy Table, an unſpotted 
Altar, not 10 be bandled by all, but only ty 
the Prieſts in their Miniftration. Again 

the Bread is at firſt common Bread, but 
when the Myſtery has made a Sacrifice. of it, 
it is both called and made the Body of Chriſt. 
Thus the myſtick Oyl and Wine, though of 
little value before the Benediftion, bave each 
of them a powerful Efficacy, when ſanttified 
by the Spirit. The ſame Power of the Word 
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(88) 
too mates the Prieſt Venerable and Honou- 
rable, by the newneſs of the Bleſſing, wheres 
by he is ſet apart from the common People. 
For being very lately one of the Multitude of 
the Vulgar, he preſently appears a Guide, 
a Prefident, a Teacher of Religion, a Dire- 
Cor of ti hidden Myſteries. And theſe things 
he doth, without being changed in Body or 
Shape. Here ſeveral things are mentioned 
alike, as undergoing a myſtical Change 
upon Conſecration. And if this Change 
be a Tranſubſtantiation in any of them, it 
is incumbent upon thoſe who maintain it, 
either to allow the fame in all the reſt, or 
to give a good reaſon why they do nor, 
and where what 1s predicated of one is 
predicated likewiſe of the others, why it is 
not to be equally extended to them all? 
Here Gregory is either for no Franſubſtan- 
tiation at all, or for more than the Roma- 
nifts can admit, and fo will neither way an- 
ſwer their Expectation. The truth is, no- 
thing here mentioned is ſaid to be chan- 
ged into another Nature or Subſtance ; 
but only to be ſanctified, and ſer apart for 
God's Uſe and Service. In this Age fare 


the famous great Council of Vice, amongſt 


whoſe Deciſions this Direction is given; 
b Let us not attend barely to the Bread and 


(38) 
Drink, which lie before us on the holy Ta- 
bie; but raiſing up our Minds, let us by © 
Faith apprehend the Lamb of God, "which 
takes away the Sins of the World, lying up- 
on the Table, ſacrificed by the Prieſts ¶figu- 
ratively only and ſymbolically, becauſe] 
g without being ſlain again; and that 
whilf we truly receive his precious Body and 
Blood [that is whilſt we do indeed ſacra- 
mentally and by Faith feed upon' them] 
we ought to look upon theſe as Pledges | cvuCe> 
Ac | of our own Reſurreftion. For we do 
not receive much | of the Elements] but on- 
1y a little, that we may be ſenſible we do it 
not for Satiety, but for San#ification. I 
know thoſe of the Church of Rome will 
needs have thefe Words to be on their ſide. 
But it would be very ſtrange if this ſhould 
prove true. Nor is it poffible, if T have 
truly repreſented the meaning of the Words. 
And that I have, · I perſuade my ſelf from 
theſe three following Obſervarions. 1. 
They call what lies upon the Table as the 
Repreſentation of our Saviour's Body and 
Blood, by the names of Bread and Wine. 
2. They direct to look up to Chriſt, and 
apprehend him as facrificed without Ma- 
ctation; which I cannot take to mean o- 


ther than a ſymbolical and ſacramental Ob- 


lation. 3. They add, We do not receive 
| michs 


(90) : 
much, but little; which no way agrees to- 
the Notion of Tranſubſtantiation, where 
he that receives the leaſt Crumb is pre- 

ſumed to receive whole Chriſt ;. and yet he 
that receives moſt, does not receive more. 
In a word, This Doctrine of the Council 
I take to be juſt the ſame with that of St. 
Jerom, who liv'd in the ſame Century, 
and is the laſt I ſhall mention for it; who 
teaches that © the Bread which our Lord 


brake, and gave to his Diſciples, was the 


Body of our Saviour, and the Wine which 
he gave them was his Blood of the new Tefa- 
ment. So that according not only to him, 
but to the Council too, they were virtual- 
ly and ſacramentally our Saviour's Body 
and Blood, but naturally and ſubſtantially 
were Bread and Wine. And though the 
Council calls the Bread our Saviour's Body, 
at another time, when it forbids the Dea- 
cons to adminiſter Chris Body to the 
Pries, this is no manner of contradicti- 
on to what I affirm; inaſmuch as none 


that ever wrote concerning this Sacra- 


ment, but readily owned it to be our Sa- 
viour's Body and Blood in the Senſe that he 
meant it, and accordingly do not ſtick at 
calling it by theſe Names. 
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V. Cyrill of Alexandria, who preſided 
in the great Council of Epheſus, A. D. 
431, (as his Succeſſor Dioſcorus did after- 


wards in that of Chalcedon, A. D. 451, 


till called from his Seat to anſwer for him- 


ſelf) declares, ® our Saviour's Body upon 


the Altar capable of being felt and ſeen. 
And at another time affirms, It cannot be 
that that which already is ſhould be brought 
into being, but that only which is not. The 
former of which Aſſertions denies our Sa- 


viour's Body to be in the Sacrament, any 


otherwiſe than as the tangible and viſible 
Elements are his Body. And the other 
denies the Elements to be changed into a- 
ny thing that had a being before that 
Change, as our Saviour's Body undoubted- 


ly had. And his Contemporary Theodoret- 
is expreſs concerning our Lord, that f in 


the Delivery of the Myſteries he called the 
Bread his Body, and the Mixture his Blood. 
And a little after, 8 He hononred the viſible 
Symbols with the Title of his Body and 
Blood. And again, h The Blood of the Grape 


be called his own Blood. And in his 24 


Dialogue, The Symbols of our Lord's Bo- 
dy and Blood, after the Prayer of Conſecra- 
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tion, become other than before, but yet they 
ds not depart from their own-Natur e, but 


remain in their proper Subſtance, Figure and 
Appearance, and may be proved both by Sight 


and Touch, to be of the ſame kind they were 
before, Towards the latter End of this 
Century lived Pope Gelaſſus I. who argu- 
ing © againit Eu7yches and Neſtorius for the 

two Natures in Chriſt, if he be indeed the 
Author of that Diſcourſe, makes uſe of 
the Reſemblance betwixt them and the 


holy Sacrament in this manner. Ihe Sa— 


craments which we receive of the Body and 
Blood of Chri/? are a Divine thixg, and 


therefore we are made by them Partakers of 


the Divine Natuite, aud yet m tþ e Subſtance 
6r Nature of the Bread, and Wine does nat 


ceaſe to be. Aud certainly the Image and 


Likeneſs of the Body and Blood of Chriſi is 
fnewn forth in 1he Celebration of the Myſie- 


ties, And preſently after he ſays, They 


paſs into a Divine Subſtance, but yet ſo as 
to remain in the FE ty os aeir own Na- 
Tare. | 


VI. In 9 darth Age lived Ephrem Pa- 
triarch of Autioch, in one of whoſe Dif- 


— 


k Cone. Labb. To. * 8177. | De end. na- 
turis in Chu ſto. m Subſtantia vel natura Panis & 
Vini. 
courſes 
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courſes, as preſerved by ® Photins, is this 
Doctrine; The Body of Chriſt, which is re- 
ceived by the Faithful, & cn goins us 
low), departs not from its ſenſible Subſtance, 
and yet remains undivided from the Grace 
intended by it. So notable a Teſtimony a- 
gainſt Tranſubſtantiation, that Andreas 
Schottus had no other way to evade the 
force of it, but by interpreting es), by 
cognoſcitur, is not ktown of a ſenſible Sub- 
ſtance; initead of deparieth not from, or, 
is not diveſied of its ſenſible Subſtance, in 
flat contradiction to the fen'e of his Au- 
thor, and the known Signification of the 
Word. This were politive enough on 
our ſide ; and Facundus Hermianen/is, Con- 
temporary to Ephrem, is not lets fo, in 
theſe Words, o As we call the Sacrament of 
his Body and Blood, which is in the couſe- 
erated Bread and Cup, his Body and his 
Blood; not that the Bread is properly his 
Body, or the Cup his Blood, bat becauſe they 
contain in them the Myflery of his Body and 
Blood. Hence aiſo the Lord himſelf called 
the bleſſed Bread and Cup, which he deliver- 
ed to his Diſciples, his Body and Blood, And. 
Chriſt's faithful Servants, receiving the F. 
crament of his Body and Blood, are rightly. 
. i $025 6 in OP ED %% 
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ſaid to receive the Body and Blood of Chriſt. 
Which is fo eaſy and clear an Explication 


of this Myſtery, and fo pregnant a Tetti- 


mony againſt Tranſubſtantiation, that the 


Jeſuit Smondus, after all his Endeavours 


to evade it, was forced to deſiſt with this 
Reflection, that it was but reaſon to par- 
don Facundus this once, who had been fo 
ready to pardon others upon other Occa- 
ſions. I ſhall name but one more for this 
Age, and that is Anaſtaſius Sinaita, who 
Jam of opinion, will want to be pardon- 
ed, as well as Facundus. His Words are 
theſe, P ow many of thoſe who live in the 


Deſerts, abſtain from the Participation of 


zbe holy Bead, and yet have eternal Life, 
and enter not into Condemnation, but have 
paſſed from Death unto Life? And not 
many Lines after he ſpeaks again, of the 


Participation of the Bꝛieũd. After fo plain 
an- acknowledgment as this is, it can- 


not be doubted but the Bread was thefi 
believed, to remain Bread after Conſecra- 
tion; which is as much as we deſire, and 
which would the Romaniſis grant us, this 
Controverſy would ſoon be at an End. 


VII. To theſe hitherto mentioned I 


ſubjoin, for the next Century, 1jdore of 
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Sevil, who ſpeaks thus, The Bread and 


Wine are therefore compared to the Lord's 


Body, becauſe as the viſible Subſtance of this 
Bread and Wine, nouriſhes and inſpirits the 
Man, fo the Word of God, which is the 


living Breath, refreſhes the Minds of the 
faithful "ik o of it, Which Words 


the Doctrine now under 
Conſideration. * However they are quoted 
by 4 Bertram in his Treatiſe upon this Sub- 
ject. I muſt own they are not now in 
our printed Copies of [/fdore : I am ſure 
cannot find them in mine. Yet upon 
Bertram's Authority, who lived about 200 
Years after him, I conclude they ought to 
be there. As theſe certainly are, * The 
Sacrifice is ſo called, as Sacrum Factum, a 
holy Action, becauſe it is conſecrated by a 
Myſtical Prayer, in Memory of our Lord's 
Paſſion for us. Whence by his own Com- 
mand we call it the Body and Blood of Chriſt, 
which though made of the Fruits of the 
Earth, get being ſanttified becomes a Sacra- 


ment by the inviſible Operation of God's Spi- 


rit. The Sacrament of which, Bread and 
Cup, the Greeks call the Euchariſt, in Latin 
it is rendered bona Gratia, good Grace. Now 


— — 
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2 De Corpore & Sanguin. Chriſti c. 40. 
r Ety mol. J. 6. c. ult. | | 
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what is better than the Body aud Blood of 


Cbriſt? A Sacrament is a holy Office, where- 


in the mutter is ſo ordered, as to \ſignify 
ſomething that is to be bolily received. So 
that according to //idore, the precious A 
dy and Blood of Chriſt are ſignified i in the 


Sacrament, by that which is made of the 


Fruits of the Earth; and by conſequence 
what is ſo made, is there to ſigniſy them. 

This is in his Erymologicon. And hereto 
exactly agrecs, what he teaches in another 
Part of his Works. he Bread which ave 
break is Chriſt's Body, who ſaith, I am the 
living Bread. The Wine is his Blood, and 
thus it is likewiſe written: I am tbe true 


Vine. But the Bread becauſe it flrengthens 
the Body, is called Chriſt's Body; and the 


Wine, becauſe it breeds Blogd in the Fleſh, 
is therefore t compared to Chriff Blood. 
But theſe are both viſible, yet being ſanctaſied 
by. the. Holy Spirit, they paſs into the Sacra- 
ment, or myſtical Repreſentation, of 7he 


. Divine Body. Moreover as maſt holy 


Cyprian faith, The Lord's Cup is offered of 
Nine mix'd with Maler, becauſe the Ii a- 
ter , gnifies the People, in the Wine Chriſt's 
Blood is ſbeum. Where we have not only 
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both 7/dore and Cyprian's Doctrine, that 
in the Wine is ſhewn forth Chriſt's Blood 
bur beſides we are taught, that the Bread 
is Chriſt's Body, and the Wine his Blood 
that is to ſay, they are both Bread and 
Wine, and our Saviour's Body and Blood; 
Bread and Wine in a natural Senſe, but 
| Chriſt's Body and Blood in a Myſtical and 
Sacramental. Which is all that we con- 
tend for. And that there may be no room 
for an Evaſion, it is ſaid, that the Bread, 
which is called Chriſt's Body, is ſuch as 
ſtrengthens the Body, and the Wine, not 
which is converted into, but which re- 
ſembles his Blood, is ſuch as breeds Blood 
in the Fleſn; that is, they are truly and 
literally Bread and Wine. | 


VIII. I conclude with the Eighth Age. 
And the firſt Author I ſhall produce for 
this Age is Venerable Bede, who delivers 

his Senſe of this Debate, almoſt in the 
ſame Words with thoſe of [fidore. u Be- 
cauſ“ Bread ſtrengthens the Body, and Wine 
cauſes Blood in the Fleſh, this is myſtically 
referred to Chriſt's Body, and that to his 
Blood. And again, ſpeaking of our Lord's 
laſt Supper, he ſays, that in it he com- 
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mended and delivered to his Diſciples the Fi- 
gure of his Body and Blood. After whom 
Alcuinus, ſpeaking of our bleſſed Saviour's 
Aſcenſion, profeſſes that x he went away 
in reſpect to that Humanity] which is but 
in one Place, | and conſequently not both in 
Heaven, and upon Earth at the ſame time, 
as the Church of Nome conceits] but tar- 
ried behind in reſpect of that | Divinity] 
which is every where. I add one Author 
more, and that is Damaſcen, whole Words 
are theſe; J The Bread and ine are ve- 
ceived, becauſe God knows the Tufirmity of 
Human Nature. And prelently after, As 
in Baptiſm, it being uſual for Men to be 
waſhed with Water, and anvinted with Oyl, 
he annexed to the Water and Oyl the Grace 
of his Spirit, and made it the Laver of Re- 
generation; jo likewiſe Mankind being ac- 
cuſtomed to eat Bread, and to drink Water 


and Wine, he annexed his Divinity to them, 


and made them his Body and Blood, that by 
theſe uſual things, and which are ACCOLMNg 
to Nature, we may arrive at thoſe which 
are ſupernatural. He ſays indeed atter- 
wards, that 7he Bread and Wine are con- 
verted into the Body and Blood of God. But 
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then he ſays withal, I you inguire the man- 
ner how, you muſt be content to know, that 
it is by the Power of the Holy Ghoſt, aud 
that the manner of it is inſcrutable. In 
which Deciſion would the Church of 
Rome have acquieſced, we fhould never 
have differed with them upon this account. 
It is their Undertaking ro determine the 
Modus, that has made the Breach between 
us; for we readily grant, as readily as 
themſelves, that the Bread and Wine are 
our Saviour's Body and Blood, only not in 
ſuch a ſtrange extravagant Senſe, as they 
would force upon us. He adds farther, 
z The Bread of the Communion is not bare 
Bread, but ſuch as is united to the Divinity. 


Which is an open and undeniable Ac- 


knowledgment, that it is yet Bread, though 


not {ſuch common Bread, as before this U- 


nion. And though contrary to the cur- 
rent Doctrine of ſuch as had lived hefore 
him, he will not allow the conſecrated 
Elements, to be called Figures or Types 
of the Body and Blood of our Lord, he 


_ nevertheleſs calls the Bread by its own 


Name, ſaying, This Bread is the Firſt 
Fruits of the Bread, that ſhall be, which is 
our ſuperſtantial Bread, —— And will there- 
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Fore naturally enough be termed the Body of 
the Lord; and by partaking of one Bread, 


ave are all made one Body of Chriſt, and one 


Blood, and Members one of another, and are 
ſaid to be of the ſame Body with Chriſt, By 
which, and other like Expreſſions, he ſut- 
ficiently manifeſts himſelf to take the Bread 
and Wine for the Body and Blood of 
Chriſt, but yet ſo as to be what they were, 
Bread and Wine. Which we affirm, and 
the Church of Rome denies. And which, 


if granted, would effectually overthrow 


the Doctrine of Tranſubſtantiation. 
Thus I hope I have very fully proved, 
chat this Doctrine was unknown for divers 
Ages after our Saviour, and that the Eight 
firſt Centuries at leaſt were Strangers to it; 
giving conſtant Evidence for our Interpre- 
tation of our Saviour's Words in the In- 
ſtitution of this Sacrament. Yet had it 
been eaſy to have multiplied our Witneſſes, 
and to have brought divers other Teſtimo- 
nies from theſe Ages thus appealed to, but 
that I think it not neceſlary, theſe already 
alledged being enough to prove my Point. 
And- yer this is not all, nor indeed the 
principal Part of What I deſigned for diſ- 
covering the Inconſiſtency of this late Ro- 


_ miſh Doctrine, with that of the Catho- 
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lick Primitive Church. I proceed there- 


fore farther to ſhew, that 


2. Though theſe forecited, and others 
of the Ancient Fathers, often ſpeak great 
things, of the change that is wrought 
in the Euchariſt, they ſo interpret them- 
ſelves at other times, as fully to evince, 
that they meant nothing like Tranſubſtan- 
riation. They call the Elements, as we 
do, our Saviour's Body and Blood, and ſay 


that in partaking of. them we eat his Fleſh 


and drink his Blood. Sometimes they uſe 
the Words Mutation, Converſion, Tranſition, 
Tranſelementation, Transfigaration, &c. and 
profeſs he who formerly changed Water into 


Mine, can as well change Wine into Blood; 


with other like Expreſſions. But then, as 


we alſo do, they frequently take occaſion 


to explain their meaning, ſo as to let us 
ſee they intended all this in a Sacramental 
Senſe, and never thought of the Elements 
quitting their own Nature, and becoming 
a quite different Subſtance from what they 
had been; but only that they were ſet a- 


part from common Uſe, and of ordinary 


were now made Hh, and fitted to com- 
memorate our Saviour's infinite dying for 
us. And this, I conceive, will be undeni- 
ably evident, if beſides what is already of- 
tered, I can farther make it appear, that 
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theſe Fathers ſpake after the ſame manner, 


in relation to the other Sacrament of Bap-. 
tiſm, wherein no Tranſubſtantiation is fo 
much as pretended, and do poſitively af- 


firm, that Accidents cannot ſubſiſt without 
their Subſtance, and that the Food we re- 
ceive in the Sacrament feeds the Body, as 
well as nouriſhes and refreſhes the Soul; 
that they own the Elements to be truly 
Bread and Wine, though not ſuch as are 
common, and take them to be Types and 
Figures of our Saviour's Body and Blood, 
and ſtill to retain their own Nature; and 
deny the Wicked to partake of the Body 
and Blood of our Lord, or that a Body 


can be at the fame time in diſtant Places, 


as the Romaniſis ſuppoſe of our Saviour's 
Body, and laſtly that they had ſuch Uſages 
in relation to this Sacrament, as are no wa 

reconcileable to the belief of Tranſubſtan- 
tiation: If I can make out theſe ſeveral 


Particulars, I preſume it will be more than 
enough to prove, that the Fathers who 


wrote in this manner had no Notion of 
Tranſubſtantiation. To this therefore I 
now apply my ſelf; and do obſerve in the 
firſt place, | , 

I. They ſpake after the ſame manner in 
relation to the other Sacrament of Bap- 
£1111 „herein no Tranſubſtantiation is ſo 
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much as pretended. - This St. CHryſaſtom 
does remarkably in one of his Homilies 
upon the Acts of the holy Apoſtles, * Great 
is the Virtue of Baptiſm ; them that partake 
of this Gift, of one ſort of Perſons it makes 
another, neither does it ſuffer Men to be 
—— for they are made Angels inſtead 
of Mea. Here is as plain a Declaration of 


the Converſion of Men from their natural 


Subſtance, in that they are not only ſaid 
to be changed into a different Sort of Per- 
ſons from what they were, but not to be 
Men, and yet again to be made Angels in- 
ſtead of Men. Let any one ſeriouſly con- 
fider theſe Exprefitons, and then tell me 
what more 1s any where ſaid for Tranſub- 
{tantiation, than is here; and yet every 
one knows nothing is leſs intended than a 
true and real Trantubſtantiation, See alſo 
What he ſays at another time in relation to 
the ſame Sacrament. b Thou ſhalt preſently 
embrace our Lord himſelf, ſhalt be mingled 
with his Body, and incorporated into that 
which is ſeated above. St. Ambroſe ſpeak- 
ing of the mighty Efficacy of Baptiſm, 
ſays, © Believe not only the Eyes of thy Bo- 
dy; that ſeems greater which is not ſeen 5— 


—— — 


a Hom, 23, in AR, b Hom. 6, in Ep, ad 
Coloſſ. © De 1is qui initiantur, c. 3. 
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which is not comprehended by the Eyes, but 
beheld by the Mind and Underſtanding. Juſt 
as ſome others ſpeak with regard to the 
holy Euchariſt, in which they require to 
diſcard our Senſes; and which I take to 
be altogether as high in relation to Bap- 
tiſm, as what he ſays in the ninth Chapter 
of theiame Treatiſe, or any where elle, is 
in Relation to the holy Euchariſt. - So 
likewiſe Gregory NMyſſen d affirms of ſuch as 
are thus regenerated, that 7hey have laid 
afide Fleſh and Blood, © uilacuycwdiles, being 
trauſelemented into a more ſpiritual Nature. 
Than which Declaration what can be ima- 
5 to ſound more like the Doctrine of 
Tranſubſtantiation? yet does it teach no- 


thing of it. St. Cyril of Alexandria uſes 


the very ſame Verb, from which the o- 
thers Particle is formed, teaching * zhe ſen- 


fible Water to be by the Efficacy of the Spirit 


tranſelemented, ue acuxa3rea, into a kind of 


Divine and unſpeakable Virtue. Yet it 


remains as much Water as ever, notwith- 
ſtanding all St. Oril talks of its Tranſele- 
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d In Cantic. Hom. 9. e Mr. Hewarden in 


the 3% Part of his True Church of Chriſt ſhewed 


by concurrent Teſtimonies, &c. p. 242. tells us po- 


fitively ; Tranſelementation ſignifies as flatly a cea- 


Ing of the Elements, as Tranſubſtantiation can do. 
In S. Joan. 3. 5. 


mentation. 


{ Toy ) 

mentation. And again ſays the ſame Fas 
ther, 8 There is no way to attain to the trus 
Light, and the Knowledge of the holy and 
conſubſtantial Trinity, but by becoming Pars 
takers of our Lord's holy Fleſh, and waſhing 
away of Sin, and ſhaking off the Power of 
the Devil, that is. to ſay, by holy Baptiſm. 
And again, k All we that are Believers, are 
made Partakers of the Divine Nature, — 

not in appearance only, but in truth, and are 
made like God, and transformed, or tranſ- 
elemented, ul ago yersuſo, into a Beauty 
above that of the Creatures, Where he 
ſpeaks of a great Change, and Alteration,. 
a Transformation, or Tranſelementation 
in Baptiſm, wherein he neither does, nor 
can mean any thing of a real Tranſubſtan- 
tiation. The like may be obſerved alſo of 
Optatus, in what he diſcourſes of the De- 
gree whereto the Catechumen attains, by 
his Admiſſion into the Chriſtian Church. 
How, lays he i, does the Catechumen become: 
one of the Faithful? When he begins to be 
what he was not, he ceaſes to be what he 
was. Let the Romaniſts produce a livelier 
Deſcription of a Tranſubſtantiation in the: 
other Sacrament, from any of the Writers. 
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of thoſe purer Ages, before they take up- 
on them to condemn us for not embracin 
it. Whereto may be ſubjoined that of 
Facundus Hermianenſis. * He | our Savi- 
our] condeſcended to receive the Sacrament of 
Adoption, both when he was circumciſed, 
and when he was baptized. And ihe Sacra- 
ment of Adoption, may be called Adopiion. 
Why then may not the Sacrament of our 
Lord's Body and Blood be called likewiſe 
his Body.and Blood, without any more 
Franſubſtantiation, than in what Facundus 
here writes of? And as theſe ſpeak of 
| Baptiſm, ſo does Cyril of Feru/alem of 
Chriſm or Oyl for Confirmation; affirm- 
ing, that | 4s 7he Bread of the Euchariſt 
after the Invocation of the Holy Spirit, ts 
70 more bare Bread, but the Body of Chriſt : 
Co alſo this holy Ointment, is not bare Oint- 
ment, nor to be called common, after the Con- 
ſecration, but the Gift of Chriſt, and the 
Preſence of the Holy Spirit; that is to ſay, 
it becomes a means of repreſenting and ex- 
hibiring the Gifts and Aſſiſtances vf the 
Holy Ghoſt, after the ſame manner as the 
Euchariſt "repreſents and exhibits our Savi- 
our's Body and Blood, with all the Virtues 
and Bcnefits thereof. So that it is appa- 
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rent, theſe primitive Fathers took a great 
Liberty of Expreſſion in their Deſcrip- 
tions of the Benefits of the Divine Ordi- 
nances; and it is therefore highly unrea- 
ſonable to put too ſtrict an Interpretation 
upon their devout Flights in relation to the 
one Sacrament, whilſt they will not them- 
ſelves allow the like in relation to their pa- 
rallel Expreſſions CO the other. 

2. They deny that Accidents can exiſt, 
without their proper Subſtances. To this 
purpoſe lrenæus argues againſt the Falentini- 
ans, that they ſeparated what was no more 
ſeparable than m Water and Moifture, Fire 
and Heat, a Stone, and Hardneſs : Which, 
as he proceeds, are /o united to each other, 
that they neceſſarily coexiſt,and cannot be part- 
ed the one from the other. So hkewile ſays 
Gregory Nyſfſen, n It is written that the 
Karth was inviſible and incompos'd, to let 
us underſtand that it had only a potential 
Being, but by no means actually was And 
zo ſay the Earth was inviſible, is the ſame 
_ as to ſay, it was, and was not; becauſe it 
had as yet no Qualities, And as he here 
denys that a Body can ſubſiſt without its 
Qualities, ſo he adds on the contrary, thar 
Figure cannot be without a Body. And 
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St. Auguſtin lays it down as a certain Truth, 
® that Qualities ſuch as Colour and Form, 
cannot be without their Subject. p Form 
and Colour, and the Temperature of the 
Body, can in no wiſe depart from the Sub- 
get, wherein it is inſeparably. And at 
another time he makes it ſo eſſential to a 
Body to be in a certain definite Place, that 
it cannot be at all, if not ſo confined. 
4 Take away the Spaces of Place from Bodies, 
and they will be no where; and being no 
where, they will not be at all. On the other 
hand, Take away the Bodies from their 
ualities, there will be no Place for them, 
aud therefore of neceſſity they will not be any 
longer. And yet once more, * If all that 
3s in a Subjects remains, that is, if all its 
Accidents continue as before, the Subject 
ztſelf muſs alſo neceſſarily remain: Than 
which Words nothing can be more direct- 
ly levelled againſt this Romiſh Doctrine of 
*- Accidents remaining in the Sacrament, af- 
ter the Subject is gone. Nor can any 
thing be more expreſs than that of St. Ba/il, 
Hochſoc ver Reaſon may diſtinguiſh Figure 
from the Body, Nature admits of no ſuch 
Diſtinction, but they are neceſſarily to be 
underſtood together. Agrecably whereto, 
9 e. Jul. Pelag. I. 5. c. 9 P? De immort. anime 
© 10. 4 Ep. 57. r Soliloq. 1, 2. c. 13. 
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Claudius Mamertus Biſhop of Vienna in 
France, aſſerts * that whatever is, either is 
in itſelf, or is the Subject of ſomething elſe, 
or ſubliſts in a Subject: To be in himſelf be- 
longs only to God. In corporeal Things the 
Body is the Subject, and the Colour of the 
Body is in the Subject. —— Which are ſo 
conjoined that the Body cannot be without the 
Colour. Nor can that remain which is 
contained, when that which contains it pe- 
riſhes. So allo ſays 1fidore of Sevil, Quan- 
tity, Quality, and Situation, cannot be with- 
out a Subſtance. Eu 5 & dani, ſays 
Maximus in Euſebius, It ſeems to me a 
downright Lye, to jay that Matter may be 
without its Dualities. Laſtly, Gregory Va- 
2ianzen ſpeaking of Almighty God, asks 
x he is a Body, how is be then incom- 
menſurate, infinite, without Figure, and nei- 
ther to be touched, nor ſeen? Are theſe the 
Properties of Bodies? Strange Confidence ! 
This is not the Nature of Bodies, Now 
apply the latter part of this, to our Savi- 
our's Body in the Euchariſt, and let any 
impartial Perſon judge, whether the Ar- 
gument does not hold every whit as well 
there. In ſhort, the ſeveral Paſſages here 


e De ſatu animæ l. 3. c. 3. Y Etymolog. 1. 2. 
de Dialectica. c. 85. Hęegregaen. 'Evaly, I. 7. 


thus 


c. 20. * Orat, 34. n. 13, | 


(0 
thus briefly cited, ſhew theſe Fathers to 
have been fully ſatisfied, that neither a 
Body can ſubſiſt without irs Accidents, 
and ſo not our Saviour's Body without ſuch 
Accidents as accompany Human Bodies; 
nor Accidents without their Subjects, and 
fo not the Accidents of Bread and Wine, 
when the Bread and Wine are gone. ; 
3. They teach concerning the Bread 
and Wine, that they are taken into, and 
become Nutriment to our Bodies. So ſays 
Faſtin Martyr, Y Our Blood and Fleſh are 
nouriſhed, by the Converſion of that Hood we 
receive in the Euchariſt. And fo ſays Cle- 
mens Alexandrinus, * The Mine is wholſom 

arink to the Body. And what he here affirms 
of one of the Parts is deglar'd in like manner 
of both by /reneus. Our Fleſh is nouri ſh. 
ed by the Body and Blood of Chriſt, and in 
another place he hath theſe Words; b Ze 

confeſſed the Cup, which is of the Creature, to 
be his Blood, by which he moiſteus and di- 
hates our Blood; and the Bread,which is of the 
Creature, to be his Body, by which. he en- 
creaſes our Body: wherefore when the mixt 
Cup and the Bread receives the Word of 
God, it is made the Euchariſt of the Body 
and Blood of Chriſt, of which the Sub- 


* 


f Apol. 2. g Pædag. 1 a Adv. 
EE france 


CE) 
Bance of our Fleſh is augmented and con- 
fiſts. When thoſe of the Roman Com- 
munion will own this to be the Do- 
ctrine of their Church, they will give 
- reaſon to have more favourable hopes of 
them; but at preſent they moſt notori- 
ouſly contradict it. And the fame Truth 
is atteſted moreover by St. Auguſtin, The 
Euchariſt is our daily Bread; but let us re- 
ceive it in ſuch a manner, as that we may 
be refreſhed, no! in dur Bellies only, but in 
our Minds. Which Exhortation neceſſa- 
rily implies the Bread and Wine to be re- 
freſhing to the Body, though it aims ar 
ſomething better, which is the proper End 
and Deſign of the Sacrament, the cheriſh- 
ing of their Minds and Souls. So alſo 
ſpeaks Anaſtaſius Sinaita, who diſcourſing 
of the Church declares, that the d regene- 
rates and brings forih her Children, nou- 
riſhes them with the Bean, and makes 
them to drink of the CUP, and to grow and 
bring forth Fruit. Jo. Damaſcen ſpeaks 
ſomewhat differently from the reſt, but 
yet in ſuch a manner as is no way recon- 
cileable to the Doctrine of the Romani ſts 
in this Point. © The Body and Blood of 
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Chriſt paſs into the conſiſſence of our Sou] 
and Body, neither being conſumed, nor cor- 
rupted, nor going out into the draught. God 
forbid ; but into our Subſtance, and for our 
Preſervation. And what Jſidore Hiſpalen- 
fis's Opinion is in the Caſe, I have already 
obſerved, and ſhall not need to repeat it. 
4. They declare the Elements to be no 
longer Common Bread and Wine; which 
they would not have done, if they had 
thought them to be no Bread and Wine 
at all. Juſtin Martyr profefles, f Not 10 
receive them as common Bread and com- 
mon Drink; thereby intimating them to 
be Bread and Drink, though not com- 
mon. Irenæus teaches, ᷑ that the Bread 
which is from the Earth, after the Invoca- 
tion of God is now not common Bread, but 
the Euchariſt conſiſting of two Parts, an 
Earthly and an Heavenly; that is to ſay of 
the Bread which is the earthly Part; and 
the Body of Chriſt conveyed by it, which 
is the heavenly. Cyril of Jeruſalem, as 
before cited teaches, h the Bread of the 
Euchariſt, after the Invocation of the Holy 
Ghoſt, to be no more bare Bread, but the 
Body of Chrift. . Where it is obſervable he 
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calls it Bread, and ſays it is not bare Bread, 
thereby inſinuating, that he thought it ſo 
our Saviour's Body, as to remain Bread, 
though more than ordinary Bread. And 
he afterwards adviſes, i not to look on the 
Elements as mere Bread only, or bare Wine. 
He does not ſay, as now no longer Bread 
and Wine, but not as barely ſuch, which 
we never pretend them to be. 

7. They call them over and over ex- 
preſſly Bread and Wine. This I have alrea- 
dy plentifully ſhewn,and therefore ſhall only 
add ſome few other Initances to thoſe I have 
had occaſion to mention, as they fell in 
my way. The Deacons, ſays Juſtin Mar- 
tir, & give to all preſent to partake of the 
Bread and Wine and Water, over which © 
Thanks are given. Damaſcen, beſides what 
has been before obſeryed out of him to 
this purpoſe, affirms moreover, ! that he 
 Shewbread under the Law was a Figure, 

or Repreſentation of this Bread, Where 
| he both calls it Bread, and notes it to be 
ſuch as might be reſembled by the Shew- 
bread. And by conſequence, he could 
not hold it to be eur Saviour's natural 
Fleſh, to which the Shewbrcad had no 
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particular relation. Chrift, ſays Cyril of 


Alexandria, ® is after a ſort united to our 
Body, by his holy Fleſh and precious Blood, 
ieh we receive in the enlivening Benedi- 
ction, in the Bread and the Mine. Divers 
other like Inſtances might be added; but 
I have had occaſion to produce ſo many 
in other places, that they are needleſs. 

6. They repreſent the Elements as Types 
and Figures of our Saviour's Body and 
Blood, and conſequently not the real Body 
and Blood. St. Bal, if J miſtake not, 
calls them ſomewhere Antitypes of this 
precious Body and Blood; but I am ſure 
Gregory Nazianzeu does n. And ſo they 
are likewile called in the Apoſtolical Con- 


Hitutions o. As others alſo have taught, 


that Chriſt ? gave his Diſciples the Figure 
of his Body. Thus Tertullian 4 affirms, 
that breaking the Bread, and diſtributing it 
to his Diſciples, he made it his Body, ſay- 
ing, This is my Body, that is, a Figure of 
my Body. And again, * He thereby repre- 


ſented his Body. As alſo at another time, 


calling the Bread his Body, that ſo you might 
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underſtand him to have given the Figure, 
or Reſemblance, of his Body to the Bread. 
Thus Euſebius, * He gave his Diſciples the 
Symbols of the Divine O Economy, command=- 
ing the Image, and Type of his Blood to be 
made. And again, He taught them to uſe 
Bread as the Symbols of his own Body. Thus 
Macarius, Scholar of St. Anthony, In 
the Church Bread and Wine are offered, the 
Types of bis Fleſh and Blood, and they who 
are partakers of the viſible Bread, do ſpiri- 
tually eat the Fleſh of the Lord, Thus St. 
Auguſtin, * It is common in Scripture , for 
that which fignifies another thing, to be cal- 
led by the name of what it ſignifies. & It 1s 
a miſerable Bondage of the Soul, to take 
the Signs for the things ſignified ; ] he doubt- 
ed not to ſay, This is my Body, when he 
gave them the Sign of his Body; * At his laſs 
Supper he recommended, and delivered to 
his Diſciples the Figure of his Body and 
Blood. Thus Dionyſius Areopagita, or whos 
ſoever was the Author of the Book under 
his Name; ®* When the venerable Symbols 
are laid upon the holy Altar, Chriſt is igni- 
fied and partaken of by them. He calls them 
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allo b Images and Antitypes. And Maxi- 
mus in his Scholion upon him, defines a 
Symbol to be a ſenſible thing inſtead of a ſpi- 
ritual. Thus St. Ambroſe, d As it was the 
true Body of Chriſt which was crucified aud 
buried, ſo it the Bread] is truly the $4- 
crament of his Fleſh. The Lord Jeſus him- 
ſelf crys, This is my Body. Before the Bleſ- 
ſing of the heavenly Words one Kind is na— 
med, after Conſecration the Body of Chriſt 
zs ſignified. He ſaith his Blood. Before Conſe- 
cration it is ſaid to be another thing, after Con- 
ſecration it is called Blood. Thus Theodoret 
argues upon a Suppoſition of a typical Re- 
preſentation of our Saviour's Body. E. 
Toivuv, I then theſe Divine Myſteries are An- 
zitypes of his real Body, Sc. Thus in the 
Apoſtolical Conſtitutions f the Elements 
are called the Antitypes of the precious Blood 
of Chriſt, which was ſhed for us, and of the 
precious Body. And thus laſtly, it is ſaid 


by Cyril of Jeruſalem. s In the Type, or 


under the Figure of Bread is given thee the 
Body; and in the Type, or under the Fi- 
gure of Wine is given thee the Blood. Here 
the Elements are ſaid to be the Types, I- 
mage, Figure, and Signs of our Saviour's 
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Body and Blood, and therefore not the 
Body and Blood themſelves. | 

7. They ſay the Elements are changed, 
yet ſo as ſtill to retain their own Nature; 
I have before obſerved that no leſs than a 
Pope, Gelafins by Name, has atteſted the 
\ Sacrament to be a Divine thing, and that 
it makes us partakers of a Divine Nature, 
and yet ceaſes not to be Bread aud Wine; and 
that St. Chry/oſlom ſays after Conſecration 

the Bread is worthy of the Name of Chriſt, 
although the Nature of Bread remains in it. 
And it is likewiſe Theodoret's Doctrine, 
h that Chrif honoured the Symbols and the 
Signs, with the Title of his Body and Blood, 
not changing their Nature, but to Nature 

adding Grace. | | 
8. They deny that a Body can at the 
ſame time fill different and diſtant Places, 
as the Romaniſts pretend of our Lord's o- 
dy in the Sacrament. This is St. Augu- 
ſtin's Doctrine, in one of his Epiſtles, 
i where ſpeaking of the Three Perſons of 
the Bleſſed Trinity, he ſays, They are not 
Bodies, whoſe Dimenſions are larger in Three 
than i One of them, nor do theſe by Quan- 
tity ſo fill any! Place, as that they cannot at 
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the ſame time be in any diſtant Spaces. The 
ſtrength of which Diſtinction lies wholly 
in the difference betwixt a Body and Spirit, 
and that howſoever a Spirit may not be 

confined to one ſingle Place at a time, a 
Body moſt certainly is. Which being 
once ſettled, it is a contradiction to ſay 
that it may be there, and in innumerable 
other places too. And again, arguing a- 
gainſt Fauſtus the Manichee, who taught 

our Saviour to have deſcended from above, 
and to have leſt the Sun and the Moon, 

| which he tancied ro be Ships failing in 
| the Firmament, but really to have no Bo- 

1 dy wherein to have ſuffer'd upon the Croſs, 

| f 


| makes this reply, * Ille quem ſub Pontio Pi- 
[| lato, Fe. Of him whom you grant to have 
ſuffered under Pontius Pilate, ſeeing you pro- 
3 claim him to have had no Fleſh, 1 do not 
ſay that he coutd not undergo ſuch a Death 
PB without Fleſh; but I defire to learn with 
whom he left thoſe Ships, that coming down 
| from thence he might ſuffer ſuch things as 
could not be inflicted without ſome Body. I.. 
BY is true according to his ſpiritual Preſence he 
could no way ſuffer them; but according to 
his corporal Preſence, he could not be in the 
Sun and the Moon, and upon the Croſs too. 
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W hence it follows by Parity of Reaſon, 
that neither can this his bodily Preſence- 
be in Heaven, and upon ten thouſand Al- 
tars in the moſt diſtant Parts of the Earth. 
And this Caſſian poſitively averrs, in fay- 
ing, 1 When be ſpeaks on Earth he cannot 
he in Heaven, any otherwiſe than by the Iu- 
finity of his divine Nature. ” 

9. They denied that the Wicked were 
partakers of our Saviour's Body; which 
yet according to the Romiſh Doctrine of 
Tranſubſtantiation they muſt be as truly, 
though not to ſo good purpoſe, as the 
Righteous. Theſe Words I find ® cited 
from Origen on St. Matt. 15. in relation to 
our Bleſſed Saviour, Nom no wicked Per- 


Jon can eat; for if it were poſſivle for any 


who continues wicked to eat the Nord which 
was made Fleſh, fince he is the Word and 
the living Bread, it had never been Written, 
FH hoſoever eateth this Bread ſhall live for 
ever. And in nis third Homily upon St. 


Matt. 17. he ſpeaks thus, Good Men truly 


eat of the living Bread, which came down 
from Heaven; but the wicked of dead Bread, 
which is Death. And in his 35h Homily 
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on the ſame Evangeliſt he again affirms, 
n that hey who employ themſelves in Feaſt- 
zngs and the Cares of the World, do not ce- 
lebrate the Paſſover with Jeſus, nor receive 
the Bread of Bleſſing from him, nor the Cup 
of the new Teſtament. Zeno allo, Biſhop 
of Verona, who is thought to have lived 
near Origes's time, is related ® to have 


ſaid, There is cauſe to fear, that he in whom 


the Devil dwells does not eat the Fleſh of our 
Lord, nor drink his Blood, though he ſeem 
to communicate with the Faithful; inaſmuch. 
as our Lord has ſaid, He that eateth my 
Fleſh and 4rinketh my Blood, dwelleth in me, 


and I in him. Not unlike what St. Jerome 


ſays, ? of ſuch who are lovers of Pleaſure more 
than of God, that not being holy in Body and 
Spirit, they neither eat the Fleſh of Jeſus, 
nor drink his Blood. The Bread, ſays Hila- 
15 4 which cometh down from ne is 
not received except by him Who has the Lord, 
and is a Member of Chriſt. So alſo ſays 
Bede, No Infidel eats the Fleſh of Chriſt. 
So St. Auguſtin deſcribing the fad Conditi- 


on of Hereticks and Schiſmaticks, ſays, 


e cannot be ſaid to eat the 1 of aa 
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who is not in Chriſt's Body. And St. Am- 
broſe to the ſame purpoſe, He who re- 
ceives dies not the death of a Sinner; for 
his Bread is the Remiſſion of Sins. W hence 
it follows in his Opinion, that he who 
dies the death of a Sinner, that is every 
wicked Man, receives not this remitting 
Bread. Yet according to the Doctrine of the 
Romaniſts, not only wicked Men may eat 
the Body of Chriſt; bur * a Mouſe or o- 
ther like Vermin may do it. Which 1s 
moſt abominable to imagine. 

10. If the ancient Writers are thought 
to prove the Converſion of the Sacramen- 
tal Bread and Wine into our Saviour's Bo- 
dy and Blood, the like they ſay alſo of our 
ſelves. To this purpoſe ſays Gregory Ny/- 
ſen, * As a little Leaven, as the Apoſtle 
ſpeaks, aſimilates the whole Maſs to itſelf, 
F the Body put to death by God being with- 
in our Body, alters and changes the whole 
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ro itſelf; and a Line or two after, The 
immortal Body being in him that receives it, 
converts the whole into its own Nature. So 
alſo ſays Pope Leo, In the myſtical Diftri- 
bution of the ſpiritual Food, this is deliver- 


ed, this is taken, that thoſe who receive the 


Pirtue of: the heavenly Meat, may paſs into 
the Fleſh of him wha" became Fleſh for us. 
For the Participation of the Body and Blood 
of Chriſt has no other aim, as he ſpeaks up- 
on another occaſion, * but that we may paſs 
into that which we reteive. And St. Chry- 
ſofom ex preſſes himſelf in much the * 
Language, He was not ſatised in being 
made Man, and ſcourged and ſlain, but he 
alſo mines himſelf, or becomes one Lum 
or Mats, with us; and not & Faith only, 
. % abt) Fexywel, but really and in 
very deed make us his Body. Now do theſe 
Fathers teach that we no longer remain 
Men, but are in a literal Senſe become the 
Body of our Lord? If not it is 1mpofltble 
that any other like Expreſſions ſhould 
prove that to be true of the Bread and 
Wine, which is not true when ſpoken of 
our ſelves. 

They aſſert that alter our Saviour" 8 
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14. < In S. Matt. hom. 82. 


Aſcenſion 


A ads volts We. oÞ 6 ancrmt 
Aſcenſion into Heaven, his Body was not 
to be thought any where preſent upon 
Earth. Nothing can be plainer than that 
this was Fulgentius's Doctrine >. Who 
ſpeaking of our Bleſſed Saviour with re- 
ſpect to both divine and human Nature, 


affirms that Ze 2vas one and the ſame ac- 


cording to the Fleſh, born in time of bis Mo- 
ther, but according to his Divinity from the 
Father, remains for evermore. He was one 
and the ſame local Man, as of Man, but 
inſinite as from the Father 3 one and the 
[ame according to the human Subſtances ab- 
fent from Heaven, whilſt he was upon Earth, 
and leaving the Earth when he aſcended to 
Heaven; but according to his divine and in- 
fanite Subſtance , neither quitting Heaven, 
 wwben he came down from Heaven, nor for- 
faking the Earth, when he aſcended to Heas 
ven. So that in the Judgment of this Fa- 
ther, though our Lord's Divinity be eve- 
ry where, his Body was not in Heaven be- 
fore his Aſcenſion, nor is it ſince upon 
Earth, and conſequently not in the holy 
Euchariſt. L 7 ; 
12. Laſtly, It was the Cuſtom in ſome 
Churches, and particularly in that of Je- 
ruſalem, to caſt into the Fire ſo much of 
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the Elements as remained after the Eucha- 
rift was over. As is teſtified © by Hei- 
chius, and owned d by Cofter the Jeſuit, 
and the famous © Du Pin. Which is an 


Uſage of our Bleſſed Saviour ſo exceſſive- 


ly intolerable, upon ſuppoſition of his Bo- 
dy, and Soul, and Divinity, being in the 
Sacrament, as may well make all Chriſti- 


ans ſtart at the very mentioning it. If 


our ever Bleſſed Lord, both God and Man, 
were ſo in the Euchariſt as the Trent-Creed 
teaches, I muſt confeſs I want to be in- 


formed, wherein the Wickedneſs of ſuch 


who thus decreed him to be burnt, and 
had him burnt accordingly, came ſhort 
of the wickedneſs of Pilate, and thoſe 
Jews who put him to death upon the 
Croſs. At leaſt it is certain they were wont 
in a highly barbarous manner, if not 7 
crucifie to themſelves afreſh the Lord of Life, 
yet however to put him to another moſt 


inhumane ſort of Death. Which being 


ſo dreadfully heinous a Crime, as could 


never enter into the thoughts of truly pi- 


ous Chriſtians, the only Concluſion that 
can, with any ſhew of Reaſon, be infer- 
red from ſuch their Practice is, that they 

ets ; 
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had a very different Notion of our Savi- 
our's Body in the Sacrament, from what 
is now taught in the Church of Rome. 
Thus I have ſhewn, and might have 
done it much more largely, that as Senſe 
and Scripture are . Tranſubſtantiati- 
on, ſo were the Chriſtian Writers alſo, 
for many Ages after the Scripture- Canon 
was ſettled. Who not only ſpake of the 
Euchariſt for divers Centuries together, 
after a very different manner, from that 
of the preſent Roman Church; but be- 
ſides taught ſuch Doctrines concerning it, 
and made ſuch Uſe of it, as were no way 
conſiſtent with the Belief of the modern 
Tranſubſtantiation. Particularly they ſpeak 
after the ſame manner, in wi to the 
other Sacrament of Baptiſm; they deny 
that Accidents can remain ſeparate from 
their Subſtance, and ſay the ſacramental 
Elements are converted into, our own Fleſh 
and Blood, and become Nouriſhment to 
them. They profeſs moreover of the Ele- 
ments after Conſecration, that they are not 
bare, or common Bread and Wine, call 
them expreſſly Bread and Wine, and de- 
clare them to be the Figure of our Savi- 
our's Body and Blood. They own them 
indeed, and very juſtly, to have a great 
Change wrought in them, yet ſo as to 
1 "22 retain 
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retain their own Nature and Subſtance. 


They allow not a Body to be at the ſame 
time in different Places, nor that the 


wicked eat our Saviour's Body, which 


according to this modern Romiſb Doctrine 
they muſt do, as well as the Righteous. 
They taught our Saviour's natural Body 
ro be in Heaven, not upon Earth, and ſo 
not upon the Altar; and burnt what re- 
maiyed of the Elements after the Sacra- 
ment was over; which was too rough U- 
ſage of our Saviour for them ever to have 
been guilty of, had they believed him to 
be'in the Euchariſt, after the ſame man- 
ner that the Romaniſis profeſs him to be. 
Divers other like Obſervations might 


be made out of theſe here mentioned, 


and other ancient Chriſtian Writers, 

and Multitudes of Authorities quoted for 
the . of them, but theſe already no- 
ted, I preſume, may be ſufficient. And 
theſe are rare Evidences of the Belief of 
'Ttranfubſtantiation, in the Ages they relate 


| to. Yet the Authors of them were thoſe 


Wy fon Perſons, at leaſt for the moſt 
who are boaſted of as the conſtant 


| en of this Doctrine. But I can 


as ſoon believe two and two to make four- 
ſcore, a Part to be greater than the Whole, 
4 T hing to * and not be at the ſame 

time, 
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time, or any other the groſſeſt Abſurdity 
whatſoever, as that thoſe who taught theſe 
Doctrines could ever be of the ſame Faith 
with the preſent Church of Rome, in the 
Article now in Queſtion : So that till af- 

ter the eighth Century, the Fathers were 
generally againſt this ſtrange Doctrine. 
And though they often call the Elemęnts 
as we do, by the Names of our Saviour's 
Body and Blood; yet they all along de- 
clare themſelves, to mean as we do, that 
they were myſtical and efficacious Figures, 
and Repreſentations of his Body crucified, 
and his Blood ſhed for our redemption; 
and not his natural Fleſh and Blood, as the 
Church of Rome teaches. wh 
But now art length fome tendencies to- 
wards this unaccountable Notion, began 
to appear. Some Diſputes there were, a- 
bout our Saviour's being Repreſented in 
the Sacrament, in the VII" Conſtantino- 
Politan Synod, held in the beginning of 
this Century. And in the IId Council of 
Nice, towards the latter end of it, in the 
Year 787, it began to be denied that rhe 
Sacrament was the Image and Antitype of 
Chriſt's Body and Blood. But in the La- 
iin Church, we hear nothing of this Do- 
ctrine before Paſchaſus Radbertus, who 
lived in the next Century. In which 
| G 4 there 
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there were divers that wrote againſt it, as 
particularly f Rabanus Maurus, 8 Scotus 
£rigena, b Amalarius, i Druthmarus, * Wa- 
lafridus Strabo, and eſpecially Ratramnus 
commonly called Bertram; who being re- 
quired by Charles the Bald, to give ac- 
count of the right Chriſtian Faith, in re- 
lation to the holy Euchariſt, amongſt o- 
thers has theſe following Expreſſions, ! As 
for the Bread which by the Minifiry of the 
Pricſy is made Chris Body, it ſheweth one 
thing outwardly to our Senſes, and inward- 
ly proclaims quite another thing to the Minds 
of the Faithful. That which outwardly ap- 
pears is Bread, as it was before, in Form, 
Colour, and Taſte. But inwardly there is 
guite another thing preſented to us, and that 
much more precious and excellent, becauſe it 
26 Heavenly and Divine; that is, Chriſt's 
Body is exhibited, which is ſeen, received 
and eaten, not by our carnal Senſes, but by 
zhe fight of the believing Soul. Likewiſe 
the Wine, which by the Priest's Conſecration 

is made the Sacrament of Christ's Blood, ap- 
pears one thing outwardly and inwardly con- 
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tains another. For what doth outwardly ap- 
pear, but the Subſtance of Wine? Taste 
2t, there is the flavour of Wine; ſmell it, 
there is the ſcent of Wine; behold it, there 
is the colour of Wine. But if you confider © 
it inwardly, then it is not the Liquor of 
Wine, but of Chris Blood, which is tated, 
ſeen, and felt. Which being what no body 
can deny, it muſt be granted that the Bread 
and Wine are figuratively the Body and 
Blood of Chriſt. And a little after, It is 
well known, that the Nature of the Crea- 
Fares remains in truth, the very ſame that 
they were before. And again, Since they 
confeſs them to be the Body and Blood of 
Chriſt, which they could not have been but 
by a Change for the better; nor is this 
Change wrought corporally, but ſpiritually ;- 
It muſt neceſſarily be ſaid, ta be wrought fi- 
_ guratively . Becauſe under the veil of ma- 
terial Bread, and material Wine, the ſpiri- 
tual Body, and ſpiritual Blood of Chris do 
exiſt ; not that there are two coeniſting Na- 
tures, ſo different as a Body and. à Spirits; 
but one and the ſame thing, in one reſpect 
hath the Nature of Bread and Wine, and. 
in another reſpect is the Body and Blood of 
Christ. Fon both. as they are corporally hand- 
led, are in. their Nature corporeal Crea- 
 Tures; but according to their Virtue, and 
7 x aan 
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what they are ſpiritually made, they are 
Myſteries of the Body and Blood of Chriſt. 
And again, Nor yet is it falſely ſaid, that 
in thoſe Myſteries the Lord is offered, or 
ſaffereth; becauſe they have a Reſemblance 
of his Death and Paſſion, whereof they are 
Repreſentations. Whereupon. they are cal. 
led the Lord's Body and the Lord's Bload, 
becauſe they take the Names of thoſe things 
whereof they are a Sacrament. And a great: 
deal more he has to the ſame effect. In 
all which he yet profeſſes himſelf pot 
zo follow any preſumptuous Opinion of his 
own; but to have had a conftant regard to 
the Authority of the Ancients. A ſufficient 
Reaſon why that Book of his ſhould be 
totally prohibited as it is in their /ndex . 
Expurgatorius at Madrid. p. gr.. 

And in the tenth Century was uſed a 
SCaxon Homily in this Kingdom, the Co- 
py whereof is n frequent among us to this 
Day, wherein what follows is highly per- 
tinent to our preſent purpoſe. o So ðce e 
Hlap and pine, c. The Bread and the. 
Mine which are hallowed- by the Maſs of 
the Prieſt, ſpe ons thing outwardly to hu 
man Under flanding, and another thing they 
call inwardly to believing \ Minds. Outward 

, Lide Sax, Bann. ., 
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y they are ſeen to be Brea aud Wine, ty 
both their Figure, and their Taſte 5 and yet, 
after Conſecration, if ſpiritually underſtood, 
they are Chriſt's Body aud Blood. Then 
the Change in this Sacrament is compa- 
red to that in Baptiſm; and preſently we 
find this Expreſſion concerning the Eu- 
chariſt. P It is in its own Nature corrup- 
tible Bread, and corruptible Wine, and yet. 
through he Power of God's Mord is truly. 
Chriſt's Body and Blood, only not corporally, 
but ſpiritually. Then follow ſeveral Di- 
ſtinctions between Chriſt's natural and his 
ſpiritual Body. And afterwards is added 
concerning our Saviour's Profeſſion. S. Jo. 
6. He that eateth my Fleſh, and drinketh 
my Blood, hath everlaſting Life, that he bade 
them not to eat the Body he carried about 
him, nor to drink the Blood he ſhed for us; 
but he meant by thoſe 727 ords, that holy Fa- 
crament which. ſpiritually is his Fleſh and 
Blood, and which he that teaches with a 
believing Heart, bas eternal Life. And a 
little after, 9 Perily this Houſel Cor Sacra- 
ment] which we do now conſecrate at God's 
Altar, is a Remembrance | or Commemo- 
ration] of Chriſt's Body, which was offered 
ar We of his Blood which was fred for 15. 
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To the ſame effect (| peaks Alſrict Abbor 
of St. Albans, in a Letter written to Mul- 
phin Biſhop of Schyrburn, towards the lat- 
ter end of this Century. The Houſel (that 
is the Sacrament | is Chriſt's Body, na 
lichamlice ac gaytlice, not cor porally, but 
ſpiritually. Not the Body in which he 
ſuffered, but the Body of which he ſpake , 
when be bleffed Bread and Wine to Houſel, 
the Night before he ſuffered: And in ano- 
ther to Yulffane Archbiſhop of York it 
follows, The Lord who hallowed the Hou- 
fel before his Paſſion, and ſaid the Bread 
vas his own Body, and the Wine truly his: 
Blood, by the Hands of the Prieſt daily hal- 
Joweth Bread to his Body, and Wine to his 
Blood, on payvlicepe gepyne, in a ſpiritu- 
al Myfiery, as we read in Books. Tet is 
not this lively Bread corporally the ſame Bo- 
dy, in which Chriſt ſuffered; nor the holy 
Wine the Saviour's Blood, which was ſhed 
in a bodily thing, or manner; but is to be 
 Wpiritually underſtood. The truth is, both 
the Bread is his Body, and the Wine bis 
Blood, after the ſame manner that the hea- 
venly Bread was, which was called Manna, 
that fed God's People for forty Years, and 
as tbe clear Mater Was Iraly Dis Blot, 
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that ran from the Stone in the Wilderneſs. 
You ſee here what ſort of Tranſubſtantia- 
tion this Abbot believed, namely none 0+ 
ther than which was only aſpiritual Change, 
ſo as that the Bread and Wine were 
our Saviour's Body and Blood, after the 
fame manner as the Manna in the Wil- 
derneſs, and the Water out of the Rock 
were ſo. A Doctrine that will by no 
means go down with the Advocates for 
this Romiſh Article, Nor does he relate 
it only as his Belief, but adds for our far- 
ther Inſtruction, that it was what he read 
in the Books of others. He adds farther, 
The Apoſile faid, as ye have now heard, 
that they did all eat the ſame ſpiritual 
Meat, and all drank the ſame ſpiritual 
Drink, but this he ſaith not bodily, but ſpi- 
ritually. For Chriſt was not yet born, nor 
hig Blood yet ſhed, when the Iſraelites ate 
that Meat, and drank of that Rock. And 
| the Rock was not Chriſt corporally, though 
he ſpabe thus. It Was the ſame Myſtery in 
the old Law; and they did ſpiritually ſignify 
the ſpiritual Houſel, or Euchariſt, of our 
Saviour's Body that we now conſecrate. This 
was good Doctrine near a thouſand Years 
after Chriſt ; and the Romanifts may pleaſe 
to try what Ule they can make of it. 
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And although in the next Age Berenga- 
ius, who had- written againſt, Tranſub- 
ſtantiation, was compelled by the Roman 

Council under Nicholas II, * to recant 
his Opinion, he was permitted however 
to do it in ſuch a Form, as would not 
paſs for Orthodox in the preſent Roman 
Church, becauſe it ſpeaks of the Body 
and Blood of Chriſt, Y as bandled and — 
ken by the Prieſt, and ground by. the Teeth 
of the Faithful, 

And yet again, if we deſcend to the 
twelfth —_ Arnoldus Carnotenſis, who is 
owned to have lived at that time, teaches 
that * Chri# calls the Sacrament ſometimes 
Fleſh and Blood, ſometimes Bread, ſume- 
times his Body. So that according to this 
Author, it is ſtill the fame, though diffe- 
"FREY ſtyled. ARG even Peter Lombard, 
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r Baron. al A. b. L059. n. 13. & Bellarm, 
de Sacram. Euchar. I. 1. c. 2. & I. 3. c. 21. 
Scilicet, Panem & Vinum, = in altari ponun- 
tur poſt conſecratlonem non ſolum ſactamentum, 
ſed etiam verum corpus & ſanguinem Domini no- 
ſtri Jeſu Chriſti eſſe: & ſenſualiter nonſolum, Sa- 
cramento, ſed in veritate manibus Sacerdotum 
tractari, frangi, & fidclium dentibus atteri. Hoſ- 
pin. Hiſt. Saeram! l. 4. c. 3. 
»Du Pin nouv. Bibl. To, 9. p. we Cayei * 
Liter Pt 1. p. 68. 
x P. 40. Ei. Oxon, g 
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the Father of the Schoolmen, though he 
profeſſes to believe a Change in the Ele- 
ments, ? yet declares himſelf unable to de- 
fine what kind of Change this is, whe- 
ther a Formal, a Subſtantial, or of ano- 
ther kind. But Rupertus Tuitienſis is more 
expreſs, * aſſerting that in the moſt holy Sa- 
crament of the Euchariſt, is ſo truly the 
whole Body and Blood of Chriſt, that the 
Subtance of Bread, and Wine, yet remains 
zntire, 
Nor was this Doctrine fully ſettled in 
the Roman Church till the Thirteenth 
Century, and the Lateran Council under 
Innocent III. as is plain, and ſome à of 
themſelves confeſs. 5328 - Nr Saue 
_ - 'Pheſe Inſtances, to omit many others 
that might be added, I take to be an a- 
bundant Proof, of the Senſe of the anci- 
ent Church in this Point; and that the 
Nomaniſts, after all their vain Boaſts of 
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2 Cay. Hiſt. Liter. in Rup. Tuit. | 
Inter Canones autem promulgatas, ille canon 
Concilii Lateranenfis fuit primus qui-hanc-verita- 
tem definivit: & inter alios articulos- ad ſubſtan- 
tiam fidei, & explicitè ab omnibus credendos com- 
prehendit. Scot. in Sentent. l. 4. Diſt. 11. qu. 3. 
Schol; 32. See alſo Gratian, Decret. Pt 3. c. 48. de 
Conſecrat. & c. 52, & 72. | | 


4 Antiquity 


( 136 ) 

Antiquity on their ſide, will never be able 
to diſprove the Novelty of their Doctrine 
herein, it not having been thought of in 
the Greek Church till the VIII Century, 
nor in the Latin till afterwards, and not 
been fully confirmed till the XIII Hh. Nor 
is it ſo much as pretended, that the Op- 
poſers of this Doctrine were ever ſynodi- 
cCally cenſured for it, before the Council 

of VHerceil, held under Leo IX th, in the 
Year 1050. . 

To conclude this Argument, Bellarmin 
himſelf, that moſt avowed Champion of 
the Church of Rome, being to explain the 
nature of our Saviour's Preſence in the 
Euchariſt, according to the Doctrine of 
their Church, is ſo gravelled, that he is 
forced to confels, © Though Chriſt is in the 
Euchariſt truly, really, and ſubſtantially, 
yet he dares not ſay hs, is there corporally; 
that is, after the manner of a Body, but 
only . ſpiritually; as St. Bernard tells us 
that the true Subſtance of the Fleſh is given 
us, fed ſpiritualiter, non carnaliter, but 
ſpiritually, not carnally. An admirable Ex- 
plication for ſo great a Man to give! The 
Body of Chriſt is there, but x07 bodily 
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and his Fleſb is given to the Communi— 
cants, but not carnally. If this implies 
any more than the Soul's feeding upon 
our Saviour's Body by Faith, the Follow- 
ers'of the Cardinal would be very kind, 
if they would condeſcend to let us know 
what it is. And if it do not, they would 
do well to acquaint us wherein the diffe- 
rence lies betwixt them and us, as to the 
Article here under conſideration. 

I beg leave to add one Obſervation more, 


that this Doctrine is not ſo old as their 


own Canon of the Maſs. Of how long 
ftanding that is, I think it not neceſſary to. 
enquire, nor perhaps eaſy to determine; 
but whenſoever it was compoſed, 'Tran- 

ſubſtantiation could not be in Faſhion, be- 
cauſe there the Communicants pray for a 
Bleſſing upon their Oblation, ut nobis Cor- 
pus & ſanguis fiat dilectiſſimi Filii tui, c. 
that it may be made tau US the Body and 
Blood of thy dearly beloved Son; not that 
it may be literally and naturally ſo, but 
only that it may be made ſo to them. 
Which agrees not to the Notion of Tran- 
ſubſtantiation. Burt very well agrees with 
the 28h Article of our Church, which 
reaches, that The Body of Chriſt is given,, 
taken, and eaten, in the Supper, only after 


an heavenly and ſpiritual manner. And the. 
means 
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means whereby the Body of Chriſt is received 
and eaten in the Supper, is Faith. 

Thus it appears from Senſe, Scripture, 
and Antiquity, that there is no Foundati- 
on for the Romiſh Tranfubſtantiation, but 
on the contrary, they all bear Teſtimony 
againſt it; which one would think, were 


a ſufficient Confutation of it, though no- 


thing more could be produced to its Diſ- 


advantage. But yet the more effectually 


to perfect my Undertaking, I beg leave 
in the fourth place to make my laſt Ap- 
peal to nne ane 
IV. Reaſon, and the common Notions 
of Mankind, inaſmuch as this Doctrine is 
s irreconcileable to Reaſon, as to any of 
the Three foregoing, Teſts. For 

I. It is Pra impoſlible. Ses what 
Biſhop Taylor ſays. to this purpoſe. irt his 
Diſcourſe of the Rea] Preſence, & c. S. 9. 
n. 2. St. Auguſtin is dogmatical in this Ar- 
ticle, ſaying, (Ep. z. ad Dardan.) Chriſtum 
ubique totum preſeutem efſe tanguam Deum, 
E in eodem templo Dei tanquam inhabitan- 
tem Deum, & in loco aliquo Cal propter 
vers corporis modum. Chriſt as God is eve- 
ry where, but in reſpe& of his Body he is 
determined to a particular Reſidence in 
Heaven, viz. at the Right Hand of God, 


that is in the beſt Seat, and in the greateſt 


Eminency. 
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Eminency. And in the 30" Treatiſe of St. 
John, It behoveth that the Body of our 
Lord, fince it is raiſed again, ſhould be in 
one place alone, but the Truth is ſpread 0- 
ver all. But concerning theſe Words of St. 
Auſtin, they have taken a courſe in all 
their Editions, to corrupt the place: And 
inſtead of oportet have clapp'd in poteſt, 
inſtead of muſt be, have foiſted in may 
be, again the Faith of the ancient Cauo- 
niſts, and hg ay; 3. particularly, Lom- 
bard, Gratian, Ivo Carnotenſis, Algerus, 
Thomas, - Bonaventure, Richardus, Du- 
rand, Biel, Scotus, Caſſander, and divers 
others. To this purpoſe: is that of Cyril A- 
lex. (l. 11. in Jo, c. 3, He could not con. 
verſe wth his Diſciples. in the Fleſh ,. being 
aſcended» to his. Father. Lo Caſſian (I. 4. 
de incarnat. c. 8.) Jeſus Chrift [peaking an 
Earth cannot be in Heaven, but by the in- 
Jinity of his Godhead. And Fulgentius (I. 2. 
ad Thraſimund. c. 7.) argues it ſtrongly, I 
the Body of Chriſt be à true Body, it muſs 
be contained in a particular place; but this 
place is juſt ſo corrupted in their Editions, 
as is that of St. Auſtin, poteſt, being ſub- 
flituted inſtead of oportet; but this Do- 
arine, viz. That to be in ſeveral, places is 
impoſſible to a Body, and proper to God, was 
atirmed by the Univerſity of Paris, in a H- 
| 85 nod 
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vod under William their Biſhop 1340, and 
Johannes Picus Mirandula maintained in 
Rome itſelf, that it could not be by the Power 
of God, that one Body ſhould at once be in 
divers places. And again, S. 11. n. 24. 
fays the ſame Biſhop, That Nature is inſi- 
mite, that can be every where, and tbere- 
fore if it can be communicated to a Body, to 
be ſo is not proper to God, nor can it prove 
the Holy Ghoſt ſo to be. Of the ſame Na- 
ture is that Argument uſed frequently by 
the primitive Doctors, proving two Natures 
3% be in Chriſt, the Divine and the Hu- 
mane , and the difference between them is 
remark'd in this, that the Divine is in ma- 
ny places, and in all; but the Humane 


can be but in one at once. This is affir- 


med by * Origen, St. Hilary, f $7: Hie- 
rom, 8 St. Auſtin, h Gelaſius, * Fulgenti- 
us, and x Ven. Bede. That a Body ſhould: 


be at the ſame time in two: diſtinct 
places, not to ſay in two as diſtant Places 


as Earth and Heaven, is what can never 
be made out. . Suppoſe a Chair, or Table, 
Diſh, or Bed, or any other Body to be 


whole and intire in one Houſe, every one 


» ——_ 
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d In St. Matt, hom. 33: e L. 10. de Trin. 
f Ad Marcell. de 4. quæſt. 8 Tract. 30. 
in Joan. b Diſp, c. Sab. Ar. Phot. . 
ad Thraſim. c. 17. k Homil. invent. Crucis. 
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knows it is abſolutely impoſſible that the 
ſame Body, whatever it be, ſhould be at 
the ſame inſtant, I ſay not at a hundred or 
a thouſand Miles diſtance, but in the very 
next Houſe. Another Utenſil of the ſame 
Nature, and exactly like this may be there; 
but the very ſame can no more be there, 
than the Houſe wherein it is can be the 
ſame with the other Houſe. Which is 
contrary to our Suppoſition of two di- 
ſtint Houſes. So that 4mphitryo in the 
Comedy had ſufficient reaſon to reprehend 
Sofia in this reſpect; & Tune id dicere au- 
des, quod nemo unquam homo antehac vidit, 
nec poteſt fieri, tempore uno, Homo idem duo- 
bus locis ut ſimul fit. Have you the face 

to ſay, what no one ever yet ſaw, nor can 
be, that at one time a Man may be toge- 
ther in two Places. And Cardinal Bel- 
larmin owns, * that if a Body cannot be in 
two places locally, neither can it ſacra- 
mentally. f 8 | 

Beſides, the ſame Food thar I eat to 
day, can no more be the ſame that I ate 
yeſterday, or ſhall eat to morrow, than a 
thing can be deſtroyed and not deſtroyed, 
at the ſame time. That which I ate ye- 


—— 


* Plaut. Amphitr. Act. 2. Sc. r. 
I De Euchar, I. 3. c. 3. in fine. 


ſterday 


(14 


ſterday was Bread, or Fleſh, or oth er Food ; 


bur being digeſted, and become my bodily 
Nouriſhment, is now no longer what it 


Was; yer this I am eating, or that I ſhall 


cat to morrow, is Bread or Fleſh, as much 
as ever the other was, and ſo is not de- 
ſtroyed, nor its Nature changed, as in the 
other. Neither is it only of a different 
Form or Quality from what the other is 
now of, but conſiſts of different Matter 
too, ſince that plainly and confeſſedly is 
not made up of the ſame Particles where- 
of the former conſiſted, 

So likewiſe, to ſay a thing moves, and 
does not move at the fame time, is as flat 


a Contradiction as any in the World. 


Again, to ſay a thing may be Circular 


and only Semicircular, may be a perfect 


Square, and yet be Triangular, Orbicu- 
lar, Oblong, or any other different Figure, 
at one and the ſame time, is as inconfiſtent 
as to ſay, All the Parts of its Circumfe- 
rence may be equally diſtant from its Cen- 
ter, and yet ſome of them be at a far grea- 
ter diſtance from it than others; or that 


acute and right Angles, or a long and a 


ſhort Line may be equal to each other. 
Once more, to ſay a Part is equal to the 
Whole, or that a Body may be, either 
not at all diviſible; or if diviſible, yet not 

1 into 
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into Pte put! into ſo many diſtin Wholes, | 
is to deny the moſt allowed Axioms both 
in Mathematicks, and in natural Philoſo- 
phy, and to bid defiance to the Under- 
{ſtandings of all Mankind, who without 


teaching, are of themſelves ſenſible of the 
impoſſibility of fuch a ſuppoſition. 

And yet to make out Tranſubſtantiati- 
on, all theſe Abſurdities, and a thouſand 
more, muſt be defended in relation to our 
Saviour's Body. It muſt be believed, to 
be at the ſame time in Heaven, ald on 
Earth ; and here below, at Paris, at Con- 
Hantinople, at Pegu, at Peru, at Rome, 
and Moſ cod, and ten thouſand other Places 
in the ſeveral Parts of the Earth; and ne- 
vertheleſs to remain the ſame Body ſtill, 
contrary to my firſt Poſition. 

It muſt be believed to be eaten, and not 
caten, at the {ame time. Eaten on Earth, 
not caten in Heaven, eaten in one Church; 
not eaten in another; eaten in what is 
given to the Communicants, not caten in 
what is left in the Pix upon the Altar, or 
71 1 in Proceſſion, or is corrupted and 
io m throw into the Fire, or otherwiſe 
diſpoſed of; contrary to. wy ſecond Po- 
ſition. 4 96 3}! 
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It muſt be believed to be moved and 
not moved at the ſame time; to be 
moved in the Hand of the Prieſt, that 
carries it in Proceſſion, elevates it to be 
adored, or puts it into the Mouth of the 
Communicant; and moved again ſuffici- 
ently whilſt eaten, and ſwallowed down, 
and yet not moved becauſe reſting at the 
ſame time where placed on the Altar, or 
perhaps upon many thouſand Altars at once, 
contrary to my third Poſition. 
It muſt be believed to be both Circular 
and Semicircular, and of as many other Fi- 
gures, all at the ſame time, as the diffe- 


rent parts of a Wafer ſhall be broken into; 


contrary to my fourth Poſition. 
And it muſt be moreover believed, to 
be broken and yet whole, to be but one 
Body of Chriſt, in the whole Wafer, and 
yet to be an hundred whole Bodies of 
Chriſt, ſuppoſing the Wafer to be broken 
into ſo many Pieces, foraſmuch as one whole 
Body is to be in each of theſe Pieces, or 
Crumbs, and yet to be but one Body of 
Chriſt ſtill, ſo as not to be multiplied, but 


be in all the ſame one Body, that was in 


the whole; contrary to my laſt Poſition. 
In a word, according to the Doctrine 

of Tranſubſtantiation, it muſt be believed, 

that the one Body of Chriſt is whole and 
; | intire, 


butt \Þ CP 


we 


„„ 


intire, in ten thouſand the moſt diſtant 


Places, at one and the ſame inſtant; is 


eaten wholly by all the Communicants in 
the whole World, and ſoon after is drunk 
whole, by all that are admitted to taſte of 


the Cup; and yet is neither eaten nor 


drank at the ſame time; reſts unmoved 
upon the Altar, and yet at the ſame in- 
ſtant is moved in multitudes of diſtant 
places, and many different ways; is Round 
and Square, Semicircular, Triangular, Oc- 
tangular, Oblong, and of as many more 
Shapes as can be imagined, all at once; 
is Whole and Divided, Broken and yet 
not Broken, Many and yet but bur One, 
as much in every Part as in the Whole, 
and in a Crumb, as would be in a Loaf 
of many Pounds Weight. 5 
The plain Engliſh of which is, that as 


we were before to diſcard our Senſes, in 


order to the believing this groundleſs Do- 
ctrine, we are now required to give up 
our Underſtandings too. Which were it 


once done, we ſhould be All doubtleſs in 
aa a rare Capacity to judge of this or any o- 
ther Doctrine whatſoever. _ 


Theſe are ſome of the Abſurdities, that 
flow from this Doctrine of Tranſubſtantia- 


tion; and though one would think, they 


were Caution enough againſt it, yet ale 
| | they 
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they far from being All that it is attended 
with. | 2 
There are alſo divers other wonderful 
Difficulties, in relation to it, ſuch as its 
chiefeſt Patrons will never be able to re- 
ſolve. And theſe are too many, and too 


groſs to be conſidered particularly; ſo that 


1 may very well content my ſelf only juſt 
to mention ſome of the more ohvious of 
them. Such are theſe that follow. How 
our Saviour with his own Hand gave him- 
ſelf ro his Diſciples? And if he partook 
with them of his laſt Supper, whether he 
ate himſelf or not? How the Diſciples 


could cat that very Body, which was at 


the ſame time intire and alive before them 
and drink the ſame Blood, which was then 
circulating in our Lord's Veins? This fo 

puzzled Guitmundus Bilhop of Aver/a,when 
writing againſt Berengarius, that to avoid fo 


inſuperable a difficulty, he choſe to affirm of 
the Sacrament, that 27 cannot. be gnawn by 


Mice and other Vermine; and that if at any 
time it appears to be ſo, this is only to puniſh 
the Negligence, or try the Faith of Men. As 
allo he adds much to the ſame purpoſe, 
That though the conſecrated Bread ſeems to 
be cerrupted in the Apprehenſion of corrupted 
Men, yet in reality it is not changed at all, 
and that it does not appear altered, unleſs as 

OS a 
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a Puniſhment of the Infidelity and Negli- 
gence of Men. Nor will he admit hat the 
Fire can conſume it. Though nothing is 
more certain. Du Pin. Nouv. Biblioth. 
To. 8. pt. 2. ch. 3. p.18. To ſuch abſurd 
Shifts are the Advocates for this ſtrange 
Doctrine put for its Defence, againſt the 
cleareſt Evidence that can be; ſuch as o- 
thers of that Communion do not pretend 
to deny, but think it better, though very 
precariouſly, to aſſert that in theſe caſes our 
Saviour's Body withdraws itſelf, and the 
Elements reaſſume their former Subſtance. 
And who ſo pleaſes may ſee more to the 
ſame effect, in the ſame Page of Mr. Du / 
Pin, and the next. Much after the ſame 
manner ſpeaks alſo Algerus the Deacon of 
Liege, p. 20, and 22. Whether n a Mouſe, 
or ® an Ape, eating the Water does really 
receive the Body of our Lord. And if a 
wicked Man receive it, whether he is not 
then partaker of Chriſt's Death and Paſſi- 
on, and all the ineſtimable Benefits there- 
of ? What becomes of the Body of Chriſt 
? thus eaten? And whether it be digetted 
and go into the draught. as other Food, 
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or not? Whether the Elements be really 
converted into the Body of Chriſt, or 
whether there be only a Tranſlocation, the 
Elements being removed, and our Savi- 
our's Body aſſuming their forſaken Acci- 
dents? And if the tormer be acknowledg- 
ed, how they can make our Saviour's Bo- 
dy now, which was made above one thou- 
{and ſeven hundred Years ago? If the lat- 
ter, what becomes of the Elements thus 
removed? Or how came their Accidents 
to ſubſiſt without them? Whether any 
thing in the World can be more uncon- 
ceivable, than what Cornelius 2 Lapide tells 
us 4 is taught by grave Divines; namely; 
that as by the Words of Conſecration the 
Bread is really and truly tranſubtantiated, 
fo Chriſt is produced, and as it were gene- 
rated upon the Altar, ſo powerfully and effi- 
caciouſly, that if Chriſt were not yet incar- 
nate, he would become ſo by theſe Words, 
This is my Body, and would afſume a hu- 
man Body? Or than what is affirmed in 
the Catechiſm ad Ordinandos, that © by 
2neans of the Conſecration Chriſt is reprodu- 
ced upon the Altar? If the Prieſt can make 
Chriſt at his pleaſure, whether he be not 
greater than him whom he makes? Whe- 
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ther this Doctrine don't attribute to our 
Saviour, juſt ſuch a Body as David does 
to the Heathen Idols? Of whom he af- 
firms, that zhey ſpeak not, ſee not, nor hear, 
nor ſmell, &c. How the Apoſtle St. Paul 
could fay, * whilſt we are at home in the 
Body, we are abſent from the Lord, if our 
Lord be thus corporally preſent with us, 
whenſoever we approach his Altar ? How 
the whole Body of Chriſt can be contain- 
ed in a Wafer, which is abundantly leſs than 
itielf, nay in even a Crumb of it, which is a- 
bundantly leſs than the Wafer? And whe- 


ther this does not make it both greater 
and leis at the fame uu? Hayy a Sub 


ject 
can be without Quantity, a material SO: 
ſtance without its own Accidents, Acci- 
dents without their own Subſtance, and 
an Organical Body without any of its Or- 
gans? What can be ſaid to Archbiſhop 
Cranmer's Objection, It is plain the Wine, 
though conſecrated, if it be kept too long be- 
comes Vinegar, and the Bread moulds, and ſo 
they are nothing but ſour Wine and mouldy 
Bread; which could never be, if there were 
no Wine and Bread there to grow ſour and 


— —_—— 
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f. E15. 5, 6,7: Fact 3 ; 
Cranm. de Sacram. corp. & Sang. Chriſt. J. 2. 
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mouldy? And does not this inevitably im- 
ply a new Tranſubſtantiation, in no wife 
countenanced from Scripture, and for 
which there is no Pretence of Authority, 
T mean of our Saviour's Body and Blood 


into mouldy Bread and four Wine? This 


is a moſt neceſſary Conſequence but ſo 


abſurd an one, that one would think they 
thould tremble at the leaſt Thought of it. 
How a thing can be ſaid to be changed 
into what is already in Being? How Ac- 


cidents can corrupt, and their Subſtance 


in the mean while remain uncorrupted ? 
How cur Saviour's Body ſhould have been 
made, and reſerved, aud caten by Millions 
-£ Snunlans in all the ſeveral Ages ſince 


his Incarnation, and yet remain the very 
fame Body u whole and intire, as if it had 
never been touched, or eaten, or corrup- 
ted, or multiplied, or divided, or increa- 
ſed, or leſſened? Whether any thing in 
the World can be more intolerably ſot- 
tiſu, than to imagine that our Bleſſed 
Lord would ever ſuffer himſelf, this natu- 
ral Body, Soul, and Divinity, to be ſto- 
len by a Thief, burnt by a Fire, ſeized by 
a Demoniack? As a certain learned Au- 


ht... A 


» Corpus Chriſti non frangitur, nec dividitur, 
ſed integrum ſub quacunque particula perſeverat, 


thor 


. 6 
thor » teſtifies the Hoſt to have been. 
What Body of the Lord is it, that they 
ſuppoſe in the Sacrament ; thar groſs ma- 
terial Fleſh and Blood, that he had in this 
World, but has now neither in Heaven 
nor on Earth, and therefore not upon the 
Altar ? Or that refined glorified Body he 
has now in Heaven, ſuch as it is certain 
our Lord had not, when he inſtituted 
this Sacrament, and could not ſpeak of 
any other than ſuch as he had then? Whe— 
ther this Sacramental Body mult have ſuf- 
fered in the ſame manner, as his natural? 
For inſtance, whether ſuppoſing the Hoſt 
_ conſecrated at our Lord's laſt Supper witts 
his Diſciples, had been reſerved till after 
his Paſſion ; whether, I ſay, in this caſe 
it muſt have born thoſe Wounds, Which 
our Lord received upon the Croſs, or 
not? And whether our Lord muſt have 
died in this ſacramental Body thus reſer- 
ved, as he did in his natural Body? Whe- 
ther our Lord's natural Body can have any 
deſtructive Quality in it? And it not, 
how * a poiſoned Wafer or Cup can by 
Conſecration become our Lord's natural 
Body, or Blood, and yet retain its poyſo- 
Funeral of the Maſs. Ch. 4. 
x Petay. Ration. Temp. l. 9. cap. 5. 
H 4. nous. 
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nous deſtructive Nature? Theſe, and mul- 
titudes of others of the like ſort, are ſuch 
invincible Difficulties as would make it 
impoſſible to imbrace a Doctrine, much 
better founded than this of Tranſubſtan- 
tiation. I ſhall conclude this Article, with 
the Words of Biſhop Taylor, who diſcour- 
ſing of this Doctrine of Tranſubſtantiation, 
lays, Y I. ſuppoſes a Body of Chriſt which 
Was made of Bread, that is, not born of 
the Virgin Mary; it ſays that Chriſt's Bo- 
dy is there * without power of moving, or 
ſeeing, or hearing, or underſianding, he can 
neither remember, nor foreſee, ſave himſelf 
from robbers or vermin, corruption or rotten= 
neſs; it makes that which à was raiſed in 
power, to be again ſown in weakneſs ; it 
gives to it the attribute of an Idol, to have 
Eyes and not ſee, Ears and hear not, a 
Noſe and not to ſmell, Feet and yet can- 
not walk. It makes a thing contained big- 
ger than the Continent, and all Christ's Bo- 
dy to go into a part of his Body; his whole 
Head into his own Mouth, if he had eat the 
Euchariſt, as it is probable he did, and cer- 
tain that be might have done. - Theſe are 
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Of the real Preſence, F. 11. n. 35. | 

2 Suarez. in 3 Tho. 9. 76. art. 7. diſp 53. S. 4. 

-a Quomodo poteſt Deus alibi eſſe yivus, alibi 
mortuus? Lact, I. I. . c I. T 
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certain conſequents of this moſt unreaſonable 
Doctrine; in relation to motion and quanti- 
ty. J need not inſtance in thoſe collateral. 
abſurdities, which are appendant to ſome of 
the foregoing particulars z as how it ſhould 
be credible, that Chriſt in his ſumption of the 
laſt Supper ſhould eat his own Fleſh; gdev 
NR Exvm Imndeyelary, HANG © Ewe Ti, aid 
5 Simplicius; nothing can receive itfolf, no- 
thing can participate of it ſelf, and properly; 
figuratively and [acramentally this may be 
done, but not in a natural and phyſical 
Senſe ; for as St. Cyril of Alexandria ar- 
gues; Si vere idem eſt quod participat, 
& quod participatur, quid opus eſt parti- 
cipatione? i hat need be partake of bim. 
felf ? M hat need he receive à part of 
which he is already whole ? And if the par- 
taker and the thing partaken be 3 
he /ame, then the Sacrament did as much 
eat Chriſt, as Chriſt did eat the Sacrament. 
Beſides, ſays the fame learned Prelate in + 
nother placez © Corporal Manducation of 
. Chriſt's Body is apparently inconfiftent with 
the Nature and Condition of the Body; be- 
8auſe that which is after the manner of Spi- 
rit, and not of a Bod), cannot be eaten and 
arunk after the manner of a Body, but of a 


2 


Þ In categ. cap. de Subſtant, F. 3. n. 9. 
nf Spirit; 
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Spirit; as no Man can eat a Cherub with 
his Mouth, if be were made apt to nouriſh the 
Saul; but by the Confeſſion. of the Roman 
Doctors, Chriſt's Body is . in the Eu- 
chariſt after the manner of a Spirit, there- 
fore without proportions to our Body, or bo- 
dily Actions. That which neither can feel, 
ar be felt, ſee or be ſeen, move or be moved, 
change, or bg changed, neither do nor ſuffer 
corporally, cannot certainly be eaten corpo- 


rally; but ſo they affirm concerning the Bo- 
dy of our Bleſſed Lord; it cannot do or ſuf 


fer corporally in the Sacrament, therefore it 


cannoi be eaten corporally, any more than a 


Man can chew a Spirit, or eat a Meditati- 
an, or ſwallow a Syilogiſm into bis Belly. 
This would be f6 far from being credible, 


that God ſhould work ſo many Miracles, in 


placing Chriſt's natural Body for ſpiritual 
Nouriſhment, that in caſe it were revealegy, 
in be placed there to the purpoſe, itſelf —» 
need one great Miracle more to verify it, 
and reduce it to act; and it would till be 
as difficult to explain, as it is to tell how the 
material Fire of Hell, ſhould torment Spi- 
rits aud. Souls. —— That the corporal Pre- 
ſence does not nouriſh ſpiritually, appears; 
becauſe ſome are noariſhed ſpiritually, who 
#o not receive the Sacrament at all, aud 
ſome that do receive, yet fall. ſhort af be- 
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ing ſpiritually nouriſhed, and ſo do all un- 
worthy Communicants. This therefore is to 
uo purpoſe ; and therefore cannot be ſuppoſed 
to be done by the wiſe God of all the World, 
eſpecially with ſo great a' Pomp of Mira- 
cles. 
And this is the ſecond Argument I would 
urge for ſhewing the unreaſonableneſs of 
this Doctrine; namely, that this mighty 
Change, when ſuppoſed to be wrought, 
yet ſerves to no real Purpoſe of Religion. 
After its Defenders: have put their Wits: 
upon the rack, to find out all the ſubter- 
fuges that may be, from the many unan- 
ſwerable Arguments that have been brought: 
againſt it, and all the moſt plauſible Inſi- 
nuations they can poſlibly contrive, for re- 
commending it to their credulous Diſci- 
ples, if they will but be perſuaded ſeriouſly. 
to reflect. upon what they have been do- 
ing, they may ſoon find that they do but 
row againſt the Stream, in endeavouring 
to prove what is impoſſible to be true;. 
and not only fo, but what moreover. would 
be of no real Advantage to them; if it 
were true. For it is to all Intents and: 
Purpoſes, of as much benefit to the wor- 
thy Communicant, to receive Chriſt fa+- 
cramentally,. as it would be to feed upon 
him corporally, This Ordinance is in- 

„„ H 5 rended,,., 


F 

tended, for the Support and Nouriſhment 
of our Souls; and therefore à ſpiritual 
feeding upon Chriſt in it, is moſt agree- 
able to its Nature. And whoſoever doth. 
this, needs not doubt of being partaker of 
the Benefits exhibited thereby; as truly 
and effeQually, as he can hope to be, 
who believes himſelf to eat the very Body 
that hung upon the Croſs. Our Lord him- 
ſelf tells us, 4 It is the Spirit that quickens, 
the Fleſh profiteth nothing. And could we 
eat him ever ſo often in a groſs carnal 
manner, this would be ſtill but bodily | 
Nouriſhment, not that ſpiritual heavenly. 
Food which is given for the ſtrengthen- 
ing and refreſhment of our Souls, and is 
much better promoted by a myſtical teed- 
ing upon Chriſt's ſacramental Body, than 
it would be by barbarouſly devouring his 
natural Fleſh. To this purpoſe the tamed 
Biſhop of Meaux ſays, © neither muſt ſo much 
ſtreſs be laid upon eating and drinking, ſeeing 
the eating and drinking ſpiritually is apparent- 
ly the ſame thing. And the truth is, as the 
Water in Baptiſm is effectual, by God's 
Bleſſing, to the waſhing away of Sin, and 
making us Members of Chriſt's myſtical 
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Body, his Church, without any Subſtan- 
tial Change in that Element: So there can 
de no Reaſon aſſigned, why Bread and 
Wine in this other Sacrament, of the 
Lord's Supper, may not by the ſame Bleſ- 
ſing accompanying them, convey to the 
worthy Receiver, all the Benefit and 
Comfort deſigned us thereby, as well 
without a Subſtantial Change in thoſe E- 
lements as with it. It is the Inſtitution 
of Sacraments, not the Matter of them, 
whereupon their Efficacy depends. And 
we may therefore much more rationally 
expect a Bleſſing, upon the Uſe of Bread 
and Wine, when of our Lord's own Ap- 
pointment, than upon our eating his na- 
rural Fleſh without it. Whence if this 
Doctrine were true, (and it has wonder- 
ful good Fortune, if it prove ſo, for cer- 
tainly no Doctrine that ever was taught 
in the World had more, and more Sub- 
{tantial Objections againſt it; if it were 
true, I ſay,) yet would it turn to no ac- 
count, becauſe all the Ends of the Sacra- 
ment are, at leaſt as well, anſwered in our 
way. And it is monſtrouſly unreaſonable, 
to break through ſo many invincible Dif- 
ficulties for the Support of a Doctrine, 
that after all our Pains, comes at laſt to 
be of no Uſe to the Promoters of it. But 
By this 


LE „ RE 
this is not all I have to urge in this Caſe. 
For 

3. This Doctrine is not only of no Uſe- 
to the Maintainers of it; but on the con- 
trary, it is of extremely dangerous, and 
miſchievous Conſequence to them, as lay- 
ng a Snare to draw them, into what ſome. 
of themſelves own to be the groſſeſt Ido- 
latry. So true is what we read in Scotus 
upon the Sentences f Si ibi maneret ſub- 
ſtantia Panis, &c. Suppoſing the Subſtance 
of the Bread to remain there, ſuch 8 Wor- 
ſhip ought not to be uſed for fear of Idola- 
try, in adoring a Creature. Bur the Jeſuit 
Gofter is very emphatical on this Subject, 
whoſe 10 Argument for the proof of 
Tranſubſtantiation is this; h Unleſs the 
true Body of Chriſt be contained in the Eu- 
chariſt, Chriſt has dealt unworthily by his 
Gburch, fince by occaſion of his own Words, 
he has left his univerſal Church throughout 
the whole Earth, and for no leſs than 1500 
years together, in ſuch Error and 1aolatry, 
that the like was never ſeen, or heard of in 
the World beſides. For Their Error is 
more pardonable, who worſhip à golden 
Image for their God, or one of Silver, or 


— — Ms, r 
— 


—- 


w—_ 


*f © 4 dift. rt. qu. 3. Schol. 7. 
8 n. Latriæ. h Enchirid. c. 8. 


( 159 ) 
any other Matter, after the manner of the- 
Heathens ; or a Red Cloath lift upon a 
Spear, as is related of the Laplanders, ; or 
living Creatures as the Egyptians of old; 
than Theirs is who worſhip a Bitt of Bread, 
as the Chriſtians are charged to have done, 
for ſo many years together. Thus much the 
Jeſuit freely acknowledges; and it is. a 
Charge againſt Tranſubſtantiation, that is 
never to be wiped off. 

But neither is this all. For Tranſub- 
ſtantiation, and the Adoration conſequent 
upon it, expoſe their Proſelytes to Idola- 
try upon another account, namely by rea- 
fon of the ſeveral Defects that may hap- 
pen, in the Preparation and Conſecration 
of the Euchariſt. Which their own Ni. 
/al informs us, may be on the part, i ei- 
ther of the Matter to be conſecrated, or the 
Form to be uſed in the Conſecration, or the 
Miniſſer that undertakes to conſecrate. For 
whether ſocver of theſe be wanting, whether 
it be a due Matter, a Form joyned with 4 
right Intention, or the Order of Prieſthood 
in the Conſecrator, bere is no Sacrament 
conſecrated. And if this Doctrine be true, 
as all Romaniſts mult own, there is no- 
thing plainer, than that the Doctrine of 
POS FINER —_ — — 
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Tranſubſtantiation is ſo far ſrom putting 
them into a better State in order to Sal- 
vation, that according to their own Prin- 
ciples, they can never be ſure, they don't 
commit a damnable Sin, every time they 
venture to adore the Hoſt. That they do 
fin in it, and very groſly too, is viſible to 


all but themſelves. And even themſelves 


if they believe the Doctrine of their 
own Mi//al, muſt needs ſee themſelves in 
ſuch apparent Danger of it, that though 
Tranſubſtantiation were ſuppoſed to be 
True, they can never be able to acquit 
Themſelves of it. And every one has a 
great deal of Reaſon to be upon his guard, 
againſt a Doctrine that has ſuch woful 
Danger attending it; it being highly un- 
reaſonable and unſafe to countenance or 
embrace it, but upon the cleareſt and moſt 
convincing Evidence which J have fully 
ſhewn is not to be hoped for in this Caſe. 
And yet once more. | 


4. In the latt place, This Doctrine is 
highly unreaſonable, upon account of the 
natural tendency it has, ro ſubvert our 
common Chriſtianity. And if that it is 
groundleſs, unreaſonable, uſeleſs, and dan- 
gerous in other reſpects, as being in its 
conſequence Idolatrous in our Opinion, 
and at leaſt in great Danger of it accord- 
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ing to their own Doctrine be a weighty 
Charge againſt it, it will ſtill deſerve to 
be much more condemned, when it ſhall 
diſcover itſelf to be a deſtructive Enemy, 
to the moſt holy Religion whereof it pre- 
tends to be a part. And that this is the 
true State of the Caſe, will eaſily appear. 
And not only as this Doctrine invalidates 
the teſtimony of Senſe, whereby all our 
Saviour's Miracles, and particularly his 
Reſurrection from the dead were confirm 
cd, (as I have ſhewn before) but beſides, 
as it tends in another reſpect to take off 
the Credibility, of all thoſe miraculous 
Operations, whereby our Saviour atteſted 
his divine Miſſion, and his Apoſtles theirs. 
It lays a Stumblingblock, in the way of 
ſuch as are too apt of themſelves, to ſuſ- 
pect the Truth of thoſe Doctrines, that 
aim at making a Divorce betwixt them- 
ſelves and their Luſts. For when they find 
a mighty noiſe, of a ſtupendous Miracle 
wrought in their fight, and yet fee there 
is no ſuch Miracle wrought as is pretend- 
ed, they will be ready to conclude, that 
all the Miracles which are ſaid to have 
been done, by our Saviour and his Diſ- 
ciples, had no better Evidence for them 
than this, and by conſequence they are all 
but Deluſions and Impoſtures. When 9 
2 ple 
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ple hear others confidently talk of Mira- 
cles which their own Senſes aſſure them 
are not ſo, this tempts them to be upon 
their guard, and to ſuſpect leaft ſuch as 
have lived before them, where impoſed 
upon by the like confident Pretences. And 
hence, as the Vindicators of this Doctrine 
have raiſed an Obſtruction, to the Con- 
verſion of the Jews, by their Worſhip of 
Images, ſo directly contrary to the Second 
Commandment; ſo will it concern them 
to conſider likewiſe with themſelves, what 
a Barr they put, by this unaccountable 
Article of their new Creed, to the Convicti- 
on of not Jews only, but Pagans, Mahome- 


fans, and Atheiſts. Before they allow 


themſelves in what has this dire tendency, 
they had need be upon ſure grounds, and 
know for certain they are in the right. 
That they are not ſo, I take to be ſuffici- 
ently plain, from what I have here ſug- 


geſted. And yet unleſs they were, I ſee 


not how they will be able to eſcape that 
ſevere Woe, denounced by our bleſſed Sa- 
viour, againſt ſuch as cauſe Offences in 
the World. Wo. unto the World becauſe 
of offences; for it muſt needs be that of- 
fences come: but wo to that Man by whom 
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the offence cometh. Non licet, non licet 
ſays Tertullian, I It is not lawful, it is not 
lawful for us to doubt of the veracity of our 
Senſes, leaſt the Faithfulneſs of them, in re- 
lation to our Saviour Chriſt be called in 
queſtion, leaſt it ſhould be ſaid, it was falſe 
that he had ſeen Satan caſt down from Hea- 
ven, or had heard the Father's Voice teſit- 
Hing of him; or that he was deceived when 
be touched Peter's Wife's Mother; or had a 
wrong ſcent of the Ointment, which he recei- 
ved for his Burial , or had a different taſt 
of the Wine which he conſecrated in Me- 
mory of his Blood. See how politively our 
Saviour ſtakes the Truth and Credit of his 
Goſpel, upon the Evidence and Certainty 
of his Miracles. m The Works that J do, 
ſays our Saviour, bear Mitneſs of me. And 
again, If ye believe not my Words, 
though I profeſs myſelf to be in the Fa- 
ther, and to come by his Authority, yet 
becauſe of the many Miracles I have 
wrought amongſt you, you ought by no 
means to remain incredulous z n Believe 
me for the very Works ſake. And a little 
after he profeſſes, O if I had not done a- 
mongſt them the Works which none other 
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man did, they had not had fin. Thus you 


ſee our Saviour moſt manifeſtly appeals to 
the Teſtimony of his Miracles, and con- 


ſequently to the Teſtimony of Senſe, with- 


out which all his Miracles were uſeleſs, 
for the proof of his Divine Miſſion. And 
can any one imagine it conſiſtent with his 
Religion ro diſcard the Evidence of Senſe, 
when his Saviour lays fo great a ſtreſs 
upon it? This is what ſhould make a 
Man tremble, at the thoughts of being 
any way concerned in it. And yet it ne- 
celfarily and inſeparably follows the pro- 


feſſion of this Doctrine I have been ſo long 


conſidering, and ſhews what Reaſon we 
all have, not only to beware of it, but to 
be ready upon all occaſions to bear our 
Teſtimony againſt ir. 

Thus I have gone through all the Teſts 
I can imagine, whereby to try this ſtrange 
Article of the Roman Faith, and have 


ſhewn that they all witneſs againſt it. Our 


Sight and Feeling, Taſt and Smell aſſure 
us, that the Elements are in their own 
Nature, as much Bread and Wine after 


Conſecration, as they are before. The 


Scriptures ſpeak nothing of any natural 


Change of them, into our Savour's Fleſh 


and Blood, but only tell us, the Bread 
was his Body, and the Cup his Blood, 
| that 
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that is to ſay, ſo as to remain Bread and 
Wine ſtill; for ſo the Words moſt natu- 
rally import, and ſo we are taught to un- 
derſtand them: For our Saviour calls the 
Wine, tho” after Conſecration, the Fruit 
of the Vine, and tells us of the Bread that it 
is his Body given, or broken; which the Pa- 
trons of Tranſubſtantiation will not admit 
of in their Maſs; and orders this Sacra- 
ment to be obſerved in Memory of him, 
as abſent from us, and confined to Heaven 
as to his Bodily Preſence. And his Apo- 
ſtle S. Paul calls the conſecrated Bread 
and Wine, by their own proper Names; 
and ſays the Bread is Broken, and that 
they are the Communication of the Body 
of Chriſt, that is a means of conveyin 
the Body and Blood of Chriſt to our Souls, 
and conſequently are not his natural Bod 
and Blood. And hereto agree alſo the 
ancient Fathers of the Church; who, fo: 
divers hundreds of Years, never thought 
of this new heterodox Doctrine; and tho” 
they ſpeak often of our Saviour's Fleſk 
and Blood in the Euchariſt, of Chriſt's 
lying upon the Altar before the Commu- 
nicants, of their Eating his Body, and 
Drinking his Blood, of the Elements be- 
ing changed from what they were be- 
fore, &c. as they do, and eſpecially about 
| nn 
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the Fourth Century ; yet at other times 
they deliver themſelves, in ſuch terms as 

are utterly inconſiſtent with, and irrecon- 
cileable to the Roman Faith in this Arti- 
cle. Such likewiſe are the Abſurdities, 
and Contradictions, implied in this Tener, 
fo uſeleſs would it be if true; and ſuch is 
the Miſchief of it, not only to thoſe who 
entertain and plead for it, but moreover 
to our moſt divine and holy Religion, by 
taking off from the Certainty of thoſe Mi- 
racles, which were wrought for the Con- 
firmation of the Goſpel; that to me, it 
is one of the hardeſt Doctrines, a ſincere 
Chriſtian can entertain a Belief of. Nor 
do I think that any thing elſe, but as 
groundleſs a Belief of the Infallibility of 
the Church that teaches it, could poſtibly 
have prevented, its being long ſince ex- 
j ploded out of the World: . 
f To eat the natural Fleſh, and drink the 
ll! real Blood of any of all Mankind, but e- 
ſpecially of our beſt Friend, and kindeſt 
and molt generous Patron and Benefactor, 
is fo ſhocking to Human Nature; and to 
believe contrary both to Senſe and Rea- 
Wii! ſon is ſo extremely difficult to Perſons 
endowed with a Faculty of Underſtand - 
ing, that had our Saviour enjoyned any 
thing of this ſort, it would have __ 
ar 
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far greater, and more indelible Reproach 
to his Religion, than any of his moſt in- 
veterate Enemies have ever been able to 
caſt upon it. And had he intended, Peo- 
ple ſhould have embraced this Belief, and 
acted accordingly ; it is but reaſonable to 
ſuppoſe that he would have ſomewhere 
told them ſo; and would have enjoyn'd it 
in the plaineſt and moſt expreſs Terms, that 
fo they might not readily miſtake his 
Meaning. And yet after all, we could 
not poſhbly have had any greater Evi- 
dence of its being his Doctrine, than we 
already have of its not being ſo. 

W herefore ſeeing our Saviour has ſaid 
nothing about it, , — what is fairly ca- 
pable of a better Senſe, nay which cannot 
fairly be interpreted, but in a better Senſe 
inſomuch that this Doctrine was unknown, 
in the firſt ages of Chriſtianity, was not em- 
braced by any for 7 or 800 Years, nor by 
the Generality even of the Roman Church, 
for above 1009, nor made an Article of 
Faith, tor above 1200 Years after our Sa- 
viour's Incarnation, nor v the Name of it 
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ever heard of till about that time, none 
of the ancient Chriſtians ſeeing any Rea- 
ſon to imagine our Saviour deſigned, to 
have his Words in the Inſtitution of the 
Euchariſt, underſtood in the preſent Ro- 
man Senſe; ſeeing, I ſay, there is no 
Foundation in Scripture, for this Do- 
Erine of Tranſubſtantiation, no Footſteps 
of it to be traced amongſt the Writers 
of the ancient Church, no Poſſibility of 
reconciling it to the Evidence of Senſe; 
or the Dictates of Reafon, but it plainly 
contradicts rhem all, I conclude we may 
very juſtly be excuſed, if we take upon 
us to reject ſo harſh, ſo ſenſeleſs, fo un- 
chriſtian a Doctrine, ſo unagrecable to 
human Nature, and withal to perfectly 
groundleſs and precarious. And indeed I 
know not how any confidering Perſon 
can forgive himſelf, if he be not reſolved, 
upon every occafion to bear his utmoſt 


Teſtimony againſt it. 
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